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1. "Hearken to me, you stout-hearted" 


There are people in our world who are hardhearted, stubborn, and set in their evil and selfish ways. The Zohar describes these people as refusing to 
change the negative aspects of their natures. They seek not to embrace the path of spiritual transformation and the Light of the Creator. All of us, to 


a certain degree, possess an aspect of these negative traits. 
The Relevance of this Passage 


The power available to us through these verses cleanses away negative qualities from our essence and being. The Light flowing through this 


portion helps to soften our resolve in situations where our stubbornness and ego prevents us from embracing spiritual change. The verses arouse a 


desire to seek a true connection to the Light of the Creator. 


1. "Get you, out of your country..." (Beresheet 12:1). Rabbi Aba 
opened the discussion with THIS VERSE AND TO EXPLAIN THE 
REASON WHY AVRAHAM MERITED THAT THE HOLY ONE, 
BLESSED BE HE, WOULD SAY THIS TO HIM RATHER THAN TO ANY 
OTHER PERSON OF HIS TIME. "Hearken to me, you stout-hearted, 
that are far from righteousness" (Yeshayah 46:12), MEANS how hard 
are the hearts of the wicked, who see the paths and the ways of 
Torah, yet do not observe them. THE PATHS ARE THE INTERNAL 
ASPECTS; THE WAYS ARE THE EXTERNAL ASPECTS. And the 
hearts of the wicked are stout, as they do not repent and turn back to 
their Master. THIS IS THE REASON WHY they are called stout- 
hearted. The verse, "that are far from righteousness," MEANS THAT 
they keep themselves far from Torah; THIS IS WHY THEY REMAIN 
"FAR FROM RIGHTEOUSNESS." 


2. Rabbi Chizkiyah commented ON THE AFOREMENTIONED VERSE: 
"Since they draw themselves away from the Holy One, blessed be 
He, therefore they remain far away from Him. And because of this, 
BECAUSE THEY KEEP FAR AWAY FROM THE HOLY ONE, BLESSED 
BE HE, they are called stout-hearted. AND THE VERSE TEACHES US 
THAT they "are far from righteousness." FOR WHAT REASON? 
BECAUSE they do not wish to come closer to the Holy One, blessed 
be He, AS THEY ARE STOUT-HEARTED. And because of this, they 
“are far from righteousness." Because they are far from 
righteousness, they are also far from peace-they can have no peace. 
As it is written: "There is no peace, says Hashem, to the 

wicked" (Yeshayah 48:22). And why is that so? Because they "are far 
from righteousness," THEY HAVE NO PEACE! 


3. Come and behold: Avraham indeed succeeded in his desire to get 
closer to the Holy One, blessed be He. As it is written: "You love 
righteousness and hate wickedness" (Tehilim 45:8). Because he 
loved righteousness and hated wickedness, he therefore came 
closer to righteousness. Therefore, it is written: "Avraham my 
beloved" (Yeshayah 41:8). Why IS HE "my beloved?" Because it has 
been said about him, "You love righteousness.” This is the love 
toward the Holy One, blessed be He, whom Avraham loved more 
than anyone else of his generation, who were "stout-hearted" and 
"far from righteousness," as has already been explained. 
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2. Upon what the world exists 

The Zohar discusses our ignorance concerning the pillars that sustain our world, the unseen spiritual forces that give rise to all existence. The 
Zohar then focuses on another concept concerning the power of midnight. Great importance is attached to spiritual study and work during the 
hours from midnight to sunrise, when the Light of the Creator is intensified in our physical realm. 

The Relevance of this Passage 

The increased spiritual power released into the cosmos during the intervening hours of midnight and morning, is made available to us by the words 
and wisdom that comprise this portion. 


4. Rabbi Yosi opened the discussion by saying: "How lovely are 
Your dwelling places, Hashem Tzva'ot" (Tehilim 84:2)1. How 
important it is for people to observe the works of the Holy One, 
blessed be He! All people do not observe and are not aware of what 
keeps the world in existence. Nor are they aware of what keeps them 
in existence! THESE TWO SUBJECTS ARE EXPLAINED HERE TO 
US. When the Holy One, blessed be He, created the world, He made 
the heaven from fire and water. At first, these elements mingled 
together without freezing. Only later, by means of the Supernal 
Spirit, did they freeze and solidify. Then, THE HEAVENS, WHICH 
ARE ZEIR ANPIN, planted the world, THE NUKVA, to be established 
upon supports, THE THREE COLUMNS OF THE NUKVA. And the 
supports stand only by the help of the Spirit, WHICH IS THE 
CENTRAL COLUMN BETWEEN THEM. When that Spirit is gone, the 
supports are loosened and they quake, and the world is shaken. This 
is the meaning of, "Who shakes the earth out of its place, and its 
pillars tremble" (lyov 9:6). And everything is established upon Torah, 
for when Yisrael are busy with Torah, THEY ELEVATE MAYIN 
NUKVIN (LIT. FEMALE WATERS!) TO ZEIR ANPIN AND NUKVA, AND 
DRAW THE CENTRAL COLUMN, WHICH IS TORAH. Then the world 
is established, and the pillars, THE THREE COLUMNS OF ZEIR 
ANPIN, and the supports, THE THREE COLUMNS OF THE NUKVA, 
are perfectly situated in their places. 


5. Come and behold: When midnight is aroused, and the Holy One, 
blessed be He, enters the Garden of Eden to enjoy the company of 
the righteous, all the trees in the Garden of Eden sing and praise 
Him, as it is written: "Then shall the trees of the forest sing for joy at 
the presence of Hashem" (I Divrei Hayamim 16:33). 


6. A crier comes forth and forcefully calls, "You, mighty, holy men! 
To him among you who has allowed the spirit to enter, and his ears 
to hear, who has eyes open to see and who has a heart that is open 
to know! BY THIS CRIER, THE RIGHTEOUS AWAKEN FROM THEIR 
SLEEP, DELVE TO THE STUDY OF TORAH, AND DRAW THE 
CENTRAL COLUMN. When the spirit, which is the source of all 
spirits, arouses the sweetness of the soul, a voice comes from there, 
which is the source of all voices, and disperses all forces to the four 
corners of the world. 


7. One goes up to one side, TO THE RIGHT OF ZEIR ANPIN, THE 
SECRET OF THE SOUTH. THE SECOND one descends to the other 
side, TO THE LEFT SIDE OF ZEIR ANPIN, THE NORTH. Another 
enters in between the two, BECOMES THE CENTRAL COLUMN OF 
ZEIR ANPIN, THE SECRET OF THE EAST. IN OTHER WORDS, ZEIR 
ANPIN IS PLACED BETWEEN THE TWO COLUMNS OF BINAH. AND 
THESE THREE DIRECTIONS, SOUTH, NORTH, AND EAST, ARE THE 
SECRET OF CHESED, GVURAH, AND TIFERET OF ZEIR ANPIN. Two 
are crowned AND SHINE by BECOMING three, CHESED, GVURAH, 
TIFERET BY THE THIRD, WHICH IS THE CENTRAL COLUMN THAT 
RECONCILES THEM. And three enter the one, BECAUSE THE 
CENTRAL COLUMN, WHICH IS THE SECRET OF TIFERET, 
RECEIVES AND EXPANDS BY ITSELF TO THREE OTHER COLUMNS, 
NETZACH, HOD AND YESOD. One, WHICH RECONCILES, NAMELY 
TIFERET OF ZEIR ANPIN, produced colors. IN OTHER WORDS, 
FROM HIM EMANATED THE SFIROT OF THE NUKVA THAT ARE 
CALLED 'COLORS'. Six of them-CHESED, GVURAH, TIFERET, 
NETZACH, HOD AND YESOD, descended to one side, NAMELY TO 
THE RIGHT, and another six-CHESED, GVURAH, TIFERET, 
NETZACH, HOD AND YESOD, descended to the other side, NAMELY 
TO THE LEFT. SO all six-CHESED, GVURAH, TIFERET, NETZACH, 
HOD, AND YESOD-become twelve SFIROT. IN OTHER WORDS, THE 
SIX SFIROT OF ZEIR ANPIN EXPANDED TO THE NUKVA AND 
BECAME TWELVE SFIROT, WITH SIX TO HER RIGHT AND SIX TO 
HER LEFT. The twelve SFIROT EXPAND AND become twenty-two 
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SFIROT. THE six OF ZEIR ANPIN DO NOT BECOME TWELVE HERE, 
BUT are RATHER included within the ten. THIS IS BECAUSE the ten 
exist as one. 


8. Woe to those who slumber as sleep covers their eyes sockets- 
THOSE WHO DO NOT AWAKE FROM THEIR SLEEP TO STUDY 
TORAH AND DRAW THE CENTRAL COLUMN. THE ILLUMINATION 
OF THE LEFT COLUMN BLOCKS OFF THE LIGHT NECESSARY FOR 
THEIR EYESIGHT AND MAKES THEM DROWSY. AS A RESULT, 
THEY HAVE NO EYES, THAT IS, MOCHIN. THERE IS SLEEP IN THEIR 
EYE SOCKETS. They do not know and are unable to observe how 
and in what condition they shall awaken on the Day of Judgment, 
when they shall be visited upon to settle the account-when the body 
is defiled and the soul floats on the afternoon air, going up and 
down, but the gates do not open for it. They are thrown around like 
the pebbles in the hollow of a sling. Woe to them. Who shall ask 


about them when they shall not arise to this place of pleasure? In the 
place where the righteous have pleasure, they shall be missing. They 


shall be passed on to the angel Dumah, go down TO GEHENOM and 
not rise. They are described by the words, "As the cloud is 
consumed and vanishes away, so he who goes down to Sh'ol shall 
come up no more." (lyov 7:9) 


9. At that hour, THAT IS, MIDNIGHT, a flame is awakened from the 
North strikes the four corners of the world, SINCE THE 
ILLUMINATION OF THE LEFT COLUMN, WHICH IS JUDGMENT, 
EXPANDS THROUGHOUT THE WORLD. It descends and touches the 
cock between its wings, WHICH IS THE SECRET OF GAVRIEL. As 
the flame awakens it, it crows. THIS IS THE SECRET OF THE CRIER 
MENTIONED BEFORE WITH THE WORDS, "A CRIER COMES FORTH 
AND FORCEFULLY ANNOUNCES..." But the only ones who awaken 
to the calling of the cock are the truly righteous, who delve to the 
study of Torah, DRAWING THE CENTRAL COLUMN. Then the Holy 
One, blessed be He, together with all the righteous in the Garden of 
Eden, listen attentively to their voice. As it is written: "You who dwell 
in the gardens, the companions hearken to your voice: cause me to 
hear it" (Shir Hashirim 8:13). 


3. "Now Hashem said to Avram" 
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There is a unique process of preparation that a soul undergoes prior to entering our physical realm. This process consists of promises and 
commitments made by the soul to the Creator. The soul pledges to embrace the spiritual path of change through Torah and Kabbalah during its 


lifetime. The specific Torah portion that relates to this passage of Zohar is Lech Lecha, which translates into Go You, Out of Your Country. The verse 


concerns God's call to Avraham to leave and go out from his homeland and enter into the Land of Israel. The story is a code and a metaphor 
concerning the journey of the soul as it leaves the Upper World on its sojourn into our earthly realm. 


The Relevance of this Passage 


The perpetual pull and tug of the material world is of such magnitude, we forget our true purpose in life as we succumb to the illusions of physical 


existence. Hence, we need the Light of this portion to reawaken our desire to remain true to our own soul's original commitment to pursue the 


spiritual path. 
Sitrei Torah (Concealed Torah) 


10. We have learned that because of the strong desire of the King, 
WHO IS BINAH, a great and strong tree, WHICH IS ZEIR ANPIN, was 
planted. GREAT IS THE SECRET OF THE MOCHIN OF CHOCHMAH, 
AND STRONG IS THE SECRET OF THE MOCHIN OF CHASSADIM. 
Among the supernal plants, WHICH ARE THE SFIROT OF BINAH, 
this tree, WHICH IS ZEIR ANPIN, is planted. It turns between twelve 
borders, and its leg expands to the four winds of the world. 


11. Its journeys were measured at five hundred Persian miles. The 
desires of these Persian miles, REFERRING TO THEIR WAYS OF 
BESTOWING ABUNDANCE, come on Him, ON ZEIR ANPIN. So when 
He awakens, all awaken with Him, and no one is capable of diverting 
His will. After that, all are united and join His will. 
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12. He, ZEIRANPIN, arises from above, AFTER HE HAS RECEIVED 
MOCHIN FROM BINAH, and descends throughout His journeys to the 
sea, WHICH IS THE NUKVA. SO, HE GIVES HIS ABUNDANCE TO THE 
NUKVA. He fills the sea, as He is the source of all the lights that 
spring IN THE SEA. Underneath Him, all the waters of the Beginning 
of the Creation are divided. The watering of the Garden, WHICH IS 
MALCHUT, depends on Him, WHO IS ZEIR ANPIN. 


13. All souls of the world come forth from Him, FROM ZEIR ANPIN. 
These souls enter the Garden, THE NUKVA, and descend into this 
world IN ORDER TO BE ENCLOTHED IN A BODY. When a soul 
leaves THERE AND IS ON ITS WAY DOWN TO THIS WORLD, it 
receives seven blessings so that it may be a father to the body being 
rightly elevated. Thus, it is written: "Now Hashem said to 

Avram" (Beresheet 12:1). This is the divine supewnal soul, WHICH IS 
CALLED AVRAM. IT CONSISTS OF TWO WORDS, AV (lit. FATHER!) 
AND RAM (lit. "SUPERNAL'’). It is considered the father of the body 
and elevates to the level of the divine image, BY THE CHASSIDIM 
THAT ARE DRAWN AS IT ELEVATES AND REACHES ABA AND IMA. 


14. When the soul is ready to descend to this world, the Holy One, 
blessed be He, makes it swear to perform the precepts of Torah and 
do His bidding. And He gives each soul one hundred keys of 
blessings for each and every day, so that it may complete the 
supernal grades, which reach the numerical value of Lech Lecha (lit. 
‘Get you out", WHICH EQUALS ONE HUNDRED. All of them are 
given to it, TO THE SOUL, so that it may cultivate the Garden, WHICH 
IS THE NUKVA, to till it and to keep it. "Your country" is the Garden 
of Eden. 


15. The verse, "and from your kindred" MEANS from the body, 
WHICH IS ZEIR ANPIN, that is called 'the Tree of Life'. And it includes 
the twelve supernal tribes, WHICH ARE THE SECRET OF THE 
TWELVE BORDERS. THIS PASSAGE INFORMS US THAT THE SOUL 
IS AN OFFSPRING OF ZEIR ANPIN AND COMES FORTH FROM HIM. 
THE VERSE "and from your father's house" refers to the Shechinah, 
WHICH IS CALLED THE HOUSE. "Your father" means the Holy One, 
blessed be He, WHO IS ZEIR ANPIN. As it is written: "He who steals 
from his father or his mother, and says it is no 

transgression..." (Mishlei 28:24). "His father" is none other than the 
Holy One, blessed be He, and "his mother" is none other than the 
Congregation of Yisrael, WHICH IS THE NUKVA. The words, "to the 
land that I will show you," refer to this world, TO WHICH THE SOUL 
IS SENT. 

(End of Sitrei Torah). 


16. What is written before the verse, "Hashem said to Avram..."? The 
words: "And Haran died before his father Terach" (Beresheet 11:28). 
AND HE ASKS: Of what does he want to inform us BY SAYING 
"BEFORE" HIS FATHER, TERACH? IF YOU CLAIM THAT "BEFORE" 
MEANS DURING HIS FATHER'S LIFETIME, this cannot be, for had no 
other person until that day died during his father's lifetime beside 
Haran? NEVERTHELESS, IN ALL OTHER INCIDENTS, THE WORD 
"BEFORE" IS NOT USED. FOR EXAMPLE, WHEN HEVEL DIED 
DURING THE LIFETIME OF ADAM, HIS FATHER, AND WHEN 
CHANOCH, WHO WAS TAKEN BY ELOHIM DURING THE LIFETIME 
OF YERED, HIS FATHER. AND HE EXPLAINS THAT When Avraham 
was thrown to the fire, Charan was killed. Because of this, they left 
UR CASDIM. 


4. "...and they left with them from Ur Casdim" 


The Zohar examines a flickering flame wedded to the wick of a lit candle. Interestingly, a simple wick is able to generate a dazzling flame. Likewise, a 
simple action on the part of mankind, a single desire to change our ways is all that is required to set aflame the Light of the Creator within our soul. 
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When this Light burns brightly in our life, we draw the strength and power to thoroughly transform our nature. 


The Relevance of this Passage 


1 


The wonderful analogy concerning the wick and a candle flame is presented by the Zohar to help us arouse the Light of the Creator, giving us the 
strength to make the necessary spiritual changes in our own life. "One simple action" includes reading these very words, along with the Aramaic 


text, which ignites resplendent flames of spiritual Light. 


17. Come and behold, It is written: "And Terach took Avram, his son, 
and Lot, the son of Haran...and they left with them from Ur 

Casdim" (Beresheet 11:31). HE ASKS: WHY IS IT WRITTEN: "And 
they left with them," when it should have been written: "with him," 
NAMELY WITH TERACH? If, as it is written: "And Terach took..." why 
IS IT THEN WRITTEN: "with them?" BECAUSE Terach and Lot left 
with Avraham and Sarah, who really wanted to depart from among 
the wicked. Only after Terach saw that Avraham his son was saved 
from the fire did he return to follow Avraham's wishes. As a result, 
Terach and Lot "left with them." 


18. And when they left "to go to the land of Cna'an" it was because 
they desired to go there. From this we learn that whoever asks to be 
purified will be helped. Come and behold that this is so! Because the 
words, "to go to the land of Cna'an," are immediately followed by the 
words, "Now Hashem said to Avram, 'Get you out'." So before his 
desire TO GO TO THE LAND OF CNA'AN was awakened, it was not 
yet written: "Get you out." THEREFORE, HE WHO ASKS AND 
WAKES ON HIS OWN FROM BELOW IS HELPED FROM ABOVE, 
BECAUSE WITHOUT AWAKENING FROM BELOW THERE IS NO 
AWAKENING FROM ABOVE. 


19. Come and see: Nothing is aroused above before it is first 
aroused below, so that what is aroused above rests upon it. The 
secret is that the black flame OF THE CANDLE, WHICH IS THE 
SECRET OF THE NUKVA, does not hold on to the white flame OF 
THE CANDLE, WHICH IS THE SECRET OF ZEIR ANPIN, before it is 
aroused. As soon as it is aroused first, the white flame immediately 
rests upon it. THIS IS SO BECAUSE THE LOWER ONE HAS TO BE 
AROUSED FIRST. 


20. Therefore it is written: "Do not keep silent, Elohim; do not hold 
your peace, and be still, EI" (Tehilim 83:2), so that the white flame 
will never cease to exist in the world. BECAUSE ELOHIM IS THE 
SECRET OF THE NUKVA, WHICH IS THE SECRET OF THE BLACK 
FLAME. SO IF IT DOES NOT HOLD ITS PEACE AND BE STILL AND IF 
IT NEVER CEASES TO BE AWAKENED FROM BELOW, THEN THE 
WHITE FLAME, WHICH IS THE SECRET OF ZEIR ANPIN, SHALL 
ALWAYS REST UPON IT FROM ABOVE. "You who make mention of 
Hashem, take no rest" (Yeshayah 62:6) so that there will always be 
awakening from below on which that from above should come and 
rest upon it. Therefore, when a person first arouses the awakening 
from below, the awakening from above is aroused. Come and 
behold, It is written: "and they went out with them from Ur Casdim." 
Immediately, "Hashem said to Avram..." THIS MEANS THAT HE 
RECEIVED HELP FROM ABOVE. THE REASON IS THAT THE LIGHT 
NEEDS SOMETHING CRUDE FROM BELOW TO CLING ONTO AND 
THIS CRUDE OBJECT OR ACTION IS ENTIRELY IN THE HANDS OF 
THE LOWER WORLD. 


5. "Get you out," for your sake 
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All the supernal forces that govern the various countries and cities of our world are brought to light by the Zohar. Avraham masters the knowledge 
concerning all these diverse metaphysical intelligences that rule and administer over the cosmos. However, the Creator tells him not to direct his 
mind towards these supernal matters. Rather, Avraham should focus upon his spiritual work in this physical realm, placing his trust in the Creator 
regarding the workings of the metaphysical dimension. 

The Relevance of this Passage 

The ability to trust the Creator above the level of our rational mind and logic, radiates throughout this passage. Often, we mistake the pursuance of 
otherworldly mystical knowledge for the real spiritual work in this mundane world. This truth is understood through a story concerning the great 
sage Hillel, who was asked to reveal all the supernal mysteries and secrets of the Torah in the short time that he can remain balanced on one leg. 


1 


"Love thy neighbor as thyself. All the rest is commentary. Now and go and learn," the sage replied. 


21. "Now Hashem said to Avram, Get you out (lit. 'go for you")..." 
According to Rabbi Elazar, the phrase "Go for you," means "for 
yourself." IN OTHER WORDS, go out for yourself, to fulfill yourself 
and complete your grade. "Get you out," for you must not stay here 
among the wicked. 


22. The secret BEHIND THE WORDS "Get you out" is that the Holy 
One, blessed be He, inspired Avraham with the spirit of wisdom. He 
knew how to judge the spirits (also winds) of the civilized world. He 
observed them, weighed them in the scales, and knew how to 
connect them to the powers entrusted to govern the inhabited places 
on earth. 


23. When he reached the middle point of civilization, he weighed it in 
the scales, but could not reach any conclusion. THIS MEANS THAT 
HE ELEVATED MAYIN NUKVIN (FEMALE WATERS) IN ORDER TO 
DRAW DOWN THE SPIRIT OF WISDOM TO THAT PLACE, BUT DID 
NOT SUCCEED. He tried to see and to know what sort of power 
governed that place, but could not conceive it. 


24. He weighed a few more times before realizing that the whole 
world sprouts from that place and is established upon it. He 
observed carefully, and measured, so as to understand the subject, 
and concluded that the supernal force above it could not be 
measured, that it is deep and hidden, and that it does not resemble 
the different parts of the inhabited land. 


25. He watched attentively, weighed, and realized that the middle 
point of the inhabited world is the point from which the whole world 
moves out to all its corners, WHICH MEANS THAT THE POINT 
GOVERNS ALL THE SFIROT OF ZEIR ANPIN AND ALL THE SFIROT 
OF NUKVA, WHICH ARE NAMED THE CORNERS OF THE WORLD, 
SINCE THE POINT IS PLACED ABOVE THEM. Similarly, he knew the 
power that now prevails over the point. AS A RESULT, all other 
powers that govern the corners of the world originate from that point 
and all THE SFIROT hold to it. Then "they went out with them from 
Ur Casdim, to go to the land of Cna'an." 


26. He continued to observe, weigh, and examine in an effort to 
determine the nature of that place, but he was unable to understand 
it so as to cleave to it. He saw the strength of that place and realized 
that he could not understand it, and therefore immediately, "they 
came to Charan, and dwelt there." (Beresheet 11:31). 


27. HE ASKS: Why did Avraham DELAY IN CHARAN AND NOT 
LEAVE THERE IMMEDIATELY, "TO GO TO THE LAND OF CNA'AN," 
AS IT IS WRITTEN: "AND THEY DWELT THERE"? AND HE 
ANSWERS: Avraham knew and checked all the governors and rulers 
of the world that had dominion over the entire civilized world. And he 
was examining all those who govern and rule over the directions of 
the world's inhabited land, all those that have dominion over the 
stars and the constellations. He learned how they exercise their 
power over one another. In considering all the inhabited places in 
the world, he did well. But when he reached that place, THE POINT 
OF MALCHUT, he saw the force of the depths. And he could not 
withstand it. 
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28. As soon as the Holy One, blessed be He, noticed his awakening 
and his passion, He immediately revealed Himself to Avraham and 
said: "Get you out" in order to learn about and perfect yourself. 


29. The words "Your country," AS USED WHEN HE SAID TO HIM, 
"GET YOU OUT," referred to that side of the inhabited world to which 
he was attached. THIS IS THE RIGHT SIDE ONLY; THE LEFT SIDE IS 
NOT INCLUDED. THE WORDS "and from your kindred," MEAN THAT 
HE TOLD HIM, "GET YOU OUT" from that Wisdom with which you 
study your horoscope, determined by watching and examining the 
moment, hour, and time of your birth, and the planet and the sign 
under which you were born. ALL OF THIS IS RELATED TO THE 
ILLUMINATION OF THE LEFT SIDE AND IS NOT INCLUDED WITHIN 
THE RIGHT. 


30. The verse, "And from your father's house," MEANS THAT HE 
TOLD HIM "GET YOU OUT" and never look upon your father's house 
again, REFERRING TO CHARAN, AND NEVER SEEK TO DISCOVER if 
the root of your success in the world is from your father's house. 
Therefore, "Get you out" of this wisdom and this observance. 


31. Come and behold: It is indeed so! Because they had already left 
Ur Casdim and were in Charan, why should He say to him, "Get you 
out of your country, and from your kindred?" FOR HE HAS 
ALREADY LEFT UR CASDIM, WHICH IS HIS COUNTRY AND FAMILY. 
Therefore, the main point has to be, as previously stated, THAT THE 
MEANING OF "YOUR COUNTRY" IS THE ILLUMINATION OF THE 
RIGHT WITHOUT THE LEFT, AND "YOUR KINDRED" IS THE 
ILLUMINATION OF THE LEFT WITHOUT THE RIGHT. "To the land 
that | will show you" MEANS THAT "I will show you" what you were 
not able to conceive--BECAUSE OF THE JUDGMENTS OF THE 
ILLUMINATION OF THE LEFT--and were not able to know about the 
power of that land, NAMELY MALCHUT, which is deep and hidden. 


6. "And I will make of you a great nation" (A) 
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All the blessings that Avraham received are explained in the following section of the Zohar. Avraham received these blessings because he let go of 
his own ego and completely surrendered to the Creator. 

The Relevance of this Passage 

The intelligence of the body creates an illusion that we are in control of our lives. Nevertheless, anxiety, fear, emotional turmoil, and external chaos 
continue to be an affliction. When we let go of this illusion and relinquish control, we create a space for the Light of the Creator to enter our 
existence, removing all darkness. We acquire the power from the blessings that Avraham received, instilling us with the courage to entrust the 
Creator with control over our life. 


32. "And I will make of you a great nation..." (Beresheet 12:2). "And I 
will make of you" is related to the verse, "Get you out." "And I will 
bless you" is related to the verse, "from your country." "And make 
your name great" is related to the verse, "and from your kindred." 
"And you shall be a blessing" is related to the verse, "and from your 
father's house." 
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33. Rabbi Shimon DISAGREES, AND says that the verse, "And | will 
make of you a great nation," is THE ILLUMINATION OF the right side; 
that "and I will bless you" is THE ILLUMINATION OF the left side; 
that "and I will make your name great" is THE ILLUMINATION OF the 
Central Column; and that "and you shall be a blessing" is from the 
side of the Land of Yisrael, FROM THE SIDE OF THE NUKVA, WHICH 
IS CALLED THE LAND OF YISRAEL. So here is a throne that has four 
legs, all of which were included in Avraham. THE THREE COLUMNS- 
CHESED, GVURAH, AND TIFERET-ARE THREE LEGS, THE NUKVA 
IS THE FOURTH LEG. THESE ARE THE FOUR LEGS OF THE UPPER 
THRONE, WHICH IS BINAH. From here onward, the blessings are for 
the others who are replenished from here. THIS REFERS TO 
OTHERS WHO ARE BLESSED FOR HIS SAKE, as it is written: "And I 
will bless them that bless you and curse them that curse you, and in 
you shall all families of the earth be blessed." 


7. "And from the wicked their light is withheld" 
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When one behaves in a negative manner, he immediately disconnects himself from the Light of the Creator. Moreover, negative deeds also block 
and prevent an individual from receiving any spiritual Light from the righteous souls who are in this world to share their Light with all mankind. 


The Relevance of this Passage 


Every act of negative behavior can be likened to draping a layer of cloth over a lamp. Life grows progressively darker. We remove these veils from 
ourselves through the letters and lessons of this section so that we may receive all the Light that is ever-present from the devout souls who dwell 


among us in our generation. 


34. Rabbi Elazar was sitting before his father, Rabbi Shimon, 
together with Rabbi Yehuda, Rabbi Yitzchak, and Rabbi Chizkiyah. 
Rabbi Elazar asked Rabbi Shimon why is it written: "Get you out of 
your country, and from your kindred" in the singular? Since they all 
left UR CASDIM to go to THE LAND OF CNA'AN, why was Avraham 
not told that they all should go? 


35. Terach was an idol worshipper, but since his desire to leave with 
Avraham was truly aroused, and, as we have seen, the Holy One, 
blessed be He, desires that the wicked repent, as Terach started to 
leave with Avraham, why does it not say, "Go for yourself" in plural? 
Why does it say "Go for yourself" to Avraham alone? 


36. Rabbi Shimon replied that Terach did not leave Ur Casdim 
because he wanted to repent and mend his ways, but only to save 
himself from all the people of his land, who wanted to kill him. 
Particularly after they saw that Avraham was saved FROM THE 
FURNACE OF FIRE, they said to Terach, 'You were the one who 
misled us with these idols, AND WANTED TO KILL HIM. Because he 
feared them, Terach left. THEREFORE, when he reached Charan, he 
stayed, as it is written: "So Avram departed, as Hashem had spoken 
to him, and Lot went with him" (Beresheet 12:4). Terach is not 
mentioned in the verse! 
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37. He opened the discussion by saying: "And from the wicked their 
light is withheld, and the high arm shall be broken" (lyov 38:16). This 
passage has already been explained. Nevertheless, "And from the 
wicked their light is withheld" applies to Nimrod and the people of 
his generation, whom Avraham left, since he was "their light"; "the 
high arm shall be broken" alludes to Nimrod. 


38. Another explanation of the verse, "And from the wicked their 
light is withheld," is that it applies to Terach and his household, and 
"their light" is Avraham. The verse does not say 'the light,' but "their 
light," that was among them. THIS REFERS TO AVRAHAM WHO 
WAS AMONG THEM AND THEN LEFT. "And the high arm shall be 
broken" applies to Nimrod, who misled the whole world to following 
him. And this is why it is written: "Get you out,” so that the light may 
shine for you and for all who will descend from now and henceforth. 


39. Furthermore, RABBI SHIMON then discussed the verse, "And 
now men see not the bright light which is in the clouds; but the wind 
passes, and cleanses them" (lyov 37:21). "And now men see not the 
bright light": when DID THAT HAPPEN? At the time when the Holy 
One, blessed be He, said to Avraham, "Get you out of your country, 
and from your kindred, and from your father's house." BECAUSE 
AFTER AVRAHAM HAD LEFT THEM, THEY WERE NOT ABLE TO 
SEE THE LIGHT ANYMORE. "The bright light which is in the clouds" 
ALLUDES TO AVRAHAM, because the Holy One, blessed be He, 
wished to attach Avraham to the supernal Light and have him shine 
there. 


40. "And the wind passes, and cleanses them" refers to Terach and 
all the people of his town, all of whom afterwards repented. As it is 
written: "and the souls that they had made in Charan" (Beresheet 
12:5), MEANING THAT THE PEOPLE OF CHARAN REPENTED. The 
verse, "And you shall come to your fathers in peace" (Beresheet 
15:15), INDICATES THAT Terach HAD REPENTED, FOR THE HOLY 
ONE, BLESSED BE HE, WOULD NOT HAVE SAID THIS TO AVRAHAM 
OTHERWISE. 


8. "And I will make of you a great nation" (B) 
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At every beginning, at every opening, within every seed-level moment, there are dark forces present whose sole objective is to taint, negatively 
influence, and curse all that will come after. The Zohar reveals the process by which we can break these curses and remove any negative factors. 
The Relevance of this Passage 

New projects and new beginnings in our life start out with bountiful optimism and hope. Be that as it may, unseen negative forces often infect the 
seed level leading to broken dreams and unrealized goals. We receive the power to break our own negative nature and the negative forces around 
us that try to curse new beginnings in our life. 

Sitrei Torah (Concealed Torah) 


41. THERE ARE SEVEN BLESSINGS THAT APPEAR IN THIS 
PASSAGE. One: "And I will make of you a great nation"; two: "and I 
will bless you"; three: "and make your name great"; four: "and you 
shall be a blessing"; five: "And I will bless them that bless you"; six: 
"and curse him that curses you"; and seven: "and in you shall all 
families of the earth be blessed." And after he received these seven 
blessings, it is written: "So Avram departed, as Hashem had spoken 
to him." THIS MEANS THAT HE WENT down to the world, as he was 
commanded to do. 
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42. Immediately, "Lot went with him." This is the serpent that was 
cursed and caused the world to be cursed. THE SCRIPTURES CALL 
THE SERPENT BY THE NAME LOT, BECAUSE LOT MEANS 'A 
CURSE' IN ARAMAIC. THE SERPENT WAS CURSED AND BROUGHT 
CURSES ON THE WORLD. SO HE ACCOMPANIES THE SOUL 
DURING ITS STAY IN THIS WORLD. And the serpent stands at the 
opening, in order to mislead the body, AS IT IS WRITTEN: "SIN 
CROUCHES AT THE DOOR" (BERESHEET 4:7). And this is why the 
soul will not start fulfilling the mission it was commanded to perform 
until it has completed thirteen years in this world. Because from the 
twelfth year onward, the soul is aroused to fulfill its task. Therefore, 
it is written: "and Avram was seventy five years old" (Beresheet 
12:4)-SEVENTY IN REDUCED NUMERICAL VALUE EQUALS SEVEN, 
and seven and five equals twelve. THEN THE SOUL LEAVES 
CHARAN, WHICH IS THE KLIPOT, AND IS AROUSED TO SERVE 
HASHEM AND FULFILL ITS ALLOTTED TASK. 


43. And then AFTER TWELVE YEARS, the soul can be seen in this 
world, because it comes from the "five years," which are the five 
hundred parasangs of the Tree of Life. IT IS THEN ACKNOWLEDGED 
AS AN OFFSPRING OF ZEIR ANPIN, WHICH IS CALLED THE TREE 
OF LIFE, WHICH IS FIVE HUNDRED PARASANGS WALK. "And 
seventy years" refers to the same tree, which is the seventh among 
the grades, NAMELY, THE NUKVA, WHICH IS THE SEVENTH SFIRAH 
AMONG THE SEVEN SFIROT: CHESED, GVURAH, TIFERET, 
NETZACH, HOD, YESOD, AND MALCHUT. AND THEN THE SOUL IS 
ACKNOWLEDGED AS THE OFFSPRING OF ZEIR ANPIN AND THE 
NUKVA. 


44. Then the soul departs from the filth of the serpent and enters to 
the holy work. And so it is written: "when he departed out of 
Charan," from the wrath and aggression of the Satan, who until now 
had ruled over the body by deceiving it. 


45. The Orlah (lit. 'foreskin') rules over the tree for three years, 
WHICH ARE CALLED THE "ORLAH YEARS." In the human being, the 
first thirteen years are called the "Orlah years." After the body has 
lived these years, the soul is aroused to fulfill its holy task. It then 
receives full control over the body and inspires the goodwill 
necessary to overcome the serpent. And then the serpent will not be 
able to control the body as it did before. 


46. As itis written: "And Avram took Sarai his wife..." (Beresheet 
12:5). "SARAI HIS WIFE" refers to the body, which in comparison to 
the soul is like the female toward the male. "And Lot his brother's 
son" refers to the serpent that does not completely leave the body 
EVEN AFTER THIRTEEN YEARS, because the clinging of the body is 
not entirely gone from it. Nevertheless, the arousal of the soul 
strikes it always, warns and reproves it, and forces it to obey so that 
it cannot take control any more. 
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47. "And all their substance that they had gathered..." refers to the 
good deeds that a person performs in this world because of the 
awakening of the soul. "And the souls (Nefesh) that they had made 
in Charan..." REFERS TO that Nefesh, which at first was attached to 
the foreskin of the body and clung to it and which later was amended 
BY THE NESHAMAH. IT IS DESCRIBED BY THE WORDS, "AND THE 
NEFESH THAT THEY HAD MADE IN CHARAN," WHICH REFER TO 
THE CRAVING NEFESH, WHICH FEELS GREAT ATTACHMENT TO 
THE LUST OF THE BODY AND THE KLIPOT. So after thirteen years, 
when the Neshamah is aroused to amend the body, both THE 
NESHAMAH AND THE BODY amend that Nefesh that participated in 
the harsh JUDGMENTS of the serpent and its evil desires. As it is 
written: "and the Nefesh that they had made in Charan..." THE 
REASON WHY "THEY HAD MADE" IS WRITTEN IN THE PLURAL IS 
BECAUSE IT REFERS TO THE NESHAMAH AND THE BODY, WHICH 
TOGETHER AMEND THE NEFESH-THE NESHAMAH BY AWAKENING 
THE BODY, AND THE BODY BY ITS GOOD DEEDS. 


48. With all of this, the Neshamah continues to attack the serpent in 
order to break it, so that it will surrender and be enslaved under the 
influence of repentance. Therefore, it is written: "And Avram passed 
through the land to the place of Shchem" (Beresheet 12:6), 
BECAUSE SHCHEM IS THE DWELLING PLACE OF THE SHECHINAH. 
AND THAT IS BECAUSE THE POWER OF THE SERPENT HAS 
ALREADY BEEN COMPLETELY BROKEN BY THE NESHAMAH. 

(End of Sitrei Torah) 


9. "So Avram departed, as Hashem had spoken to him..." 
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It'S explained that every man has angels who accompany him everywhere, recording every single action and deed, large and small. The Final Day of 
Judgment is then spelled out by the Zohar: The angels come forth during this time and present a list of all our actions, positive and negative, so that 
we can acknowledge them. The Zohar goes on to declare that no matter how negative a person's actions might become, we should never cast them 
aside and disregard them. 

The Relevance of this Passage 

Mankind's nature is to disregard or justify its insensitive and intolerant behavior. Regardless, we are eventually held accountable for all of our 
actions. An awareness of the gravity and severity of our negative behavior, even the most minute behavioral actions, is imbued into our 
consciousness by virtue of this passage. This will inspire us to treat others with the same compassion and tolerance that we desire. 


49. Rabbi Elazar said, Come and behold, It is not written: "So Avram 
left, as Hashem had spoken to him," but rather that Avram "departed 
(lit. went") (Heb. vayelech)," as it is written: "Get you out" (Heb. lech 
lecha). This is so written because they had already left, as it is 
written: "and they went out with them from Ur Casdim to go to the 
land of Cna'an." Therefore, it is written: "departed" rather than "left." 


50. "As Hashem had spoken to him..." THIS MEANS according to all 
the promises He gave him. The words, "and Lot went with him," 
mean that Lot accompanied Avraham to learn from his behavior. 
Even so, Lot did not learn much. Rabbi Elazar said: Happy are the 
righteous who study the ways of the Holy One, blessed be He, in 
order to follow them and be in awe of Him-in awe of that day of 
judgment when man will have to account for his deeds before the 
Holy one, blessed be He. 


33 as .n PON 127 WD DIN 5n .49 
WWD DIN KY $n3 Kb Wm "m Nn IYON 
mex NT yo qo es on NON sn vox 323 
n'1U3 "ND OAK RYA NIT Way KTP. 
DNI N?!,]2" DNI KAT YI ny?N N37? 

YN 


imdsa mh nyay vn YOR a7 WND .50 
pa mmy wanni ,vib ins yon .ninvan 
ART aa pdbix Kb KT ba ny piain nomb 
'bbiN" ,NMPMIY POR PRT sk 727 Was 
ma smd pa kw ga NUTpT MN 
W212 pari NITI Nai xim N Kon 

am ya RYTY RWI RIT 3105 


51. He opened the discussion, saying: "He seals up the hand of 
every man; that all men whom He has made may know His 

work." (lyov 37:7). This passage has already been explained. But 
come and behold: When the days of man are over and he is about to 
leave this world, on that day when the body is broken and the soul 
has to leave it, then that person is permitted to see what he has not 
been able to see when the body was in control, and he understands 
things completely. 


52. Three messengers stand over him and take an account of his 
days and his sins and all that he has done in this world. And he 
openly admits everything, and after that he signs it, THE ACCOUNT, 
with his hand. As it is written: "He seals up the hand of every man..." 


53. And all DEEDS AND SINS are signed with his hand, so a man can 
be judged for all of his actions in this world, the early and the recent, 
the old and the new-not even one of them is forgotten. Therefore, it 
is written: "that all men whom He has made may know His work." 
JUST AS all of the actions he committed in this world WERE 
together in body and in spirit, so he must account FOR THEM WHILE 
HE IS STILL together in body and spirit, before he leaves this world. 


54. Come and behold: Just as the sinners are stiff-necked in this 
world, so are they stiff-necked when they are about to leave this 
world. Therefore, blessed is that person who studies the ways of the 
Holy One, blessed be He, while in this world, so that he may follow 
them. But the wicked person, even though he sees these righteous 
people, stiffens his neck and refuses to learn from them. 


55. This is why the righteous man must hold on to him and not let 
go, even though the wicked person "stiffens his neck." The 
righteous man should hold him tight by the hand and not leave him 
alone, because if he lets him go, the wicked person will go and 
destroy the world. 


56. Come and behold: We see examples in the case of Elisha who 
thrust away Gechazi, and in the case of Avraham and Lot. As long as 
Lot was with Avraham, Lot did not associate with the wicked. But as 
soon as he left him, it is written: "Then Lot chose him all the plain of 
Yarden (Jordan)...and pitched his tent toward Sdom" (Beresheet 
13:11-12), followed by "And the men of Sdom were wicked and 
sinners before Hashem exceedingly" (Ibid. 13). SO WE SEE THAT HE 
DID JOIN THE WICKED! 
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57. Rabbi Aba said TO RABBI ELAZAR: You noted that it is written: 
“Avram went," rather than 'Avram left, BECAUSE THEY HAD 
ALREADY LEFT. This is well but at the end of the verse, it is written: 
"when he departed out of Charan..." SO THE VERSE DOES MENTION 
LEAVING--EVEN THOUGH HE HAD ALREADY LEFT. Rabbi Elazar 
responded that it is written "out of Charan," but the main departure 
was that from the land of his birthplace, which had already occurred. 
THIS IS NOT THE SAME AS THE DEPARTURE FROM CHARAN THAT 
IS MENTIONED TOGETHER WITH "GET YOU OUT." SO WE MAY SAY 
HERE "WHEN HE LEFT CHARAN." 


10. "And Avram took Sarai his wife..." 
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When a person influences another individual in a positive way, that measure of positive influence is credited for all eternity. Moreover, when the 
second individual utilizes that same positive influence to then affect others, the positive energy generated is also accrued to the original person. 


This same principle holds true with all of our negative actions. 
The Relevance of this Passage 


Our inability to perceive the far-reaching implications of our actions, allows us to behave wantonly and with disregard for others. These verses give 


us the understanding and enlightenment to foresee all the repercussions associated with our behavior, motivating us to constantly improve our 


ways through continued spiritual development. 


58. "And Avraham took Sarai his wife" (Beresheet 12:5). IN THIS 
VERSE, THE WORD "took" means that Avraham persuaded her to 
come with soft words, because a man cannot take his wife to 
another country without her agreement. Similarly, it is written: "Take 
Aharon" (Bemidbar 20:25) and "Take the Levites" (Bemidbar 3:45). 
This is why "And Avram took" MEANS THAT he persuaded her with 
words, telling her how evil were the ways of their generation. 
Therefore it is written: "And Avram took Sarai his wife." 


59. Of the verse, "And Lot his brother's son," HE ASKS: What did 
Avraham see that made him take Lot with him? AND HE REPLIES: 
He foresaw through the Holy Spirit that David shall issue from him in 
the future. The words, "and the souls that they had made in Charan,” 
refer to the male and female converts whose souls they amended. 
Avraham converted the men, while Sarah converted the women. FOR 
THIS REASON, the verse is written as if they had "made" them. 


60. Rabbi Aba said: If so, then there were a lot of people-- 
REFERRING TO THE CONVERTS. HOW can we say that they all left 
with him? Rabbi Elazar responded: Indeed so! And because of this, 
all the people who went with him are called "the people of the Elohim 
of Avraham" (Tehilim 47:10). And he traveled through the country 
with no fear, as it is written: "And Avram passed through the land." 


61. Rabbi Aba said to him: If it had been written, 'and souls that they 
had made in Charan,' then he would have agreed THAT BECAUSE 
OF THEIR GREAT NUMBERS AVRAHAM HAD NO FEAR WHEN 
PASSING THROUGH THE LAND. But, he said, it is written: "and the 
(Heb. et) souls", in which the particle Et serves as an addition to the 
merits of those souls that went along with him. IT IS FOR THIS 
REASON THAT AVRAHAM WAS ABLE TO PASS THROUGH THE 
LAND WITH NO FEAR. Because he who leads his friend to 
meritorious conduct benefits always from that conduct and the 
benefit never leaves him. How do we know this? Because it is 
written: "And the souls that they had made in Charan." The merit of 
these souls accompanied Avraham. 
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62. Of the words "Get you out," Rabbi Shimon asked, when the Holy 
One, blessed be He, first revealed himself to Avraham, why did He 
start with 'Get you out"? Until that time, the Holy One, blessed be 
He, had not spoken with Avraham. Therefore, why did He start with 
"Go for yourself"? Because the Hebrew words for "Go for yourself," 
which are lech lecha, have a numerical value of 100. By using these 
words, the Holy One, blessed by He, gave Avraham a hint that he 
would have a son in his hundredth year. 


63. But come and behold: All that the Holy One, blessed be He, 
performs on earth is done according to Wisdom. Because Avraham 
was not yet attached to the Holy One, blessed be He, properly, He 
said to him "Go for yourself." This is a hint for that place and 
position that Avraham was expected to reach and that would bring 
him closer to the Holy One, blessed be He. This is why it is written: 
"Go for yourself." And that is the first grade that Avraham was to 
attain in coming to the Holy One, blessed be He. 


64. But Avraham could not reach that grade and hold on to it until he 
entered the land of Yisrael, because that is where this level is 
achieved. It was similar with David, about whom it is written: "David 
inquired of Hashem, saying: Shall | go up to any of the cities of 
Yehuda? And Hashem said to him, 'Go up.' And David said: Where 
shall | go up? And Hashem said: 'to Chevron" (II Shmuel 2:1). Since 
Shaul had died, and David was fit to receive the kingship, why then 
did he not receive the kingship over Yisrael immediately? WHY DID 
HE HAVE TO EXERCISE HIS RULERSHIP FOR SEVEN YEARS IN 
CHEVRON? 


65. Everything, however, occurs by the secret of Wisdom. David was 
not ready to receive the kingship until he had connected himself to 
the Patriarchs buried in Chevron, through whom he was to receive 
the kingship. Therefore, he remained IN CHEVRON for seven years, 
until he was fit to receive the kingship properly. Thus, everything 
occurred by the secret of Wisdom so that his kingship would be 
properly established! The same applies to Avraham; he did not 
achieve complete fulfillment with the Holy One, blessed be He, until 
he entered the land of Yisrael. 


66. See, it is written: "And Avram passed through the land." HE 
ASKS: WHY DOES THE VERSE READ "passed through (Heb. 
vaya'avor)" instead of 'went'! This is an allusion to the Holy Name-- 
by which the world is sealed --that contains 72 engraved letters, all 
of which are within that name. VAYA'AVOR (VAV-YUD-AYIN-BET- 
VAV-RESH) CONSISTS OF TWO PARTS-RESH-YUD-VAV 
(NUMERICALLY=216) AND AYIN-BET (=72)-THAT REFER TO THE 216 
LETTERS AND 72 NAMES. Thus, it is written in one place, "And... 
passed through," while it is written in another, "And Hashem passed 
by (Heb. vaya'avor) before him and proclaimed..." (Shemot 34:6) -- 
JUST AS THERE IT IS SPEAKING OF THE HOLY NAME OF AYIN-BET 
(72), SO TOO VAYA'AVOR HERE IS A REFERENCE TO THE HOLY 
NAME OF AYIN-BET (72). 


11. "And Avram passed through the land..." 
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The Zohar reveals a hidden mystery concerning all the travels of Avraham that are recorded in the Torah. The journeys are not concerned with 


geographical locations on Earth, but rather with the numerous spiritual levels to which our souls can ascend through personal transformation. The 


1 


many difficulties associated with battling the angel Satan and the dark side of our nature, are discussed by the Zohar-all of life's processes up to the 
point of death. 

The Relevance of this Passage 

Throughout the journey of life, we often veer off the positive track into negativity as we submit to the self-indulgent whims of the physical body and 
the dark side of our nature. The power of this passage lies in its ability to put us back on a spiritual path, connecting us to the will of our soul. 


67. In the book of Rabbi Yesa Saba (the elder), it states: It is written, 
“And Avram passed through the land," while elsewhere it is written: 
"I will make all My goodness pass before you" (Shemot 33:19). JUST 
AS THERE IT IMPLIES THE ENTIRE GOODNESS OF THE SUPERNAL 
PLACE, WHICH IS BINAH, SO THE IMPLICATION IS THE SAME HERE- 
it gives a hint about the holiness of the land, which emanates from a 
supernal place in all its proper GOODNESS. THIS REFERS TO 
MALCHUT THAT ENCLOTHES BINAH PROPERLY AND RECEIVES 
ITS LIGHTS. 


68. "To the place of Shchem to the plain of Moreh" MEANS from one 
side to the other side, as was befitting. "And the Can'ani were then in 
the land," WHICH IS THE SECRET OF THE EVIL SERPENT. It has 
been explained that at that time the curse of the evil serpent 
dominated the land, and the world was cursed. As it is written: 
"Cursed be Cna'an; a servant of servants shall he be to his 
brethren" (Beresheet 9:25), and also "you are cursed above all 
cattle" (Beresheet 3:14). When Avraham came close to the Holy One, 
blessed be He, it is written: "And Hashem appeared to 

Avram" (Beresheet 12:7). Now was revealed to him that which he did 
not know, because of the profound force that governed the land. 
Thus appeared to him what had been concealed from him, and he 
was able to understand it. 


69. Then "he built an altar to Hashem, who had appeared to him." 
Why were the words "who had appeared to him" added? Because 
here the grade, which was in dominion over the land, appeared to 
him. He entered it, rose through it, and was established in it. 


70. "And he moved from there to the mountain" (Beresheet 12:8), 
where he recognized the mountain of Hashem and all the grades 
planted on that place. "And pitched his tent," (Heb. ohaloh) WHICH 
ALLUDES TO THE NUKVA, AS 'OHALOH' IS NOT SPELLED WITH A 
VAV BUT WITH A HEI. Thus he spread a curtain and received the 
kingdom of heaven, along with all the grades that come from it. He 
then knew that the Holy One, blessed be He, rules over all, and he 
built an altar. 


71. There were actually two altars, because here the Holy One, 
blessed be He, appeared to him as the ruler over all. He now 
acquired knowledge of the supernal wisdom, which he had not 
previously attained. He therefore built two altars-one for the grade 
that appeared WORLD, and one ALTAR to the grade still hidden. 
Come and behold: It is written first, "and there he built an altar to 
Hashem, who had appeared to him", and later just "and there he built 
an altar to Hashem," without adding "who appeared to him." And all 
this is according to the secret of Wisdom. 
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72. Avraham was then crowned from grade to grade, until he 
ascended to his own grade. This is the meaning of "And Avram 
journeyed, going on still toward the Negev." This is the south, 
BECAUSE HE WANTED TO ATTAIN THE GRADE OF CHESED OF 
ZEIR ANPIN CALLED SOUTH, Avraham's portion. THIS MEANS HE 
WAS DESTINED TO BECOME A CHARIOT TO THE SFIRAH OF 
CHESED OF ZEIR ANPIN, AND HENCE HE IS "going on still," grade 
after grade, until he reached the south, where he was properly 
attached, NAMELY, HE FIXED HIMSELF, SO HE COULD HOLD TO 
THE GRADE OF CHESED PERMANENTLY. HE THEN ascended to the 
south's grade, THAT IS, HE DESERVED TO BE A CHARIOT OF 
CHESED OF ZEIR ANPIN CALLED 'SOUTH.' 


73. After Avraham was crowned with his grades in the Holy Land-- 
THE SECRET OF THE MOCHIN FROM THE REVEALED WORLD, 
RACHEL, CALLED 'THE HOLY LAND'--and entered the holy grade-- 
THAT IS, THE GRADE OF CHESED, AND THE ASPECT OF THE 
HIDDEN WORLD, LEAH-- then it is written: "And there was famine in 
the land" (Beresheet 12:10), WHICH MEANS THAT they were not sure 
how to approach the Holy One, blessed be He, AS IN THE SECRET 
OF THE VERSE "NOT A FAMINE FOR BREAD, NOR A THIRST FOR 
WATER, BUT FOR HEARING THE WORDS OF HASHEM" (AMOS 
8:11). 


74. "And there was famine in the land" because until then the power 
ruling over the land did not supply the land with strength and 
nourishment. This occurred because THE NUKVA was not 
completely built and not PROPERLY established. When Avraham 
saw that the power appointed over the land did not supply it with 
might and holy strength as it merited, then "Avram went down to 
Egypt to sojourn there" (Beresheet 12:10). 


75. IT IS ASKED: How did Avraham know THAT THE LAND, THE 
NUKVA, WAS STILL LACKING CORRECTION? From the verse, "To 
your seed | will give this land." IT DID NOT SAY, 'TO YOU AND YOUR 
SEED WILL I GIVE THIS LAND.' Avraham then knew that the only 
way to amend the land was through the holy grades of his 
descendants. THEREFORE, IT IS WRITTEN: "TO YOUR SEED I WILL 
GIVE THIS LAND," AND NOT TO HIMSELF. Avraham then 
understood the secret of Wisdom, WHEREFORE the land will not be 
properly mended in holiness, except as we have said. HE 
THEREFORE WENT DOWN TO EGYPT, FROM THERE TO CORRECT 
THAT WHICH WAS LACKING. 

Gilayon (Interpolation) 


76. The Holy One, blessed be He, alluded to the supernal Wisdom 
through Avraham and Yitzchak; Avraham is the Neshamah of 
Neshamah, NAMELY THE LIGHT OF CHAYAH. Sarah is the 
Neshamah, and Lot is the serpent, the spouse of Samael. The holy 
Ruach is Yitzchak; the Holy Nefesh is Rivkah. The Evil Inclination is 
the bestial Nefesh. And concerning this King Solomon said in his 
wisdom, "Who knows whether the spirit of man goes upwards, and 
the spirit of the beast goes downwards" (Kohelet 3:21). The bestial 
Nefesh is the Nefesh that comes from the side of the Evil Inclination. 
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77. And this is what they meant by saying that the Neshamah of 
Neshamah rests upon a person who feels awe and has Wisdom, 
MEANING THAT IT IS RECEIVED FROM THE SFIRAH OF CHOCHMAH 
WITH WISDOM AND AWE. The Neshamah reaches a person in Binah, 
as it is written: "And to man He said: Behold the fear of Hashem, that 
is wisdom (Heb. Chochmah)" (lyov 28:28). THEREFORE THE 
NESHAMAH OF NESHAMAH COMES TO A PERSON ONLY 
THROUGH AWE AND WISDOM. The Neshamah comes to a person 
through repentance, which is called 'Binah' and 'Sarah'. The Ruach 
is called 'the voice’, and is also called 'Da'at.' And this is drawn down 
to a person who raises his voice in Torah. THE RUACH IS also called 
the written Torah, and all the positive deeds come from the mental 
Nefesh. 


78. In a similar way, the Holy One, blessed be He, created the body 
from the four elements--namely, Fire, Air, Earth and Water, which 
correspond to the Neshamah of Neshamah, the Neshamah, the 
Ruach, and the Nefesh. SO THE NESHAMAH OF NESHAMAH IS THE 
SECRET OF WATER; THE NESHAMAH IS THE SECRET OF FIRE; 
THE RUACH IS THE SECRET OF AIR; AND THE NEFESH IS THE 
SECRET OF EARTH. Water- which is the aspect of the male-REFERS 
TO THE NESHAMAH OF NESHAMAH THAT COMES FROM 
CHOCHMAH AND refers to the sweet waters of holiness. The 
contrasting bitter waters represent the Evil Inclination, WHICH IS 
THE SECRET OF SAMAEL. The holy fire-which is the aspect of the 
female-REFERS TO THE NESHAMAH THAT COMES FROM BINAH. IN 
CONTRAST, there is the foreign fire, to which the words "that he 
come not at all times to the holy place" (Vayikra 16:2) apply. And this 
is the female of the Evil Inclination, NAMELY THE SERPENT, WHICH 
IS THE NUKVA OF SAMAEL. The holy Ruach is the aspect of the 
Male-SIMILAR TO THE RUACH THAT COMES FROM THE SFIRAH OF 
DA'AT. IT CONTRASTS WITH the unholy Ruach, which is the Evil 
Inclination. As it is written: "for out of the serpent's root shall come 
forth a viper" (Yeshayah 14:29). THIS REFERS TO THE BESTIAL 
RUACH, WHICH IS CALLED A 'VIPER', AND IS AN OFFSPRING OF 
THE SERPENT OF THE UNHOLY SIDE, NAMELY BINAH OF THE 
UNHOLINESS. THIS IS WHY THE VERSE SAYS: "OUT OF THE 
SERPENT'S ROOT SHALL COME FORTH A VIPER." There is holy 
Earth, SIMILAR TO THE NEFESH THAT COMES FROM THE LEFT 
SIDE OF DA'AT. AND IN CONTRAST, there is an Unholy Earth, 
NAMELY THE BESTIAL NEFESH, WHICH COMES FROM THE EVIL 
INCLINATION. 


79. Therefore, the Neshamah, which is repentance-NAMELY BINAH- 
attacks and overcomes the serpent by the power of enslavement that 
belongs to repentance. And it drags the serpent to the synagogue 
and the learning academies. And the four elements THAT ARE THE 
FOUR ASPECTS OF CHOCHMAH, BINAH, TIFERET AND MALCHUT, 
expand to 22 letters, THAT COME FROM THE FIVE POINTS OF 
ARTICULATION OF THE MOUTH Aleph-Chet-Hei-Ayin FROM THE 
THROAT; Bet-Vav-Mem-Pe FROM THE LIPS; Gimel-Yud-Caf-Kuf 
FROM THE PALATE; Dalet-Tet-Lamed-Nun-Tav FROM THE TONGUE; 
AND Zayin-Samech-Shin-Resh-Tzadik FROM THE TEETH. THESE 
FIVE POINTS OF ARTICULATION OF THE MOUTH ARE EQUIVALENT 
TO KETER, CHOCHMAH, BINAH, TIFERET, AND MALCHUT, WHICH 
ARE THE FOUR ELEMENTS OF WATER FIRE, AIR, AND EARTH. 
THIS IS WHY HE SAYS THAT THE FOUR ELEMENTS, WHICH ARE 
THE SECRET OF THE FIVE POINTS OF ARTICULATION OF THE 
MOUTH, EXPAND TO 22 LETTERS. 

(End of the Gilayon) 

Sitrei Torah (Concealed Torah) 
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80. The verse, "And Avram passed through the land to the place of 
Shchem," alludes to the synagogue, the place where the Shechinah 
resides. As it is written: "Moreover I have given to you one portion 
(Heb. shchem)" (Beresheet 48:22), SO SHCHEM is the Shechinah, 
which is fit for YOSEF, as he is called 'righteous.' Because 
righteousness, WHICH IS THE SHECHINAH, does not reside 
anywhere else but in the righteous, WHO IS YOSEF. This is the 
meaning of "to the place of Shchem," REFERRING THE PLACE OF 
THE SHECHINAH-TO THE SYNAGOGUE. "To the plain of Moreh" 
alludes to Torah-learning academies, where they teach and instruct 
Torah to the public. 


81. "And the Cna'ani was then in the land" means that the Evil 
Inclination was sweetened and amended in spite of itself, in the body 
WHICH IS CALLED THE LAND. DO NOT BE SURPRISED THAT THE 
EVIL INCLINATION IS CALLED 'CNA'ANT', because it has many 
names. "Was then in the land" is certainly against its will, AS IT IS 
STILL IN THE BODY, WHEN THE SOUL, WHICH IS THE SECRET OF 
AVRAM, SHINES THROUGH IT. The serpent is not yet completely 
removed from the body. Therefore, because the body is still attached 
TO THE SERPENT, the "Cna'ani was then in the land." Why is it 
called the "Cna'ani?" Because it surrounds (Aramaic aschar) the 
body with evil judgments. AS THE WORD CNA'ANI MEANS A 
MERCHANT (HEB. SOCHER), AS IT IS WRITTEN: "HIS TRUTH SHALL 
BE YOUR SHIELD AND BUCKLER (HEB. SOCHERAH)" (TEHILIM 
91:4). 


82. The soul is properly established in this world, so that we can 
merit receiving it after it leaves the world. If a soul has merit, it 
returns to the place from whence it came. As it is written: "To the 
place of the altar, which he had made there in the 

beginning" (Beresheet 13:4), and "to the place where his tent (Heb. 
ohaloh) had been at the beginning..." (Ibid. 3). Ohaloh is spelled with 
an additional Hei, WHICH REPRESENTS THE SHECHINAH. 


83. Now, IN THIS WORLD, it is LOCATED IN THE MIDDLE-between 
rising upward TO THE PLACE FROM WHENCE IT CAME, and 
descending downward TO THE PLACE OF PUNISHMENTS. IN 
OTHER WORDS, between Bet-El, WHICH IS UP, and Ay, WHICH IS 
DOWN AT THE PLACE OF PUNISHMENT S. If it has merit, it will rise 
up "to the place of the altar, which he had made..." SO ACCORDING 
TO THIS, HE ASKS: Who is 'he' who ‘had made,' and what is 'the 
altar'? AND HE REPLIES: "...he had made there" applies to the Holy 
One, blessed be He, who had made that altar, WHICH IS THE 
SHECHINAH, and established it upon twelve stones, "according to 
the number of the tribes of the sons of Ya'akov, to whom the word of 
Hashem came, saying, Yisrael shall be your name" (I Melachim 
18:31), for sure. 


84. And this altar, WHICH IS THE SHECHINAH, "he had made there at 
first," when the upper world, which is concealed from all other 
worlds, was created. And Michael-THE ANGEL, the High Priest- 
stands high and sacrifices upon it the offerings of the souls OF THE 
RIGHTEOUS. And since the soul ascends there and rises up AS AN 
OFFERING, it is written: "and there Avram called in the name of 
Hashem" (Beresheet 13:4). The soul calls there IN THE NAME OF 
HASHEM and is attached to the bundle of life. 
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85. All this happens if THE SOUL merited to amend the body in this 
world and overcome the power of that cursed being, NAMELY THE 
EVIL INCLINATION THAT IS CALLED LOT, until it is separated from 
it. As it is written: "And there was strife between the herdsmen of 
Avram's cattle (WHICH IS THE SOUL) and the herdsmen of Lot's 
cattle, (WHICH IS THE EVIL INCLINATION)" (Beresheet 13:7). 
Because in this world, on each and every day, those camps and 
rulers from the side of the soul are in strife with the camps and 
rulers from the side of the body, and they fight with each other-- 
while all the parts of the body are trapped in agony between them, 
between the soul and the serpent, between those forces that fight 
each other every day. 


86. Thus it is written: "And Avram said to Lot" (Beresheet 13:8) that 
the soul answered the Evil Inclination, "Let there be no strife, | pray 
you, between me and you, and between my herdsmen and your 
herdsmen." IN OTHER WORDS, between my camps and your camps 
"for we are brethren"; because the Good Inclination and the Evil 
Inclination are close to each other, the one to man's right and the 
other to his left. THE EVIL INCLINATION IS TO HIS LEFT AND THE 
GOOD INCLINATION TO HIS RIGHT. 


87. "Is not the whole land before you? Separate yourself, pray you, 
from me..." (Ibid. 9). There are a lot of wicked men in the world; go 
and chase after them and leave me alone. "If you will go to the left, 
then I will go to the right..."; it reproves and annoys it with many 
fights and arguments every day, until, as it is written: "and they 
separated themselves the one from the other" (Ibid. 11). 


88. Since they have separated themselves from each other, it is 
written: "Avram dwelt in the land of Cna'an" (Beresheet 13:12), 
WHICH MEANS THAT the soul has settled among the righteous in a 
good and peaceful settlement. "And Lot dwelt in the cities of the 
plain" MEANS THAT the cursed adversary went to prosecute and 
join the wicked in their dwellings. As it is written: "and pitched his 
tent toward Sdom," followed by: "And the men of Sdom were wicked 
and were sinners before Hashem exceedingly" (Beresheet 13:13). 
There he dwelt and set his residence among them; he joined them, 
so that he could deceive them and destroy them by evil deeds. 


89. As the adversary leaves the soul and the body is purified from 
that defilement, the Holy One, blessed be He, immediately takes up 
residence beside him, and he inherits the upper and lower portion 
and is delighted among the righteous. While that cursed one- 
REFERRING TO LOT-is among the wicked and they sin together with 
him until finally they cannot be redeemed from their sins. 
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90. It is then written: "And when Avram heard that his brother was 
taken captive..." (Beresheet 14:14). "And when Avram heard" refers 
to the soul which remained purified in the body. "That his brother 
was taken captive" refers to the Evil Inclination, which was taken 
captive among the wicked by their innumerable sins. "And he armed 
his trained servants, born in his own house," means the righteous 
men who learn Torah and are the limbs of the body. THE LIMBS OF 
THE BODY ARE LIKENED TO RIGHTEOUS MEN WHO LEARN THE 
TORAH, armed to join him. They number three hundred and eighteen- 
248 limbs of the body and 70 that belong to the secret of the soul. 
THESE CORRESPOND TO THE SEVEN SFIROT OF ZEIR ANPIN, IN 
WHICH EACH ONE IS THE NUMBER TEN. The soul comes from THE 
SEVEN SFIROT OF ZEIR ANPIN. SO 248 PLUS SEVENTY EQUALS 
THREE HUNDRED AND EIGHTEEN. He was armed with all these to 
confront those sinners-to make them repent and atone for their sins. 


91. Then, it is written: "and pursued them to Dan (also, judge)." This 
means he pursued them and told them about the judgment of the 
World of Truth and the punishment of Gehenom. And he did not 
allow his eyes to sleep, neither during the day nor at night, until he 
reproved the sinners and brought them to atone and ask for 
forgiveness from the Holy One, blessed be He. It is written: "And he 
brought back all the goods..." (Beresheet 13:16), because he brought 
them to atone completely for their sins! 


92. The words "And also brought again his brother Lot" mean that he 
even attacked that Evil Inclination, WHICH IS CALLED LOT, until he 
overcame it by force against its will and weakened it, as should be. 
He brought them all to wholeheartedly atone for their sins, as should 
properly be. He reproved and reprimanded them day and night for 
every single sin they performed, until they repented completely. 


93. Let us return to the first subject of this passage, where it is 
written: "The watchmen that go about the city found me..." (Shir 
Hashirim 5:7). We have learned that the Holy One, blessed be He, 
constructed the celestial Jerusalem, NAMELY BINAH, TO BE just like 
the terrestrial Jerusalem; NAMELY MALCHUT, with walls, towers, 
and open gates. And those walls there-THE WALLS IN BINAH AND 
MALCHUT-have guards stationed upon them. As it is written: "I have 
set watchmen upon your walls, Jerusalem..." (Yeshayah 62:6). And 
Michael, the High Priest, is the highest of the gate watchmen. 


94. When the soul leaves this world, MEANING AS A PERSON DIES, 
if that person has merit, the soul enters the earthly Garden of Eden, 
which the Holy One, blessed be He, planted for the spirits of the 
righteous MEN OF EARTH, WHICH IS MALCHUT. Similarly, He 
created the Garden of Eden on high, WHICH IS BINAH, where all the 
righteous people of the world dwell. 
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95. So when the soul leaves this world, it FIRST enters the cave of 
Machpelah, where the opening leading to the Garden of Eden is 
located. Then it meets Adam and the Patriarchs who are there. If the 
soul is meritorious, they rejoice with it and open all the openings so 
the soul can enter them. If not, it is pushed outside. If it has merit it 
enters the Garden and sits there, it clothes itself with a garment in 
the image of this world and enjoys itself. 
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12. The three levels: Nefesh, Ruach, and Neshamah 

There are three levels of soul that we can learn to achieve throughout life. We are born into this world with the lowest level of soul. The next two 
higher levels are attained by way of spiritual accomplishments that we achieve in the course of life. 

The Relevance of this Passage 

Left to his own devices, man would remain enslaved to the primal urges and impulses of the body, the lowest level of soul. Therefore, the energy of 
this passage infuses us with the strength to help us climb towards the next level of soul. 


96. The secret of all secrets is passed on to those who are wise in 
their hearts. There are three levels that are attached to each other, 
and they are Nefesh, Ruach, and Neshamah. Nefesh is the force from 
which the body is built. When a man is aroused in this world to mate 
with his wife, all parts of the body agree on this and are prepared to 
receive enjoyment from it. Then the Nefesh and the desire of the 
person indulge willingly in that act. The Nefesh is drawn down and 
enters the sperm that comes forth. 


97. From the combination of that desire and the Nefesh, another 
power is drawn from the levels of the angels, who are called Ishim 
(people). They all enter as the sperm flows, and the body is then built 
and constructed of them. This is the first and lowest power of the 
three levels. 


98. And because the Nefesh offers a sacrifice by attaching itself to 
the foundation of the body, which is offered as a sacrifice to atone 
for the Neshamah, then part of it is offered to those grades that are 
considered as Ishim. Because part of the Nefesh, THE RUACH OF 
THE NEFESH, is drawn down from them. As it is written: "My 
offering and my bread for my fire (Heb. ishai)..." (Bemidbar 28:2), 
WHICH MEANS TO THE ISHIM. So, because it is an offering THAT 
COMES FROM THE POWER of the Nefesh, the Ishim take their part 
as well. THEIR SHARE IS DETERMINED BY THE AMOUNT 
ENCLOTHED IN THE NEFESH THAT OFFERS THE SACRIFICE. And 
when one leaves this world, that Nefesh never leaves the grave. And 
because of the power OF THIS NEFESH THAT REMAINS IN THE 
GRAVE, the dead know and talk with each other. 
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99. Ruach gives existence to the Nefesh in this world, AS IT DRAWS 
DOWN THE ABUNDANCE OF LIFE AND PASSES IT ON TO THE 
NEFESH. THIS IS THE MIDDLE LEVEL OF THE THREE. It is drawn by 
the arousal of the Nukva OF ATZILUT toward the male OF ATZILUT, 
when they are in a state of united passion, NAMELY, DURING THE 
ACT OF MATING. The female is aroused toward the male because of 
her passion to receive from him the LIGHT OF Ruach, just like a 
woman in this world who is inseminated by the power of her passion 
to RECEIVE FROM the man. And this is the secret of the words, "and 
the spirit (Ruach) shall return to the Elohim who gave it" (Kohelet 
12:7). THIS MEANS THAT IT RETURNS TO THE NUKVA, WHICH IS 
CALLED BY THE NAME OF ELOHIM. AND EVEN THOUGH THE 
RUACH IS DRAWN FROM ZEIR ANPIN, WHICH IS CALLED YUD-HEI- 
VAV-HEI, NEVERTHELESS, BECAUSE IT IS THE RESULT OF THE 
AROUSAL OF THE FEMALE, SHE IS THEN CONSIDERED TO BE THE 
ROOT CAUSE OF IT. SO AFTER DEATH AND DEPARTURE FROM 
THE BODY, IT RETURNS TO HER. 


100. And this Ruach, AFTER A PERSON'S DEATH, leaves this world 
and is separated from the Nefesh, WHICH REMAINS HOVERING 
OVER THE GRAVE, and it enters the Garden of Eden of this world. 
There, it clothes itself with the air of the Garden of Eden, just as the 
supernal angels do when they come down to this world. Then, they 
clothe and cover themselves with the air of this world, because they 
were created from that spirit (Ruach), as it is written: "Who makes 
the winds (also: spirits) his angels" (Tehilim 104:4). 


101. And in the midst of the Garden, there stands a pillar 
embroidered with many colors. And when that Ruach wishes to rise 
up TO THE WORLD OF ATZILUT, it disrobes from that clothing, 
FROM THE AIR OF THE GARDEN OF EDEN, enters to the pillar, and 
ascends until it reaches the place from where it came, NAMELY THE 
NUKVA OF ATZILUT. As it is written: "and the spirit (Ruach) shall 
return TO THE ELOHIM, WHO GAVE IT." 


102. And then, Michael, the High Priest, takes THE RUACH and offers 
it as a sacrifice of sweet savor to the Holy One, blessed be He, 
NAMELY ZEIR ANPIN. And it remains there, IN ZEIR ANPIN OF 
ATZILUT, and enjoys the delicacies of the bundle of Life, WHICH IS 
DESCRIBED BY THE VERSE, "no eye had ever seen an Elohim, 
beside You..." (Yeshayah 64:3). Afterwards, it goes down from there 
and returns to the earthly Garden of Eden. There, it enjoys all the 
delicacies, clothes itself again with that same clothing, THAT IS, 
WITH THE AIR OF THE GARDEN OF EDEN, and dwells there 
crowned with a crown twice as big as the one that it had possessed 
before IT ROSE UP TO MALE AND FEMALE OF ATZILUT. 


103. The Neshamah is a supernal power high above the other two, 
NAMELY, THE NEFESH AND THE RUACH. It originates from the 
power of the male, which is the Tree of Life. THAT IS, ZEIR ANPIN, 
CALLED 'THE TREE OF LIFE,' DRAWS IT FROM BINAH OF ATZILUT, 
AND BECAUSE HE DOES SO, HE IS CONSIDERED TO BE ITS ROOT. 
THIS IS JUST LIKE THE RUACH, WHICH THE NUKVA DRAWS FROM 
ZEIR ANPIN, AND IS THUS CONSIDERED ITS ROOT. INDEED, THE 
LIGHT OF ZEIR ANPIN IS CALLED RUACH AND THE LIGHT OF 
BINAH IS CALLED NESHAMAH. THE NESHAMAH, AFTER MAN'S 
DEMISE, ascends immediately. IT DOES NOT COME FIRST TO THE 
EARTHLY GARDEN OF EDEN, AS DOES THE RUACH. RATHER, IT 
ASCENDS TO ITS ROOT IMMEDIATELY, NAMELY, TO ZEIR ANPIN, 
WHICH IS ITS ROOT WITH NO REGARD TO ITS DRAWING IT. And 
these three levels-NEFESH, RUACH, AND NESHAMAH-are attached 
to one another. When they leave THE BODY, they all rise up and 
return to the places from which they came. 
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104. When the Ruach leaves this world and enters the cave of Adam 
and the Patriarchs, they give it a letter as a sign. Then it goes to the 
Garden of Eden. When it arrives there, it meets the cherubs and the 
flame of the revolving sword. If it is meritorious, then they see the 
letter, which is the sign, and open the gate for it to enter. If they do 
not see the letter, they reject it and do not allow it to enter. 


105. And it dwells there some time, sitting and clothing itself in the 
image of this world. And on the first day of the month and on 
Shabbat, when it wants to rise TO THE UPPER GARDEN OF EDEN, 
the righteous men who are in the Garden of Eden give it a letter as a 
sign. And it ascends through that same pillar, WHICH IS IN THE 
MIDDLE OF THE LOWER GARDEN OF EDEN, where it meets the 
watchmen of the walls of Jerusalem. If it is meritorious, they open 
the gate and it enters. If not, they take the letter away and throw it 


out. As it is written: "The watchmen that go about the city found me... 


the keepers of the walls took away my veil from me" (Shir Hashirim 
5:7). THE VEIL is the letter given as a sign, which has been taken 
away from it, by the watchmen of the walls of Jerusalem. 

End of Sitrei Torah 


13. "And Avram went down to Egypt" 
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The Torah presents a story that concerns the patriarch Avraham entering into the land of Egypt. The Zohar reveals that Egypt is a code word 
pertaining to the depths of man's own negativity into which divine sparks of Light have fallen. The great spiritual leaders of history often descended 
into these negative regions to retrieve and elevate the sparks trapped within the dark recesses of our being. 

The Relevance of this Passage 

It goes against the grain of man's nature to look inward and reflect upon one's own amoral attributes. Our five senses are steadfastly tuned towards 
the external environment around us. The introspection and self-scrutiny performed by the sages, serves as a timeless repository of energy available 
to us through the letters and lessons contained herein. We acquire the inner strength to go deep into one's self and expel the hardhearted qualities 


from our character. 


106. "And Avram went down to Egypt to sojourn there" (Beresheet 
12:10). Why did he go down to Egypt? Because it looked like the 


garden of Hashem, NAMELY THE GARDEN OF EDEN. As it is written: 


"like the garden of Hashem, like the land of Egypt..." (Beresheet 


13:10). Because a river flows down on the right, as it is written: "The 


name of the first is Pishon; that is it which encompasses the whole 
land of Chavilah, where there is gold" (Beresheet 2:11). 


107. So Avraham achieved knowledge and complete faith, WHICH 


REFERS TO THE NUKVA OF ZEIR ANPIN, WHICH IS CALLED FAITH. 


IT WAS CALLED COMPLETE FAITH AFTER IT HAD BEEN 
COMPLETED BY THE ILLUMINATION OF CHOCHMAH, FROM THE 
ASPECT OF BINAH THAT RETURNED TO CHOCHMAH. Avraham 
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then wanted to become familiar with all the grades that are attached 
below. THIS IS A REFERENCE TO THOSE WHO CAN PASS ON THE 
ABUNDANCE FROM ABOVE DOWNWARDS, WHICH IS THE SECRET 
OF CHOCHMAH OF THE RIGHT COLUMN. And Egypt came from the 
right; FROM THE ASPECT OF THE RIVER OF PISHON, WHICH IS 
THE SECRET OF CHOCHMAH OF THE RIGHT COLUMN. Because of 
this, he went down to Egypt TO COLLECT ALL THE HOLY SPARKS, 
FROM THE ASPECT OF CHOCHMAH OF THE RIGHT COLUMN AND 
GET THEM OUT OF THERE. AFTER ACCOMPLISHING THIS, HE 
RETURNED TO THE LAND OF YISRAEL. THUS HE WAS FULL AND 
COMPLETED BY THE MOCHIN OF CHOCHMAH. Come and behold: 
famine only comes to the land when Mercy leaves Judgment. THIS 
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MEANS WHEN ZEIR ANPIN, WHO IS THE SECRET OF MERCY, 
DEPARTS FROM THE NUKVA, WHICH IS THE SECRET OF 
JUDGMENT. BECAUSE THEN THE MATING OF THE MALE AND 
FEMALE IS DISTURBED, AND FAMINE IS FELT IN THE NUKVA, 
WHICH IS CALLED THE LAND. 


108. "And it came to pass, when he came (lit. caused to come") near 
to enter to Egypt..." (Beresheet 12:11). Rabbi Elazar said that THE 
VERSE STATES, "when he caused to come near," whereas it should 
have stated, 'When he came near.' Why does it say, "when he caused 
to come near?" This is similar to the verse, "And Pharaoh caused to 
come close..." (Shemot 14:10), WHICH MEANS that he brought 
Yisrael to come near to repentance. The same applies here, so 
"caused to come near" MEANS THAT he brought himself to come 
near to the Holy One, blessed be He, as should properly be. "To 
enter to Egypt," MEANS to observe those grades, LOCATED IN 
EGYPT, and keep his distance from them, as well as to keep his 
distance from the worshippers of Egypt. 


109. Rabbi Yehuda said, Come and behold: Since he went down to 
Egypt without consent, his offspring were enslaved in Egypt for four 
hundred years. As it is written: "and Avram went down to Egypt." It 
does not say THAT THE HOLY ONE, BLESSED BE HE, TOLD HIM, 
'Go down to Egypt! THEREFORE, he was in misery all that night 
because of Sarah. 


110. "And he said to Sarah his wife: 'Behold now, I know that you are 
a fair woman to look upon" (Beresheet 12:11). AND HE ASKS: Could 
it be that until then Avraham did not know that she was a "fair 
woman to look upon"? AND HE REPLIES: This has already been 
explained-that until then he did not look upon the image of Sarah, 
because of their excessive modesty with each other. But when he 
"came near to enter to Egypt," she revealed herself, and he saw her. 


111. Another explanation for why he knew ONLY THEN THAT SHE 
WAS A FAIR WOMAN TO LOOK UPON is that most people are 
affected by the hardship of the journey, but Sarah remained beautiful 
and her appearance did not change. THIS IS HOW HE KNEW MORE 
THAN EVER THAT SHE IS A FAIR WOMAN TO LOOK UPON. Another 
explanation of the words, "Behold, now | know..." is that Avraham 
saw the Shechinah accompanying Sarah, WHICH MEANS THAT HE 
HAD THE MERIT OF THE REVELATION OF THE SHECHINAH. For 
this reason, Avraham felt confident and said: "She is my sister." 


112. The phrase, "MY SISTER," has two meanings. The first is literal- 
NAMELY, THAT YOU ARE MY SISTER. The second is figurative, as in 
the verse, "Say to wisdom; You are my sister." (Mishlei 7:4). It also is 
written: "Say, | pray you, you are my sister" (Beresheet 12:13). THE 
WORD 'YOU' ALLUDES TO THE SHECHINAH. And it is also written: 
"speak you to us" (Devarim 5:24), WHICH ALSO ALLUDES TO THE 
SHECHINAH. In addressing the Shechinah, he said: "That it may be 
well with me for your sake," WHICH MEANS FOR THE SAKE OF THE 
SHECHINAH, and also "my soul shall live because of you," because, 
as a result of this, REFERRING TO THE MOCHIN OF CHOCHMAH, a 
person is elevated up to the path of life, SINCE THE LIGHT OF 
CHOCHMAH IS CALLED THE LIGHT OF CHAYAH, AS IS ALREADY 
KNOWN! 
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113. "Say, | pray you, you are my sister..." Rabbi Yesa said: Avraham 
knew that all the Egyptians are lecherous. Since he knew this, how 
come he was not afraid for his wife and did not return back from this 
journey and refrain from entering there? AND HE REPLIES: Because 
he saw that she was accompanied by the Shechinah; THEREFORE 
HE HAD CONFIDENCE IN HER AND HAD NO FEAR! 
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14. "And it came to pass, when Avram came to Egypt" 

The Zohar explores the Biblical story in which Sarah, the wife of the patriarch Avraham, is abducted by the King of Egypt. Avraham and Sarah are 
able to take control over the King, utilizing the tools of the Torah. This event held cosmic significance for future generations. This action of gaining 
control over the King of Egypt and the negative cosmic forces that he represents, created the means that would be utilized again, five generations 


later, when the Israelites were freed from bondage in Egypt. The Zohar is demonstrating how man often fails to perceive all the influences and 


effects that unfold as a result every action we perform. 
The Relevance of this Passage 


In reality, hardships in life are merely minor interference patterns in comparison to the eternal fulfillment and reality that is ours after we complete 
our spiritual transformation. We gain the ability to perceive the larger picture when obstacles and difficulties arise in our life. An appreciation for the 


inevitable consequences that are attached to all of our actions is stimulated within our consciousness. 


114. "And it came to pass, when Avram came to Egypt, the 
Egyptians beheld the woman that she was very fair" (Beresheet 
12:14). Rabbi Yehuda said: He brought her to Egypt in a closed 
carriage. And the Egyptians opened the carriage to collect taxes 
from it. But as the carriage was opened, there was light resembling 
the light of the sun. THIS MEANS THAT THE LIGHT OF SARAH, 
WHICH IS THE SECRET OF THE MOON, WAS AS STRONG AS THE 
LIGHT OF THE SUN, ACCORDING TO THE SECRET OF THE "TWO 
GREAT LIGHTS!" And this is why it is written: "that she was very 
fair." 


115. AND HE ASKS: What DOES THE VERSE ALLUDE TO BY USING 
THE WORD 'very'? AND HE REPLIES THAT THE EGYPTIANS saw in 
the carriage a different light. They took her out OF THE CARRIAGE, 
and they saw that she remained as fair as before, AS FAIR AS SHE 
WAS IN THE CARRIAGE. THIS MEANS THAT THE ACTION OF THE 
EGYPTIANS DID NOT DO HER ANY DAMAGE. HER BEAUTY WAS 
NOT CORRUPTED; IT REMAINED AS BEFORE, AS WHEN SHE WAS 
IN THE CARRIAGE. Therefore it is written: "The ministers of Pharaoh 
saw her." AND SO HE ASKS: Since it is written that 'the Egyptians 
beheld the woman,' why do I read, 'The ministers of Pharaoh saw 
her,’ AS THEY TOO WERE EGYPTIANS? AND HE REPLIES: Because 
they took her out OF THE CARRIAGE; and saw that she remained AS 
FAIR as before-THAT IS, AS SHE WAS IN THE CARRIAGE. And then 
they "commended her before Pharaoh, and the woman was taken to 
Pharaoh's house." 


116. Rabbi Yitzchak said: Woe to those wicked people of the world, 
as they do not know and do not observe IN ORDER TO 
UNDERSTAND that everything that exists in the world comes from 
the Holy One, blessed be He. THIS MEANS THAT HE ALONE HAS 
DONE, CONTINUES DOING, AND SHALL DO ALL THE ACTIONS IN 
THE WORLD. And that He knew from the beginning what the end 
shall be, as it is written: "Declaring the end from the 

beginning..." (Yeshayah 46:10). And He watches and performs the 
actions from the beginning, so that they can later be repeated TO 
COMPLETION. 
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117. Come and behold: Had Sarah not been taken to Pharaoh, he 
would not have been plagued. And the result of Pharaoh's plague 
was another plague, so the Egyptians suffered great plagues AS 
YISRAEL LEFT EGYPT. As it is written: "great plagues" in this 
passage, and, AS YISRAEL LEFT EGYPT, it is written: "And Hashem 
showed signs and wonders, great and sore, upon Egypt" (Devarim 
6:22). HE MAKES AN ANALOGY BETWEEN THE TWO TIMES WHEN 
THE WORD "GREAT" IS USED. Because there were ten plagues, 
PHARAOH ALSO SUFFERED ten plagues here. And just as the Holy 
One, blessed be He, performed miracles and showed His great might 
during the night, so here as well, the Holy One, blessed be He, 
performed miracles and mighty deeds at night. SO, AS HE WAS 
INFLICTING THE PLAGUES UPON PHARAOH, FOR THE SAKE OF 
SARAH, HE WAS WATCHING AND OBSERVING THE WAY HE WAS 
GOING TO REPEAT THEM TO PERFECTION DURING THE EXODUS 
OF YISRAEL FROM EGYPT. 


118. Rabbi Yosi opened the discussion by saying: "But you, 
Hashem, are a shield for me; my glory, and the lifter up of my 
head" (Tehilim 3:4). David said: Even if all the people of the world 
come and make war with me, THEY WILL NOT BE ABLE TO 
OVERCOME ME, BECAUSE "You, Hashem, are a shield for me." 
Come and behold: It is written: "a shield for me." David said to the 
Holy One, blessed be He, Master of the Universe, why is there no 
blessing that ends with my name, as there is for Avraham, of whom 
it is written: "I am your shield" (Beresheet 15:1) and therefore it is 
said: 'the shield of Avraham.' SO WHY DO THEY NOT CONCLUDE A 
BLESSING WITH MY NAME, 'THE PROTECTOR OF DAVID'? 


119. So the Holy One, blessed be He, answered David, "As for 
Avraham, I have already tried and tested him, and he resisted THE 
TEST and was found before me to be wholly steadfast." David said 
to Him, "Examine me, Hashem, and prove me, purify my kidneys and 
my heart!" (Tehilim 26:2). But when he became involved in the matter 
of Bat-Sheva, David remembered what he had said to the Holy One, 
blessed be He, and said: "You have proved my heart, You have 
visited it in the night. You have tried me, but You did find nothing; 
Let no presumptuous thought pass my lips" (Tehilim 17:3). 


120. He said: | said, "Examine me, Hashem, and prove me," and 'You 
have examined my heart' BY BAT-SHEVA; | said, ‘purify my kidneys" 
and "You have tried me, but You did find nothing." "Let no 
presumptuous thought pass my lips"; How I wish that the thoughts 
of my mind would not have been uttered with my mouth AND I 
WOULD NOT HAVE PROCLAIMED, "EXAMINE ME, HASHEM, AND 
PROVE ME." 


121. But nevertheless, there is a blessing that concludes with the 
words, "the Shield of David." For this reason, David said: "But you, 
Hashem, are a shield for me, my glory, and the lifter of my head." 
THIS MEANS THAT HE SAID, "This grade OF 'SHIELD' is certainly 
"my glory' by which | am crowned." 


122. "And Pharaoh commanded his men concerning him; and they 
sent him away..." (Beresheet 21:20). Come and behold: The Holy 
One, blessed be He, is the protector of the righteous, who shields 
them from being ruled by other people. So the Holy One, blessed be 
He, protected Avraham, so no one could harm him or his wife. 
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123. Come and behold: The Shechinah did not leave Sarah at all 
during that night. When Pharaoh approached her, an angel came and 
hit him. And whenever Sarah said, "Hit," he hit. All the while 
Avraham was begging his Master through his prayers, not to allow 
anyone to harm her. Therefore it is written: "but the righteous are 
bold (trusting) as a lion" (Mishlei 28:1). Here was a trial by which 
Hashem tested Avraham, but Avraham had no doubts about the Holy 
One, blessed be He. 


124. Rabbi Yitzchak said, Come and behold: It is because of this that 
the Holy One, blessed be He, did not command him to go to Egypt. 
But he went on his own initiative, so that the people of the world 
would have no reason to say that THE HOLY ONE, BLESSED BE HE, 
told him to go down to Egypt, and then he was pained for his wife. 


125. Rabbi Yitzchak opened the discussion by saying, "The 
righteous shall flourish like the palm tree, he shall grow like the 
cedar in Levanon" (Tehilim 92:13). AND HE ASKS: Why are the 
righteous compared to a palm tree? AND HE ANSWERS: Just as a 
palm tree, if it is cut down, needs a long time to grow again-AS 
LONG AS SEVENTY YEARS--So if the world loses a righteous man, it 
will take a very long time until another takes his place-AGAIN AS 
LONG AS SEVENTY YEARS. THESE SEVENTY YEARS ARE THE 
SECRET OF CHESED, GVURAH, TIFERET, NETZACH, HOD, YESOD, 
AND MALCHUT, EACH OF WHICH EQUALS TEN. 


126. The words "shall flourish like the palm tree" TEACH US THAT 
just as a palm tree does not grow unless except as male and female, 
neither does the righteous person. He does not flourish except as 
male and female. The male is righteous and the female is righteous, 
just as Avraham and Sarah were. THEREFORE HE IS COMPLETED 
AND REACHES PERFECTION ONLY AFTER SEVENTY YEARS HAVE 
ELAPSED. 


127. " ...he shall grow like the cedar in Levanon" means that just as a 
cedar rises high above all the other trees, so the righteous man is 
above all others, who are situated under him-IN OTHER WORDS, 
THEY EXIST BECAUSE OF HIM. And the world, WHICH IS THE 
SECRET OF THE NUKVA, is supported upon one righteous man, as 
it is written: "the righteous is the foundation of the world" (Mishlei 
10:25). So the world, WHICH IS THE NUKVA, rests and is supported 
by him and is planted on him; BECAUSE OF HIM IT IS WELL 
SUPPORTED. THIS MEANS THAT HE BESTOWS HIS THREE 
COLUMNS UPON IT. 'RESTS' IS THE SECRET OF THE RIGHT 
COLUMN; 'SUPPORTED' IS THE SECRET OF THE LEFT COLUMN; 
AND 'PLANTED' IS THE SECRET OF THE CENTRAL COLUMN. 


128. Rabbi Yehuda said: But we have already learned that the world 
stands upon seven pillars; WHICH ARE CHESED, GVURAH, 
TIFERET, NETZACH, HOD, YESOD, AND MALCHUT, AND NOT UPON 
ONE RIGHTEOUS ALONE, AS RABBI YITZCHAK HAS STATED. As it 
is written: "she has hewn out her seven pillars" (Mishlei 9:1). Rabbi 
Yosi told him, It is certainly so! But all the other pillars stand erect 
because of the seventh pillar, which supports the whole world, and 
he is CALLED 'the righteous, NAMELY YESOD OF ZEIR ANPIN. And 
he refreshes and replenishes the world, WHICH IS THE NUKVA, and 
nourishes all THE WORLDS. And he is described by the verse, "Say 
you to the righteous, that it shall be well (also: 'that he is good") with 
him: for they shall eat the fruit of their doings" (Yeshayah 3:10). And, 
it is also written: "Hashem is good to all; and his tender mercies are 
over all his works" (Tehilim 145:9). 
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129. Rabbi Yitzchak said: But it is written: "and a river went out of 
Eden to water the garden," (Beresheet 2:10) WHICH REFERS TO 
YESOD OF ZEIR ANPIN, WHICH COMES FORTH FROM BINAH THAT 
RETURNED TO CHOCHMAH, WHICH IS CALLED EDEN. And this is 
the pillar upon which the world rests; it is the one that waters the 
garden, WHICH IS THE NUKVA. And the garden is irrigated by it and 
bears fruits, WHICH ARE THE SOULS OF HUMAN BEINGS. And all 
the fruits blossom in this world, WHICH IS THE NUKVA, and they 
maintain of the world and maintain the Torah. AND HE ASKS: Who 
are THESE FRUITS? AND HE SAYS: They are the souls of the 
righteous, who are the fruit of the handiwork of the Holy One, 
blessed be He. 
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15. The Holy One, blessed be He, delights Himself with the souls of the righteous 

The power of Midnight gives the souls of the living the ability to connect to the righteous souls who have departed our realm and who now dwell in 
the Garden of Eden. The Creator comes to be with both groups during these mystical hours of the night. 

The Relevance of this Passage 

Whereas the Torah is an instrument designed for our physical world, the Zohar is a product of the spiritual realm, above the physical elements of 
time, space, and motion. Accordingly, we can always access the energy aroused during midnight through the sacred words that tell of these 
mystical secrets. 


130. Because of this, BECAUSE THE SOULS ARE THE FRUIT OF 
THE HANDIWORK OF THE HOLY ONE, BLESSED BE HE, on each 
and every night, the souls of the righteous rise up TO THE GARDEN 
OF EDEN. And at midnight, the Holy one, blessed be He, comes to 
the Garden of Eden to delight Himself with them. With whom DOES 
HE DELIGHT HIMSELF? IS IT WITH THE SOULS OF THE LIVING OR 
THE DECEASED? Rabbi Yosi answers: With them all! With those 
who dwell in that World OF TRUTH, and with those who dwell in this 
world. Together, with them all, the Holy One, blessed be He, finds 
delight at midnight in the Garden of Eden. 


131. Come and see: The upper world needs to be aroused by the 
lower world. When the souls of the righteous leave this world and 
rise up TO THE GARDEN OF EDEN, they are all clothed by the 
Supernal Light-by a splendid figure. And the Holy One, blessed be 
He, delights Himself with them and longs for them because they are 
the fruit of His handiwork. Therefore Yisrael are called "children to 
the Holy One, blessed be He," because they have acquired holy 
souls. As it is written: "You are the children of Hashem your 
Elohim" (Devarim 14:1). Because THE SOULS are definitely the 
"children"-the fruit-of His Handiwork. 


132. Rabbi Yesa said: YOU SAY THAT HE even delights himself with 
those SOULS of this world. How can that be? He replied, Because at 
midnight, all the truly righteous people awaken to study Torah and 
recite all the praises of Torah. And we have learned that the Holy 
One, blessed be He, together with all the righteous who are in the 
Garden of Eden, all listen attentively to their voices. And during the 
day, a thread of grace is woven around them. As it is written: "Yet 
Hashem will command his loving kindness in the daytime, and in the 
night, His song shall be with me..." (Tehilim 42:9). BECAUSE OF THE 
SONG AT NIGHT, THEY MERIT HIS LOVING KINDNESS DURING THE 
DAY. 
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133. Therefore, the praises that rise up before the Holy One, blessed 
be He, at night, are the most complete. Come and behold: When 
Yisrael were shut in their houses, while the Holy One, blessed be He, 
was slaying the first borns of the Egyptians, they were reciting these 
praises and psalms before the Holy One, blessed be He. 


134. Come and behold: King David used to wake up at midnight. And 
if you might say that he sat or lay down on his bed while reciting 
these songs and praises, it is not so! Rather, it is as written: "At 
midnight I will rise to give thanks to You" (Tehilim 119:62). "I will 
rise" definitely means he stood upright as he was occupied with the 
songs and praises of Torah. 


135. And because of to this, BECAUSE HE DELVED TO THE SONGS 
AND PRAISES OF TORAH, King David lives on forever. Even during 
the Days of King Mashiach, he still remains the king. For we have 
learned that if Mashiach shall be from among the living, David will be 
his name. And if he shall be from among THE RESURRECTED 
SOULS OF the deceased, David shall be his name. And he shall 
arouse the dawn before he arrives. It is written: "Awake, my glory; 
awake the harp and the lyre; | will awake the dawn" (Tehilim 57:9), 
BECAUSE HE ALWAYS AROSE TO STUDY TORAH BEFORE THE 
BREAK OF DAWN! 


16. "And Hashem plagued Pharaoh" 


As the Zohar recounts the story of the King of Egypt's abduction and attempted violation of Sarah, we learn that the angels protected her from his 
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amoral advances. Moreover, it is revealed that the Torah story of Avraham's journey into the land of Egypt is a metaphor for battling the highest 
degrees of negativity and the strongest selfish desires inherent in our nature. Unlike Adam and Noah, who were enticed by the serpent and 
succumbed to temptation, Avraham faced and overcame the greatest tests of human nature. 


The Relevance of this Passage 


Avraham's positive action and spiritual strength opened a cosmic window for all mankind. These words open that window in our own lives, allowing 


Avraham's power and energy to enter. 


136. Come and behold: Throughout the night that Sarah was with 
Pharaoh, the supernal angels came to chant songs and praises 
before the Holy One, blessed be He. The Holy One, blessed be He, 
said to them, Go all of you and inflict great plagues upon Egypt, so 
that these plagues will be a sign and an omen of what I will do in the 
future. As it is written: "And Hashem plagued Pharaoh and his house 
with great plagues" (Beresheet 12:17). 


137. Come and behold, It is written: "And Pharaoh called 

Avram" (Beresheet 12:18). HE ASKS: How did he know THAT SARAH 
IS AVRAM'S WIFE; it is not written here as it is about Avimelech, 
"Now therefore restore the man's wife, for he is a 

prophet" (Beresheet 20:7). Here, THE HOLY ONE, BLESSED BE HE, 
said nothing to Pharaoh! 
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138. Rabbi Yitzchak said: But it is written, "because of Sarai, 
Avram's wife." For so THE ANGELS said 'because of Sarai, Avram's 
wife.' Because THE HOLY ONE, BLESSED BE HE, did not speak with 
him as he did with Avimelech. So only these words were said and no 
more: This plague is "because of Sarai, Avram's wife." And even this 
was not said by THE HOLY ONE, BLESSED BE HE, BUT BY THE 
ANGELS WHO SMOTE HIM. And then he knew that she was 
Avraham's wife, so it is written: "And Pharaoh called Avram." 


139. "And Pharaoh commanded his men concerning him." HE ASKS: 
Why did he do so? AND HE SAYS: So that nobody would come near 
them and harm them. "And they sent him away" means that they 
prepared an escort, to accompany him through Egypt. The Holy One, 
blessed be He, said TO PHARAOH, This is what you shall do in the 
future to his children; you shall escort them out of your land. As it is 
written: "And it came to pass, when Pharaoh let the people 

go" (Shemot 13:17)-meaning that he escorted them throughout his 
entire country." 


140. Rabbi Aba asked, Why did this happen to Avraham? For what 
reason did he have to go through it all? AND HE SAID: "So that 
Avraham and Sarah would achieve great fame in the eyes of the 
world. So that even in Egypt, which has the greatest magicians from 
whom nobody can be saved, Avraham was still able to rise high and 
be elevated. Therefore, it is written: "And Avram went up out of 
Egypt" (Beresheet 13:1). Where to? "To the Negev," THAT IS, TO HIS 
PREVIOUS LEVEL. 


141. Rabbi Shimon said, Come and behold: Everything is in 
accordance with the secret of Wisdom. The verse here alludes to 
Chochmah (Wisdom) and grades below--REFERRING TO THE 
GRADES OF THE EGYPTIANS, WHO DRAW DOWN CHOCHMAH. And 
Avraham went down to these great depths and knew them all, but 
did not attach himself to them. Rather, he returned to his Master. 


142. And he was not enticed by them, as was Adam, who, when he 
reached that same level, was enticed by the serpent and brought 
death upon the whole world. And Avraham was not enticed as was 
Noach, of whom, when he went down to that grade, it is written: 
"And he drank of the wine and was drunken, and he was uncovered 
within his tent (Heb. ohaloh)" (Beresheet 9:21). Ohaloh is spelled 
with an additional Hei, WHICH IS THE SECRET OF 'A STRANGE 
WOMAN.' 


143. But what is written about Avraham? "And Avram went up out of 
Egypt." That he went up-not down-and returned to his place, to the 
supernal grade to which he was previously attached. This action 
came to reveal Wisdom; he deserved to reach full perfection 
because he was not enticed BY THE EGYPTIANS; rather he remained 
entirely steadfast and returned to his place. "The Negev" means the 
south, CHESED OF ZEIR ANPIN. THIS IS the supernal grade to which 
he first cleaved. As it is written: "And Avram journeyed, going on 
still toward the Negev" (Beresheet 12:9). So here as well, "to the 
Negev" MEANS to the grade to which he had previously cleaved. 
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144. Come and behold the secret of this matter: Had Avram not gone 
down to Egypt and been purified, his destiny would not have been 
attached to the Holy One, blessed be He. And the same thing 
happened to his children, when the Holy One, blessed be He, wanted 
to join them to one nation-one perfect and complete nation-and bring 
them near to Him. Had they not gone to Egypt first and been purified, 
they would not have become His one nation. 


145. In the same manner, had the Holy Land not been given at first to 
the Cna'anites and had they not ruled over it, then this land would 
not have been destined to become the portion and lot of the Holy 
One, blessed be He; it is all the same secret. 


17. "With my soul have I desired you in the night" 
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Ancient mysteries pertaining to the soul's activities during the night are unveiled by the Zohar. During sleep, people who have made a sincere 
attempt at spiritual growth and positive change during the day will see their souls elevate to the highest of heights in the spiritual atmosphere 


during the night. These souls are given a window through which they can perceive the future. Conversely, those who remain spiritually complacent, 


who have no regard or care for positive deeds and spiritual growth, their souls elevate, but are immediately engulfed by negative forces. 


The Relevance of this Passage 


When we awaken in the morning, if our soul ascended to great heights during the night, our sense of intuitiveness and foresight is acutely 


enhanced. We make the right decisions as we are guided by our intuition. If however, our souls are enveloped by negative forces, these entities 
whisper lies and speak falsehoods to our soul. These words of deception distort a person's reality during the day, so that life appears even more 
confusing, more chaotic. We find ourselves at the wrong place at the wrong time. Our thoughts, ideas, and decisions lead us down the wrong path. 


The verses of the Zohar can help us apply our sleep as a powerful tool that can help our soul elevate to great heights during the night. 


146. Rabbi Shimon was walking along the way, accompanied by his 
son, Rabbi Elazar, Rabbi Aba, and Rabbi Yehuda. As they were 
walking, Rabbi Shimon said: | am amazed that the people of this 
world do not pay attention to the words of Torah or to understanding 
the reason for their own existence in the world! He opened the 
discussion by saying: With my soul (Heb. Nefesh) have I desired you 
in the night; with my spirit (Heb. Ruach) within me will | seek you 
early" (Yeshayah 26:9). This verse has already been explained. But 
come and behold: When a person goes to bed, his Nefesh leaves 
and mounts on high. And if you say that they all mount on high- 
REFERRING TO THE OTHER GRADES, RUACH AND NESHAMAH-it 
is not so! Because not every one sees the face of the King. Only the 
Nefesh rises up, leaving an impression, in the form of minimum life 
for the heart, with the body. 


147. As the Nefesh leaves THE BODY and wishes to climb. There are 
many grades to climb. It wanders about and meets with Klipot of the 
lights of impurity. If the Nefesh is pure and has not been defiled 
WITH THE BODY during the day, then it rises upward. But if it is 
impure then it is defiled among THE KLIPOT cleaves onto them, and 
climbs no further. 
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148. And there, AMONG THE KLIPOT, they inform the Nefesh about 
future events, and THE NEFESH cleaves on to them. Sometimes, 
they scoff with the Nefesh and tell it lies. Thus, in such a manner, it 
wanders all night until the person wakes up. Then the Nefesh returns 
to its place IN THE BODY. Happy are the righteous that the Holy One, 
blessed be He, reveals His secrets to them in their dreams, so that 
they may protect themselves from judgment. Woe to those wicked 
people who defile themselves and their Nefesh. 


149. Come and behold: As for those who have not defiled 
themselves DURING THE DAY, when they go to bed to sleep the 
Nefesh rises. At first, it enters among all the grades OF THE KLIPOT, 
BUT then it rises above them and does not cleave to them. It 
continues to wander and climb, until it reaches its proper grade. 


150. The Nefesh that deserves to climb high appears before the King 
and clings passionately to the desire to be seen and to see the 
pleasantness of the King and visit His palace. Such person shall 
always have a share in the world to come. 


151. This is the Nefesh, who yearns to reach the Holy One, blessed 
be He, and does not cleave to other kinds of Lights. It follows its own 
holy kind and seeks the place from which it came-THE SECRET OF 
THE NUKVA, FROM WHERE IT IS DRAWN OUT AND COMES FORTH. 
Therefore it is written: "With my soul (Nefesh) have I desired you in 
the night," so that | may pursue You, CLEAVE TO YOU, and not be 
tempted by the other idolatrous kinds. 


18. Nefesh, Ruach, and Neshamah 
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There are three levels to the human soul: Nefesh [lowest level], Ruach [Middle level], and Neshamah [Highest level of the three]. There is a process 
that a human being should undergo throughout the day in order to elevate from the lowest to the highest level. This process begins with positive 
spiritual deeds. According to the Zohar, spiritual deeds are actions that help bring about a dramatic change in our character. When we align 
ourselves with negative people and chaotic situations in life, we ignite self-centered reactions within ourselves. A spiritual deed is when we rise 
above this power of impulse and alter our emotional and behavioral responses. 

The Relevance of this Passage 

Attaining higher levels of growth and evolving our own soul is our ultimate purpose in life, and the strength and inspiration to strive for these higher 
levels comes to us through the letters that compose this passage. 
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PRESENTED BEFORE THE KING. "With my spirit (Ruach) within me 
will | seek you early" refers to the Ruach, which governs during the 
day. 


153. And if you say THAT NEFESH AND RUACH are two different 
grades, separate from each other, it is not so! They are two 
combined as one grade. And there is a higher grade that governs 
them both; it cleaves to them and they to it-and it is called 
Neshamah. 


154. All these grades rise in accordance with the secret of the inner 
Wisdom, because when the grades look at each other, man is able to 
look upon the Supernal Wisdom and the Neshamah can enter to 
them-TO THE NEFESH AND THE RUACH, and they cling to it. So 
when THE NESHAMAH governs, then man is called holy, perfected in 
all ways and is entirely devoted to the Holy One, blessed be He. 


155. The Nefesh rouses from below, WHICH MEANS THAT IT IS 
LOWEST OF THE LIGHTS NEFESH, RUACH, AND NESHAMAH. 
Because it is closest to the body and nourishes it, the body clings to 
it and it to the body. Afterward, THE NEFESH is amended BY THE 
GOOD DEEDS A PERSON PERFORMS and becomes a throne on 
which the Ruach dwells. This is because of the awakening of the 
Nefesh, which is attached to the body. As it is written: "Until the 
spirit (Ruach) be poured upon us from on high..." (Yeshayah 32:15). 


156. After both THE NEFESH AND THE RUACH are amended, they 
are ready to receive the Neshamah, because the Ruach becomes a 
throne on which the Neshamah rests. And this Neshamah is high 
above all and remains concealed, unattainable, and most hidden! 


157. So there is a throne for the throne, BECAUSE THE NEFESH IS A 
THRONE FOR THE RUACH, WHICH IS ALSO A THRONE, and a 
throne for the highest level, BECAUSE THE RUACH IS A THRONE 
FOR THE NESHAMAH, WHICH IS HIGH ABOVE THEM BOTH. And 
when you study these grades, you find in this subject the secret of 
Wisdom. IN OTHER WORDS, YOU LEARN HOW THE LIGHT OF 
CHOCHMAH IS DRAWN BY THE NEFESH, RUACH, AND NESHAMAH. 
And everything is in accordance with the higher Wisdom, in order to 
achieve certain mysteries. 


158. Come and behold: The Nefesh is the awakening factor from 
below that cleaves to the body. Just like the light of a candle, in 
which the lowest light, which is black, clings to the wick and exists 
only through it. So, when THE BLACK LIGHT is improved through 
AND CLINGS TO the wick, it becomes a throne for the white light 
above it, BECAUSE THE WHITE LIGHT rests upon the black light. 
THIS WHITE LIGHT IS EQUIVALENT TO THE LIGHT OF RUACH. 
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159. After they are fixed, THE BLACK LIGHT WITH THE WHITE LIGHT 
OVER IT, the white light becomes a throne for a concealed light. 
What rests on the white light, which is neither seen nor known, IS 
EQUIVALENT TO THE LIGHT OF NESHAMAH. The light is now 
complete IN SUCH A MANNER THAT THE CANDLE HAS THREE 
LIGHTS-ONE ON TOP OF THE OTHER. FIRST, A BLACK LIGHT, 
WHICH IS THE LOWEST OF THEM ALL AND IS ATTACHED TO THE 
WICK OF THE CANDLE; SECOND, A WHITE LIGHT THAT RESTS ON 
THE BLACK LIGHT; AND FINALLY, A HIDDEN LIGHT THAT RESTS 
ON THE WHITE LIGHT. And so a person who reaches perfection in 
everything ALSO ATTAINS THESE THREE LIGHTS, ONE OVER THE 
OTHER, AS IS EXPLAINED BY THE LIGHTS OF THE CANDLE, 
WHICH CORRESPOND TO THE NEFESH, THE RUACH, AND THE 
NESHAMAH. Then that person is called 'holy,' as it is written: "for 
holy people who are in the earth..." (Tehilim 16:3). 


160. This appears in the same manner, according to the sublime 
secret, IN THE VERSES BEFORE US. Come and behold: At the time 
when Avraham came to the land of Yisrael, the Holy One, blessed be 
He, appeared before him. As we have already stated and as it is 
written: "to Hashem, who appeared to him" (Beresheet 12:7). There 
he attained the LIGHT OF Nefesh, and he built an altar for that grade. 
After this, "he journeyed on still toward the Negev," where he 
attained the LIGHT OF Ruach. And after that, when he rose to cleave 
to the LIGHT OF Neshamah, WHICH IS THE SECRET OF BINAH THAT 
IS CALLED THE "CONCEALED WORLD," IT IS WRITTEN THAT HE 
simply "built there an altar to Hashem" (Beresheet 13:18). AS IT IS 
NOT WRITTEN 'TO HASHEM WHO APPEARED TO HIM.' This refers 
to the Neshamah, which is the most hidden of all. THEREFORE, IT IS 
NOT WRITTEN: 'TO HASHEM WHO APPEARED TO HIM' IN 
RELATION TO THE NESHAMAH, AS IS WRITTEN FOR THE LIGHT OF 
NEFESH. 


161. After this, Avraham knew that he should undergo purification 
and be crowned with more grades. So immediately, "Avram went 
down to Egypt," where he was saved by not being enticed by the 
bright lights. As a result, he was purified, and returned to his place. 
Since he went down to Egypt and he was purified, immediately it 
says "Avram went up out of Egypt." He assuredly "went up," WHICH 
MEANS THAT HE ROSE A GRADE, AS HE NOW MERITED THE 
LIGHT OF CHAYAH, WHICH IS THE SECRET OF CHOCHMAH OF THE 
RIGHT SIDE, and returned to his place, TO THE LAND OF YISRAEL. 
And he cleaved to the Supernal Faith, as it is written: "to the Negev,” 
WHICH ALLUDES TO THE CHOCHMAH OF THE RIGHT, NAMELY 
CHESED THAT RISES UP DURING MATURITY AND BECOMES 
CHOCHMAH. THERE ARE FIVE GRADES IN THIS GRADE-NEFESH, 
RUACH, NESHAMAH, CHAYAH, AND YECHIDAH--AND AVRAHAM 
NOW MERITED ITS FIRST GRADES. 


162. From here onward, Avraham acquired the Supernal Wisdom, 
cleaved to the Holy One, blessed be He, and became the right of the 
world. As it is then written: "And Avram was very rich in cattle, in 
silver and in gold" (Beresheet 13:2). "Very rich" from the direction of 
the east, WHICH IS TIFERET; "in cattle" from the west, WHICH IS 
MALCHUT; "in silver" from the south, WHICH IS CHOCHMAH, and 
"in gold" from the north, WHICH IS BINAH. 


163. Rabbi Elazar, Rabbi Aba, and their companions came and 
kissed the hands of Rabbi Shimon. Rabbi Aba wept and said: Woe 
for the time when you shall leave this world. Who shall then light up 
the light of Torah? Happy is the fate of the companions who have 
heard these interpretations of Torah coming from your mouth! 
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19. "And he went on his journeys" 

Avraham the Patriarch attained the highest level of wisdom that a man can achieve. The spiritual process that he endured to acquire this great 
wisdom is recounted in the following section. 

The Relevance of this Passage 

According to the Zohar, the wisdom of Kabbalah is not merely information and knowledge that one acquires as an external asset. On the contrary, 
Kabbalistic wisdom is the very substance of Light, the essence and core of that which it describes. To acquire spiritual wisdom is to, therefore, 


infuse one's self with spiritual energy. This great Light nurtures and fills our soul through the wisdom and words of this profound portion. 


164. Rabbi Shimon said, Come and behold: The verse, "And he went 
on his journeys... (Heb. lemasa'av)" (Beresheet 13:3) MEANS that he 
went to visit his place and his grade. In this verse, lemasa'av IS 
SPELLED WITHOUT THE LETTER YUD, INDICATING THE SINGULAR 
FORM. SO HE ASKS: Which journey? AND HE ANSWERS: This is the 
first grade that was revealed to him. Here, it is written: "masa'av (his 
journey)"; and in another place thither (Heb. masa): "was built of 
stone made ready before it was brought" (I Melachim 6:7). As we 
have already explained, assuredly it was "stone made ready (Heb. 
shlemah)" WHICH MEANS THAT THE STONE, WHICH IS MALCHUT, 
BELONGS TO THE KING TO WHOM THE PEACE (HEB. SHALOM) 
BELONGS. AND KING SOLOMON (HEB. SHLOMO) ALLUDES TO THE 
KING TO WHOM PEACE BELONGS, NAMELY ZEIR ANPIN. SO BY 
ANALOGY, IN THE FORMER VERSE AS WELL IT REFERS TO THE 
NUKVA OF ZEIR ANPIN. "Masa" has already been explained. 


165. The words, "on his journeys," MEANS THAT HE MOVED ALONG 
all of these grades, one after the other, as explained, "from the 
Negev even to Bet EI," to firmly establish his place, WHICH IS 
CHESED, and to unite it WITH BET EL WHICH IS THE NUKVA. 
Because the secret of Wisdom lies "from the Negev even to Bet EI." 


166. In the verse, "to the place where his tent (Heb. ohaloh) had been 
at the beginning" (Beresheet 13:3), the word ohaloh is spelled with a 
letter Hei (at the end) INSTEAD OF WITH A LETTER VAV. THIS 
IMPLIES THAT ohaloh is Bet El, WHICH IS CALLED a "stone made 
ready," as we have stated, NAMELY THE NUKVA OF ZEIR ANPIN. 
Furthermore, he states THAT HE REFERS TO THE NUKVA, and says: 
"To the place of the altar, which he had made there at first..." Of this 
it says: "to Hashem, who appeared to him," WHICH ALLUDES TO 
THE SECRET OF THE NUKVA. And then it is written: "And there 
Avram called in the name of Hashem." Because then he cleaved to 
the complete faith. 


167. Come and behold: At first, he rose THROUGH THE GRADES 
from lower to higher, as it is written: "And Hashem appeared to 
Avram," and "to Hashem who appeared to him." This is the first 
grade, as we have stated, WHICH IS THE SECRET OF a "stone made 
ready," NAMELY, THE GRADE OF NUKVA WHERE 'SEEING' LIES. 
AND FROM HERE HE ATTAINED THE NEFESH. After this it is 
written: "going on still toward the south," MEANING THAT HE ROSE 
grade after grade until he was crowned in the south, WHICH IS 
CHESED OF ZEIR ANPIN; THIS IS his share and destiny. AND FROM 
HERE HE REACHED RUACH. After this, as he rose higher, the matter 
is concealed, and it simply says, "to Hashem," RATHER THAN, "TO 
HASHEM WHO APPEARED TO HIM." This is the upper world, 
NAMELY BINAH. AND FROM HERE HE MERITED THE NESHAMAH. 
He went through further grades, WHICH MEANS THAT HE WENT 
DOWN TO EGYPT AND WENT UP FROM THERE. THROUGH THIS, HE 
ACHIEVED THE GRADE OF CHOCHMAH FROM THE RIGHT SIDE, AS 
CHESED BECAME CHOCHMAH. Afterward he descended from above 
downward, AS IS EXPLAINED IN THE VERSE, "AND HE WENT ON 
HIS JOURNEYS..." and everything was properly attached to its place! 
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168. Here, as you observe the grades THAT APPEAR IN THE 
SCRIPTURE, you shall find the secret of the supernal Wisdom 
(Chochmah)-NAMELY CHOCHMAH OF THE RIGHT SIDE. As it is 
written: "And he went on his journeys from the Negev." THIS MEANS 
from the right side, WHICH IS THE SOUTH AND the beginning of the 
Supernal, NAMELY BINAH, concealed and unfathomed deep, 
reaching up to the Endless World (Heb. Ein Sof). And from there he 
descended, grade after grade, "from the Negev even to Bet 

EI" (Beresheet 18:8), WHICH IS THE NUKVA. 


169. And it is written: "and there Avram called in the name of 
Hashem," MEANING THAT he attached Unity in its proper place. As it 
is written: "To the place of the altar, which he had made there at 
first." What is THE MEANING OF "which he made there?" IT MEANS 
THAT FIRST he elevated THE NUKVA from below to the upper 
grades and now he brought her down through the grades, so that 
she remains attached to those supernal grades and they remain 
attached to her, and all become united in one as should be! 


170. Then Avraham was crowned and his destiny surly became 
connected with the Holy One, blessed be He. Happy are the 
righteous, who are crowned by the Holy One, blessed be He, and He, 
in turn, is crowned by them. They are happy in this world, as well as 
in the world to come. Of them it is written: "Your people also shall be 
all righteous: they shall inherit the land for ever" (Yeshayah 60:21), 
and "But the path of the just is like the gleam of sunlight, that shines 
ever more brightly until the height of noonday" (Mishlei 4:18). 


171. They went along until they reached a field in which they sat 
down. Rabbi Shimon opened the discussion by saying: "Turn to me 
and have mercy upon me..." (Tehilim 86:16). This verse should be 
studied. Even though we have explained it in many places, there is 
hidden meaning in its passages. HE ASKS: How could it be that 
David, WHO WAS HUMBLE, should say: "Turn to me and have mercy 
upon me?" 


172. AND HE REPLIES: He was referring to his grade, by which he is 
crowned. IN OTHER WORDS, HE PRAYED FOR THE SAKE OF THE 
NUKVA OF ZEIR ANPIN. In the verse, "give Your strength to your 
servant," the words "give Your strength" refer to the supernal 
strength, WHICH IS CHOCHMAH. As it is written: "and he shall give 
strength to his king" (I Shmuel 2:10). Who is his king? His king, 
without any specific reference, is clearly to King Mashiach, NAMELY 
MALCHUT, WHICH IS THE NUKVA OF ZEIR ANPIN. In this passage, 
the words "your servant" also refer to Mashiach. As we have stated, 
the king is mentioned without any reference; THEREFORE IT 
ALLUDES TO THE NUKVA. 
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173. About the verse, "And save the son of Your handmaid" (Tehilim 
86:16), HE ASKS: Was he not the son of Yishai? If so, then why did 
he refer to himself as the son of his mother and not of his father? 
AND HE REPLIES: We have already explained that when a person 
comes forward to receive something lofty, he should refer only to 
things that are absolutely true. Therefore he mentioned his mother, 
WHEN HE SAID, "AND SAVE THE SON OF YOUR HANDMAID," and 
not his father. And furthermore, we have already learned that this 
refers to an unspecified king, as we said. THIS MEANS THAT HE DID 
NOT PRAY FOR HIMSELF, BUT FOR THE SAKE OF THE NUKVA 
WHICH IS CALLED 'KING' WITH NO FURTHER QUALIFICATIONS. 
THIS IS WHY HE MENTIONED HIS MOTHER'S NAME, WHO 
PERTAINS TO THE NUKVA, AND NOT HIS FATHER'S NAME! 


20. "And there was a strife between the herdsmen of Avram's cattle" 
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When Avraham discovered that Lot, his nephew, was engaged in Idol Worshipping, Avraham knew immediately that he had to disconnect himself 
completely from Lot. The spiritual principle of this story concerns the influence that our immediate environment exerts upon us. It is incumbent 
upon all of us to associate with people who are sincere in their desire for spiritual growth. Although our own intentions may be pure, the influences 


that surround us inevitably affect our way of life. 
The Relevance of this Passage 


The Kabbalistic definition of Idol Worshipping includes much more than simply praying to statues or other false gods. Whenever we allow an 


external object or situation to control our behavior, our thoughts, or our emotions, we are worshipping an idol. Many people, for example, worship 
the idol of money. They are disciples and servants to their own businesses. Others are ruled by appearances and the perceptions of those around 


them. The moment we allow the external world to control our hearts and minds, we are committing the sin of Idol Worshipping. In this portion, 
freedom from external negative forces and influences is bestowed upon the reader. 


174. Rabbi Shimon said, Come and behold, It is written: "And there 
was strife (Heb. riv) between the herdsmen of Avram's cattle." The 
word riv is spelled Resh Bet without the letter Yud, which means that 
Lot wanted to return to idol worshipping, which was the custom of 
the natives. Thus, at the end of the verse, it is written: "and the 
Cnaani and the Perizi dwelt then in the land." THIS TEACHES US 
THAT LOT WANTED TO WORSHIP IDOLS AS THEY DID. AND THE 
REASON WHY IT GIVES RIV WITHOUT A YUD IS TO POINT TOWARD 
IDOL WORSHIP. IT FOLLOWS THE SECRET FOUND IN THE VERSE, 
"AND THE ELDER (HEB. RAV) SHALL SERVE THE 

YOUNGER" (BERESHEET 25:23). ESAV SAID TO YA'AKOV, "I HAVE 
ENOUGH (HEB. RAV - RESH BET)" (BERESHEET 33:9), BUT 
YA'AKOV SAID TO HIM, "AND BECAUSE I HAVE ALL (HEB. 

KOL)" (BERESHEET 25:11). THIS IS ALSO THE SECRET OF THE 
VERSE, "AND A MIXED MULTITUDE (HEB. EREV RAV) WENT UP 
ALSO WITH THEM" (SHEMOT 12:38). 


175. How do we know that Lot reverted to his evil ways of idolatry? 
We know is from the verse: "and Lot journeyed from the east (i.e. 
from yore)" (Beresheet 13:11). And what is the meaning of "yore?" It 
means from Him-He who is more ancient than the world. And thus it 
is written: "and Lot journeyed from the east," and "it came to pass, 
as they journeyed from the east" (Beresheet 11:1). So, because there 
they journeyed away from Him-He who is more ancient than the 
world, it means the same thing here! 


176. As soon as Avraham realized that Lot reverted TO IDOLATRY, 
he spoke to him: "And Avram said to Lot, separate yourself, | pray 
you, from me" (Beresheet 13:8-9)--you are not worthy of associating 
with me. So Avraham separated from him and did not want to travel 
with or deal him any more, because whoever accompanies a wicked 
person shall eventually follow in his steps and be punished because 
of him. 
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177. How do we know this? We know this from Yehoshafat, who 
associated with Achav. And had it not been for the merit of his 


ancestors, Yehoshafat would have been punished because of Achav. 


As it is written: "but Yehoshafat cried out..." (II Divrei Hayamim 
18:31). Then he was saved, as it is written: "and Elohim moved them 
to depart from him" (Ibid.) 


178. Although Avraham did not want to travel with Lot, Lot still did 
not want to return from his evil way. As it is written: "Then Lot chose 
him all the plain of the Yarden; and Lot journeyed from the 

east" (Beresheet 13:11), WHICH MEANS THAT he "journeyed away" 
from Him-He who is more ancient than the world, and refused to 
adhere to the True Complete Faith, as did Avraham. 


179. THE LAND OF CNA'AN IS THE SECRET OF THE NUKVA, AND, 
AND IT IS WRITTEN: "Avram dwelt in the land of Cna'an" IN ORDER 
to cleave to the place of the Faith, WHICH IS THE SECRET OF THE 
NUKVA, and to attain knowledge about the Wisdom of his Master. 
Lot, however, "dwelt in the cities of the plain, and pitched his tent 
toward Sdom," WHICH MEANS THAT he became associated with the 
wicked of the world, who departed from the Faith. They are 
described by the verse, "But the men of Sdom were wicked and 
sinners before Hashem exceedingly." Each one departed and went 
his own way: AVRAHAM TO THE PATH OF HOLINESS, AND LOT TO 
THE WICKED. Because of this, happy are those freinds, who study 
Torah day and night, as they cleave to the Holy One, blessed be He. 


THEY DO AS AVRAHAM DID, AND NOT AS LOT. Of them it is written: 


"But you that did cleave to Hashem your Elohim are alive every one 
of you this day" (Devarim 4:4). 


21. "And Hashem said to Avram after Lot was separated from him" 
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Progressing from the previous section, the Zohar reveals how Avraham the Patriarch prepared and readied himself to receive the Light of the 
Creator after disconnecting himself from the negative influences of his nephew Lot. 


The Relevance of this Passage 


This portion illustrates the importance of preparing ourselves, both spiritually and physically, for the Light of Creator to rest upon us. This 
preparation process is referred to as "building one's Vessel." Without a Vessel, the Light of the Creator cannot be revealed. This important 


Kabbalistic principle is clarified by an analogy: The sun requires a physical object, a vessel to reflect, and thus, reveal its light. In like manner, the 
Light of the Creator requires a Vessel in order to illuminate our physical world. These sacred verses assist us in the building of our own Vessel so 


that spiritual light can illuminate the dark areas of our life. 


180. "And Hashem said to Avram, after Lot was separated from 
him..." (Beresheet 13:14). Rabbi Aba opened the discussion by 
saying: "And Yonah rose up to flee to Tarshish from the presence of 
Hashem" (Yonah 1:3). Woe to those who hide from the presence of 
the Holy One, blessed be He, of whom it is written: "I fill the heaven 
and earth, says Hashem" (Yirmeyah 23:24). AND HE WONDERS, why 
did Yonah want to flee from the presence OF THE HOLY ONE, 
BLESSED BE HE? 


181. AND HE REPLIES: In the verse, "My dove (Heb. yonati), who are 
in the clefts of the rock, in the secret places of the cliff" (Shir 
Hashirim 2:14), "my dove" refers to the Congregation of Yisrael, 
NAMELY THE SHECHINAH; "in the clefts of the rock" means 
Jerusalem, that is, the highest place in the world. Just as the rock is 
more eminent and stronger than everything, so is Jerusalem more 
eminent and stronger than all. The words, "in the secret places of 
the cliff" refer to the place that is called the place of the holy of 
holies, which is the heart of the entire world. 
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182. It is written: "in the secret places of the cliff" OF THE HOLY OF 
HOLIES because the Shechinah used to hide Herself there, as does a 
modest wife, who does not show herself out of her house. Just as it 
is written: "Your wife shall be as a fruitful vine by the sides of your 
house" (Tehilim 128:3), so the Congregation of Yisrael does not 
dwell out of its own place, WHICH IS the "secret places of the cliff," 
except at times of exile. And since it is in exile, then the other 
nations of the world enjoy greater prosperity and peace THAN 
YISRAEL. 


183. Come and behold: When the nation of Yisrael dwells in the Holy 
Land, everything is in its place, and the throne, WHICH IS THE 
NUKVA, is firmly established over them. They worshipped Hashem, 
WHICH MEANS THAT THEY ELEVATED MAYIN NUKVIN (FEMALE 
WATERS), and transcended the layers of air of the world. Their 
service ascended on high to its place TO THE MALE AND THE 
FEMALE, CAUSING THEM TO MATE WITH EACH OTHER. Because 
Yisrael alone is suited for the service, other nations were kept afar 
from the land. They did not rule as they do now. The other nations 
were nourished only from the residue. IN OTHER WORDS, THE 
ABUNDANCE THAT YISRAEL DREW DOWN BY THEIR SERVICE 
WAS ENOUGH TO ALSO NOURISH THE OTHER NATIONS OF THE 
WORLD. BUT THE MAJORITY OF THE ABUNDANCE WENT TO 
YISRAEL; THE OTHER NATIONS OF THE WORLD RECEIVED ONLY 
A RESIDUE OF THIS ABUNDANCE. THIS IS WHY DOMINION WAS 
GIVEN TO YISRAEL. 


184. You may say, 'But we can see that many foreign kings ruled, 
even when the Temple was still in the world.' Come and behold: 
During the first Temple, Yisrael had not yet defiled the land. As a 
result, the other nations did not yet rule completely. Rather, they 
were nourished from the residue. And because their dominion was 
nourished by this residue, their rule was not very powerful. But as 
Yisrael sinned and defiled the land, it was as if they drove the 
Shechinah from her place to another place. And then, the other 
nations took control and were allowed to rule. 


185. Come and behold: No other Governor rules over the land of 
Yisrael but the Holy One, blessed be He, alone. So when Yisrael 
sinned and burned incense to other deities in the land, it is as if the 
Shechinah was driven from her place. Because the incense attracted 
other deities, these deities became associates with Yisrael and 
dominion was handed over to them. Because the incense makes 
connections, THEY DREW THEIR POWER FROM THE SHECHINAH 
AND ATTAINED THEIR DOMINION THROUGH HER. Then the other 
nations ruled, the prophets were no more, and all the supernal 
grades ceased to rule over the land. 
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186. And the dominion was not taken away from the other nations, 
because they drew THE ABUNDANCE OF the Shechinah to 
themselves. Therefore, during the second Temple, the dominion of 
the other nations was not withdrawn from them. Even more so at the 
time of exile, when the Shechinah resided among other nations 
where other Governors had control. Thus they all draw their power 
from the Shechinah, who is drawn to them. 


187. Accordingly, when Yisrael dwelt in the land and performed the 
services for the Holy One, blessed be He, the Shechinah was hidden 
modestly among them and did not leave Her home nor appear in 
public. Because of this, all the prophets that existed during that time, 
NAMELY THE TIME WHEN THE TEMPLE STOOD, did not receive 
their prophecy from outside of Her place, OUTSIDE OF THE LAND 
OF YISRAEL, as we have stated. Because of this, Yonah fled from 
the Holy Land. He did not want the prophecy revealed to him, so that 
he would not be obliged to complete the mission of the Holy One, 
blessed be He. 


188. You might say, 'But the Shechinah revealed Herself to 
Yechezkel in Babylon, which is outside of the land of Yisrael!’ 
However, as we have explained, these words, "the word came (Heb. 
hayoh hayah)" (Yechezkel 1:3), refer to an event that never happened 
before nor since the construction of the Temple. That prophecy was 
for that time only, TO BRING CONSOLATION TO YISRAEL. 


189. And as it is written: "by the river Kevar," WHICH MEANS the 
river had already (Heb. kevar) been there since the creation of the 
world, and the Shechinah had always appeared there, EVEN 
BEFORE THE TEMPLE WAS CONSTRUCTED. As it is written: "And a 
river went out of Eden to water the garden; and from thence it was 
parted, and branched to four streams" (Beresheet 2:10). The river 
Kevar is one of these four STREAMS. 


190. So the Shechinah was revealed there temporarily because of 
Yisrael's need to be consoled for the misery CAUSED BY THE 
DESTRUCTION OF THE TEMPLE. But, at other times, the Shechinah 
did not appear OUTSIDE THE LAND OF YISRAEL. Therefore, Yonah 
fled, so that the Shechinah would not rest upon or appear before 
him. He left the Holy Land and fled. This is why it is written: "from 
the presence of Hashem," and "that the men knew that he fled from 
the presence of Hashem" (Yonah 1:10). 


191. Come and behold; Just as the Shechinah does not reveal 
Herself in an inappropriate place, so She does not reveal herself to 
anyone who is unworthy of Her. So from the time that Lot planned on 
returning to his evil ways, the Holy Spirit departed from Avraham. 
And when Lot separated from him, the Holy Spirit came back to rest 
in its place-NAMELY UPON AVRAHAM. This is why it is written: "And 
Hashem said to Avram, after Lot was separated from him..." 


pa pay awT NDup5U YR ND» .186 
mw NANT 5y) amma Kniaub 1350 YN 
wa) Amys Nb py aUn knuübbWw) kn 
pan "NU "nk Puy "v3 KAPIYI mda 
Nnyav qn per do? 3 paw pory 
Amaa nanpnksa 

Sy paw i ORW Nin (R3 Syl .187 
RDW Mm 03 NWT randip 'nbbi IU 
nab Rma ia npbi Na AMA AWAY na 
sama jump aa px 55 33 par uxndanxa 
ARDT MINNA NOX TNI gp) KD IMT 
RYT NWYD RYNA nad py mI nmm 4D paa 
KYT kmimóvs qm Mop mei moy baM 
Nm 13 


KnrP3U Kaban [ron NI NAM NI .188 
nm mm Ns QkimmpiN NA EU WN ,5333 
)2nN7 NIN kj map pa MI N27 5mm 

n knyub mai emm vpn 3 


Nin mm 3237 ^m .333 "m Sy DYNN .189 
moy "n xnbank sAYIW ,knby "nk 
num Jin nk nipwid Tin ky? WN 3257 

Amm "m ym Nm 05! 


KnyU mb? araw Rybany pam .190 
Ki3nra bax Ammyy pind Jeno m> DMY 
"wn N57 paa miga man, xnbank Nb WINK 
Ky?Nn btN ,mby dann KY nav "by 
wD mma» snm pda Tn quae) v 


ia xam n T^ 12 mun 


sox ,N'oanN Nb Knut mas Um KM .191 
Kb "mns Kb oan Qik mo WRT RINNA 
RBD pa KTT .55 "nk? vi Waa KON bank 
,numvoa K3bnnNb vida mmy"? by »'5o1 
vid pono 13! Omay NU? km npbnox 
Kil NWT FPN NWP Dn NOU 750,230 
invn vid Tib "rk m3N bk ax ‘MAINS 


wn 


192. Come and behold: Avraham saw that Lot returned to his evil 
habits and was afraid. He said: 'Could it be, heaven forbid, that 
because | associate with him, | have lost the holy portion that the 
Holy One, blessed be He, adorned me with!' But as soon as Lot left 
him, the Holy One, blessed be He, said to him, "Now lift up your 
eyes, and look from the place where you are." 


193. AND HE ASKS: What is the meaning of the words, "from the 
place where you are?" AND HE ANSWERS: They mean from the 
place to which you have cleaved from the beginning and in which 
you were adorned by the complete Faith. "Northward, southward, 
eastward, and westward" are the directions of his first journeys, as it 
is written: "And he went on his journeys." THIS IS THE SECRET OF 
NEFESH, RUACH, NESHAMAH, AND CHAYAH. THUS, NORTHWARD 
IS THE SECRET OF BINAH AND NESHAMAH; SOUTHWARD IS THE 
SECRET OF CHOCHMAH AND CHAYAH; EASTWARD IS THE 
SECRET OF TIFERET AND RUACH; WESTWARD IS THE SECRET OF 
MALCHUT AND NEFESH. And it is written: "going on still toward the 
Negev"; these are the supernal grades with which he was adorned 
with the Complete Faith, as at first. 


194. And then he received the good news that they would not depart 
from him or from his children forever. As it is written: "For all the 
land which you see, TO YOU WILL I GIVE IT, AND TO YOUR SEED 
FOR EVER" (Beresheet 13:15). AND HE ASKS: What is the meaning 
of 'which you see'? AND HE REPLIES: This is the first grade that 


appeared to him, WHICH IS THE GRADE OF NEFESH. As it is written: 


'to Hashem, who appeared to him.' As a result, it is written: 'which 
you see,' because this first grade, WHICH IS THE NUKVA, includes 
other grades, and all of the grades appear in it. This is why IT IS 
WRITTEN: "For all the land which you see ..." 


22. "As the apple tree among the trees of the forest" 
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The Zohar tells us that Rabbi Elazar and Rabbi Chizkiyah were lodging at an inexpensive inn located in the city of Lod. Kabbalistically, these two 
great sages are actually occupying a specific spiritual dimension as they discuss the many layers of meaning in Biblical scripture. Specifically, 
these two spiritual giants are discussing a verse in the Torah that tells of an apple tree in the midst of a forest. 


The Relevance of this Passage 


As the two mystics explore the various Lights and spiritual forces concealed within the text of the Torah, the letters that form this Kabbalistic story 


arouses our appreciation for the depth, richness, and spiritual Light contained in each word and verse of the Torah. 


195. Rabbi Elazar came to an inn in Lod together with Rabbi 
Chizkiyah. Rabbi Elazar got up during the night to study Torah. 
Rabbi Chizkiyah stood by him, BECAUSE THE PLACE WAS SMALL. 
Rabbi Elazar said: The friends always meet in a narrow place. HE 
MEANT THAT BECAUSE THE FRIENDS STUDY TORAH MUCH OF 
THE TIME AND WORK ONLY A LITTLE, THEY MEET IN SMALL AND 
NARROW INNS; THEY HAVE NO MONEY TO RENT LARGE ROOMS. 


196. Rabbi Elazar opened the discussion by saying, "As the apple 
tree among the trees of the forest..." (Shir Hashirim 2:3). "The apple 
tree" refers to the Holy One, blessed be He, who is precious and 
decorated by His colors. HIS COLORS-WHITE, RED, AND GREEN- 
ARE THE SECRET OF THE THREE COLUMNS OF CHESED, 
GVURAH, AND TIFERET. His tree has no equal among all the other 
trees, WHICH REPRESENT THE SEVENTY GOVERNORS WHO 
IMITATE THE HOLINESS, AS AN APE DOES A MAN. He is 
distinguished from them all, and there is no one like Him. 
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197. Because of this, "I sat down under his shadow with great 
delight." (Ibid.) The verse reads, "under his shadow," and not under 
any anyone else's, BECAUSE BEFORE SHE WAS PROPERLY 
ESTABLISHED AND WELL AMENDED, THE SHECHINAH LAY UNDER 
THE SHADOW OF THE LEAVES OF THE FIG TREE. SO "UNDER HIS 
SHADOW" AND NOT UNDER ANY OTHER'S ALLUDES TO THE 
OTHER SEVENTY GOVERNORS. "With great delight," HE ASKS: 
Since when? WE CANNOT SAY THAT SHE HAS ALWAYS 
EXPERIENCED GREAT DELIGHT, PARTICULARLY AFTER THE SIN 
WHEN SHE WAS UNDER THE INFLUENCE OF THE SEVENTY 
GOVERNORS!" AND HE SAYS: This is from the day when Avraham 
came to this world, who loved the Holy One, blessed be He. It is 
written: "Avraham my beloved" (Yeshayah 41:8), BECAUSE HE 
FULLY AMENDED THE SHECHINAH AND SHE WAS UNITED AGAIN 
WITH ZEIR ANPIN." "His fruit was sweet to my taste" refers to 
Yitzchak, who is the holy fruit OF AVRAHAM. 


198. Another explanation of the verse, "I sat down under his shadow 
with great delight," is that it refers to Ya'akov, WHO IS THE SECRET 
OF THE CENTRAL COLUMN. "And his fruit was sweet to my taste" 
refers to Yosef the righteous, WHO IS THE SECRET OF YESOD, who 
brought forth holy fruits to the world, NAMELY SOULS. Therefore, it 
is written: "These are the generations of Ya'akov: Yosef" (Beresheet 
37:2), which shows that all the generations of Ya'akov are 
established by Yosef the righteous, WHO IS THE ASPECT OF THE 
YESOD OF YA'AKOV. And because of this Yisrael is called by the 
name of Efraim, as it is written: "Efraim my dear son" (Yirmeyah 
31:19). 


199. There is another explanation of the verse "as the apple tree 
among the trees of the forest" is that the words refer to Avraham, 
who was like a fragrant apple tree and was distinguished from others 
of his generation by his complete faith. And he became 
distinguished as one both above and below. As is written: "Avraham 
was one" (Yechezkel 33:24). 


200. HE ASKS: Why was he 'one'?" AND HE SAYS: Because there 
was no other then in the world, who had elevated himself by the faith 
in the Holy One, blessed be He, besides him. Rabbi Chizkiyah said to 
him: But it is written: "and the souls that they had made in Charan," 
WHICH MEANS THAT AVRAHAM BROUGHT MEN AND SARAH 
BROUGHT WOMEN TO BE CONVERTED. SO THERE WERE PEOPLE 
WITH FAITH IN THE HOLY ONE, BLESSED BE HE, BESIDES HIM! He 
told him, Nevertheless, they did not reach the supernal grades with 
which Avraham was adorned! 


201. Later, he said to him: | have also heard that Avraham was not 
referred to as one, until he became united with Yitzchak and Ya'akov. 
Only after he became associated with Yitzchak and Ya'akov and the 
three were the fathers of the world was Avraham named "one." THIS 
MEANS THAT ONLY AFTER HE COMBINED ALL THREE COLUMNS 
TO ONE WAS HE NAMED "ONE"; then he was CALLED the apple 
tree of the world, WHICH WAS DISTINGUISHED BY ITS THREE 
COLORS, WHITE, RED, AND GREEN, WHICH ALLUDE TO THE 
THREE COLUMNS. "Thus, he was distinguished and different from 
all the people of his generation. He said to him: Well said! 


soya x5 soya onan ibya 7D n3 .197 
amm pan "NU Roya Kb :ibyn NNN 
WRT kVA DTA mm xni pa ns 
NID TAANIT a NUp5 mo mm Wan 
POM? NY N37 5275 pina imb anis amay 

.NUTIP RDN ITRI 


apy N37 nau" man ibys ANN 321 .198 
PPD "avs Um nob x3 and piny $m» 
apy? nitin TOR ma Ty Boys pv? 
»":»*5 noia apy nitdin prx 537 noi 
by bot? pk J9 piat nivbin Pays m" 

AN BPN 7? p? J27 DNIT DNDN NOU 


TIN NT AY yya MONN 33 .199 
awans ,pm» por ,mpnd m> "m 
DWYNI ,m 3535 by RDD DW Ranya 
mn vn nnb In Dunk! Now “n 

ATIN 


NaN my] Nb" N TI NYYD NY .200 
Nin WA NUT RNIDS 25D 7 »wnoya 
Ubi] MX} jn5 km mpm "yib"Bk Am 12 
à ND pr qus ayitnink Jn wy "UN 

Ba in3 WENT soy para 


amag MPS N57 yaw ín ideas 3325 .201 
p»bnokT [YD .apy" pya PONDON Ww "WIN 
sendy max innon inba im ,apym pox 
NYOY mbn Mi [723 NK BAIN PK PI 

DYNN Kp "bU mb Wx .Nnby »3 bon mu? 


202. A different explanation of the verse, "As the apple tree among 
the trees of the forest," is that it refers to the Holy One, blessed be 
He, THE RIGHT COLUMN; "so is my beloved" refers to the Holy One, 
blessed be He, THE LEFT COLUMN; AND "under his shadow" refers 
to the Holy One, blessed be He, THE CENTRAL COLUMN. "I sat 
down...with great delight" refers to the day on which the Holy One, 
blessed be He, appeared on Mount Sinai, and Yisrael received Torah 
and said:, "will we do, and obey" (Shemot 24:7). THEN, THE 
SHECHINAH SAID: "I SAT DOWN...WITH GREAT DELIGHT." 


203. "And his fruit was sweet to my taste" refers to the words of 
Torah, which are described as "sweeter than honey and the 
honeycomb" (Tehilim 19:11). According to another explanation, "And 
his fruit was sweet to my taste" refers to the souls of the righteous, 
who are all the fruit of the handiwork of the Holy One, blessed be He, 
and abide with Him above. 


204. Come and behold: All the souls in the world, who are the fruit of 
the handiwork of the Holy One, blessed be He, are one in the same 
secret. IN THE UPPER WORLD, THEY ARE NOT YET 
DISTINGUISHED AS MALE AND FEMALE. Only when they descend 
to the world are their souls separated to male and female. And every 
soul has a male and female part, united together as one. 


205. Come and behold: The passion of the female to the male brings 
forth a Nefesh. And the passion of the male towards the female, and 
his clinging to her, also brings forth a Nefesh, which includes THE 
NEFESH FROM the passion of the female. Thus the passion of the 
lower, THE FEMALE, is united with the passion of the upper, THE 
MALE, and BOTH NEFASHOT become one desire without any 
separation. 


206. Then the female includes everything within herself BY TAKING 
BOTH NEFASHOT and becoming pregnant by the male with them. 
And the passion of both of them conjoins them as one. Therefore, 
each is included within the other. And when the souls come out, 
male and female are within them together, as one. 


207. Later, when they descend TO THIS WORLD, they are separated 
from each other, THE MALE FROM THE FEMALE. Each one turns his 
way. And the Holy One, blessed be He, mates them again. The key to 
mating them is given only to the Holy One, blessed be He. Only He 
knows the proper mate for each to properly reunite them, SO THE 
MALE AND FEMALE WILL BE OF THE SAME SOUL. 
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208. Happy is the person who is meritorious in his deeds and walks 
the Path of Truth, so they will unite one Nefesh with the other, THE 
MALE WITH THE FEMALE, as they were before THEY CAME TO THIS 
WORLD. For if he is worthy in deeds, he is a complete man. BUT IF 
HE IS NOT MERITORIOUS, THAN HE SHALL NOT BE GIVEN HIS 
SOULMATE. This is why it is written about him, "And his fruit is 
sweet to my taste." Because this man is blessed with reunion OF 
MALE AND FEMALE, AS IT SHOULD PROPERLY BE. And the world 
is blessed by him THROUGH HIS SWEET FRUIT, NAMELY GOODLY 
CHILDREN, because everything depends on whether a person's 
actions have been meritorious or not. 


209. Rabbi Chizkiyah said: | have heard of the verse, "From me is 
your fruit found" (Hoshea 14:9). The Holy One, blessed be He, said to 
the Congregation of Yisrael, WHICH IS THE SHECHINAH, assuredly, 
"From me assuredly is your fruit found." It is "your fruit," rather than 
"my fruit," TO TEACH US that the passion of the female forms the 
Nefesh, which combines with the might of the male, so that the 
Nefesh OF THE FEMALE is conjoined with the Nefesh OF THE MALE, 
and they become one, each including the other, as we have already 
explained. Later, they are separated to two in this world. We see 
clearly that through the power of the male results the fruit of the 
female in this world. 


210. Another explanation OF THE VERSE, "FROM ME IS YOUR 
FRUIT FOUND" is that the passion of the female, WHENCE THE 
FEMALE ASPECT OF THE NEFESH COMES, is the source of the fruit 
of the male, because without the passion of the female to the male, 
there would not have been any fruit in the world. IN OTHER WORDS, 
THERE WOULD NOT HAVE BEEN ANY OFFSPRING. Therefore, it is 
written: "From me is your fruit found!" 


23. "And it came to pass in the days of Amrafel" 
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Avraham's recognition of the all-encompassing reality of the Creator, is recounted by the Zohar. The Patriarch's step-by-step spiritual process is 
depicted, beginning with his perception of the rising morning sun. Avraham's soul was profoundly stirred by the underlying cosmic order of our 
world. This stirring awakened a deep desire to know the ultimate truth, to grasp the supreme Force underlying the physical and metaphysical laws 
of nature. When Avraham's desire to know the Creator is ignited, only then does the Creator reveal Himself. 

The Relevance of this Passage 

The act of seeking, in and of itself, is not enough to gain an awareness of the supreme Creator. We must begin to recognize and acknowledge His 
oneness and direct our efforts along the correct spiritual path. Moreover, our spiritual effort should not be rooted in blind faith; rather, it should take 
the form of a logical progression of questions and answers, efforts and results, that culminates in a delicate balance of certainty and faith. Through 
this portion, the power of certainty and the desire to seek the ultimate truth are awakened within our soul. 


211. Rabbi Yosi opened the discussion of the verse, "And it came to 
pass in the days of Amrafel, king of Shin'ar..." (Beresheet 14:1), with 
the text, "Who raised up one from the east, whom righteousness met 
wherever he set his foot..." (Yeshayah 41:2). Although this passage 
has already been explained, it has another explanation in 
accordance with the secret of Wisdom. We have learned that the 
Holy One, blessed be He, created seven firmaments on high, WHICH 
ARE THE LOWER SEVEN SFIROT OF ATZILUT-CHESED, GVURAH, 
TIFERET, NETZACH, HOD, YESOD, AND MALCHUT. The purpose of 
them all is to acknowledge the glory of the Holy One, blessed be He, 
and they exist to proclaim the secret of the Supernal Faith. 
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212. Come and behold: There is a sublime firmament, high above 
these seven FIRMAMENTS, WHICH IS THE SECRET OF BINAH OF 
ATZILUT. This firmament guides and illumines all of them. And it is 
unknowable; THIS REFERS TO ITS UPPER THREE SFIROT, WHICH 
IS THE SECRET OF ABA AND IMA. It is stated as a question, 
because it is unknown; THIS REFERS TO ITS LOWER SEVEN 
SFIROT, WHICH IS THE SECRET OF YISRAEL-SABA AND TEVUNAH. 
Because it is concealed and so deep, everyone wonders about it. 
This is why it is called Mi (lit. who", REFERRING TO ITS LOWER 
SEVEN SFIROT, as has been explained. As it is written: "From the 
womb of whom (Heb. mi) came forth the ice" (lyov 38:29), which was 
explained. And this is the supernal firmament that stands high above 
the other seven. 


213. And there is also a firmament down below, NAMELY MALCHUT, 
which is the lowest of them all, and it does not shine. Since it is the 
lowest and has no light, the supernal firmament above them, WHICH 
IS BINAH THAT IS CALLED MI, joins with it. THIS MEANS THAT THE 
SUPERNAL FIRMAMENT, WHICH IS THE SECRET OF MI (MEM-YUD) 
DOES NOT ILLUMINATE THE CHOCHMAH TO ANY OF THE LOWER 
SEVEN FIRMAMENTS, BUT ONLY TO THE LOWEST OF THEM ALL, 
WHICH IS MALCHUT. And these two letters, MEM-YUD, WHICH 
BELONG TO THE SUPERNAL FIRMAMENT, WHICH IS CALLED MI, 
are included in itself to form a sea (Heb. yam, Yud-Mem), of the 
supernal firmament, which is called Mi, A COMOOINATION OF THE 
LETTERS MEM AND YUD. 


214. Because all of the other firmaments, WHICH ARE ABOVE THE 
LOWEST FIRMAMENT AND ARE CALLED CHESED, GVURAH, 
TIFERET, NETZACH, HOD, AND YESOD act as streams and flow to 
the lowest firmament, it then becomes a supernal sea that produces 
fruits and fishes in all varieties. THESE ARE THE MOCHIN THAT IT 
GIVES DOWN TO BRIYAH, YETZIRAH, AND ASIYAH. David 
described it with the words, "This great and wide sea wherein there 
are innumerable creeping things, both small and great 

beasts" (Tehilim 104:25). 


215. On this subject it is written: "Who (Mi) raised up one from the 
east, whom righteousness met wherever he set his 

foot..." (Yeshayah 41:2). "Who raised up one from the east" refers to 
Avraham. AVRAHAM ROUSED UP THE SUPERNAL FIRMAMENT, 
WHICH IS CALLED MI, TO BRING THE CHOCHMAH DOWN TO THE 
LOWEST FIRMAMENT, WHICH IS CALLED YAM (YUD-MEM). "whom 
righteousness met wherever he set his foot" refers to the lowest of 
all SEVEN firmaments, which has become a sea. Of the verse, "gave 
the nations before him," HE ASKS: "What is meant by 'before him'?" 
AND HE SAYS: This is the lowest firmament, as we have said, that 
takes revenge and overthrows the enemies. David was proud of this 
and praised it by saying, "You have also given me the necks of my 
enemies, that | might destroy them that hate me" (Tehilim 18:40). 


216. "...gave the nations before him"-these are the nations that 
Avraham put to flight and the Holy One, blessed be He, put to death. 
"and made him rule over kings"-these are the angels that govern 
them from above. Because when the Holy One, blessed be He, 
executes Judgment on the world, He brings it upon all-high above 
and down below. THIS MEANS; UPON THE NATIONS BELOW AND 
UPON THEIR GOVERNORS HIGH ABOVE IN THE HEAVENS. 
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217. The text continues, "He pursued them, and passed on safely." 
"He pursued them" refers to Avraham. Because Avraham pursued 
them, and the Holy One, blessed be He, went in front of him and 
killed them off. As it is written: "and passed on safely (Heb. 
shalom)." This is the Holy One, blessed be He, who is called shalom! 


218. Of the words, "even by the way that he had not gone with his 
feet," HE ASKS: Could you ever imagine that Avraham walked 
through clouds, or mounted upon horses and carriages? BECAUSE 
IT IS WRITTEN: "BY THE WAY THAT HE HAD NOT GONE WITH HIS 
FEET!" AND HE REPLIES: "even by the way that he had not gone 
with his feet" MEANS that neither an angel nor a messenger 
preceded Avraham, only the Holy One, blessed be He, Himself. It is 
written: "with his feet." AND HE ASKS: What are 'his feet'? AND HE 
REPLIES: These are the angels who are beneath the Holy One, 
blessed be He. As it is written: "And His feet shall stand on that 
day..." (Zecharyah 14:4), WHICH REFERS TO THE ANGLES THAT 
ARE CALLED "HIS FEET." SO IN THE VERSE, "HIS FEET" REFER TO 
THE ANGELS; "HAD NOT GONE" MEANS EVEN BY THE WAY OF 
AVRAHAM. ONLY THE HOLY ONE, BLESSED BE HE, 
ACCOMPANIES HIM ON HIS WAY! 


219. There is another explanation of the verse, "Who raised up one 
from the east." Come and behold: When the Holy One, blessed be 
He, aroused the world, WHICH IS MALCHUT, to bring Avraham 
closer to Him, this awakening occurred FOR THE SAKE OF 
YA'AKOV, WHO IS THE SECRET OF THE EAST. Because Ya'akov 
was destined to come from Avraham and to bring forth the twelve 
tribes, which were all righteous before the Holy One, blessed be He. 


220. The verse continues, "whom righteousness met wherever he set 
his foot." The Holy One, blessed be He, called him, REFERRING TO 
YA'AKOV, always, since the world was created, as the verse says: 
"calling the generations from the beginning" (Yeshayah 41:4). 
Therefore, "righteousness," THAT IS MALCHUT, "called," him 
assuredly! "his foot" MEANS THAT he joined Him in His worship and 
became closer to Him. As it is written: "and all the people that follow 
You (lit. 'that are at your feet)" (Shemot 11:8), WHICH MEANS THE 
PEOPLE WHO CLEAVE ON TO YOU. SO HERE AS WELL, "HIS 
FOOT" MEANS TO CLEAVE ON TO HIM. 


221. An alternative explanation of "Who raised up one from the east" 
is that the light begins to shine from the east. For all the power of the 
light in the south, WHICH IS CHESED, comes from the east, WHICH 
IS TIFERET. Therefore, THE VERSE READS, "Who raised up" the 
light of the south, WHICH IS CHESED, "from the east." THE EAST, 
BEING TIFERET, RAISED THE LIGHT. Because it, TIFERET, takes 
and is nourished first, AND AFTERWARD GIVES LIGHT TO THE SIX 
EXTREMITIES THAT ARE INCLUDED WITHIN TIFERET. AMONG 
THEM IS THE SOUTH, WHICH IS CHESED. And the desire of the 
supernal firmament, WHICH IS BINAH, is to give abundance to the 
east, WHICH IS TIFERET. 


222. The verse "whom righteousness met wherever he set his foot" 
refers to the west, WHICH IS MALCHUT. It calls on the east, WHICH 
IS TIFERET, always and does not quiet down. As it is written: "Keep 
not Your silence, Elohim: do not hold Your peace, and be still, 

EI" (Tehilim 83:2). Because the west, WHICH IS MALCHUT AND IS 
CALLED ELOHIM, is constantly aroused to Him. "Gave the nations 
before him and made him rule over kings," because it is from it- 
FROM THE EAST-that it receives the power to overcome all the 
nations of the world. 
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223. Rabbi Yehuda said: "Who raised up one from the east?" This is 
Avraham, who received his awakening to the Holy One, blessed be 
He, from the east alone. When he saw that the sun rose in the 
morning from the east, he was awakened to think it is the Holy One, 
blessed be He. Avraham said OF THE SUN: 'This is the king who 
created me.' And he worshipped the sun all that day. As evening 
came, he saw that the sun went down and the moon shone. He said 
ABOUT THE MOON, 'This must be the one that rules over the 
worship that he had performed during the day FOR THE SUN. Since 
the sun has been darkened and shines no more before the moon! 
And he worshipped the moon all that night. 


224. In the morning, he saw that the moon became dark. As the east 
lit up, he said: 'There must be a king and ruler over all these, who 
governs them.' So when the Holy One, blessed be He, saw that 
Avraham's desire was directed towards Him, He revealed Himself to 
Avraham and spoke with him. As it is written: "whom righteousness 
met wherever he set his foot." "RIGHTEOUSNESS" REFERS TO THE 
HOLY ONE, BLESSED BE HE, WHO CALLED HIM, spoke with him, 
and revealed Himself to him. 


225. Rabbi Yitzchak opened the discussion by saying: "I speak 
righteousness, | declare things that are right" (Yeshayah 45:19). All 
that the Holy One, blessed be He, says is true; all of His actions are 
just. HE ASKS: How does He act justly? AND HE SAYS: When the 
Holy One, blessed be He created the world, it wavered from side to 
side, unable to stand. The Holy One, blessed be He, said to the 
world, 'Why are you collapsing?' It answered, 'Master of the 
Universe, | am unable to stand because | have no foundation to 
stand upon! 


226. THE HOLY ONE, BLESSED BE HE said to the world, 'But | am 
about to raise within you a righteous man, who is Avraham, who 
shall love Me! Immediately, the world stood up and was firmly 
established. As it is written: "These are the generations of the 
heavens and of the earth when they were created (Heb. 
behibar'am)" (Beresheet 2:4). Do not read behibar'am, but rather, 
BeAvraham (with Avraham) because by Avraham was the world 
established. 


227. Rabbi Chiya said: "...| declare things that are right" MEANS that 
the world answered the Holy One, blessed be He, by saying, 'From 
this same Avraham, children will come forth who shall destroy the 


Temple and shall burn the Torah!" THE HOLY ONE, BLESSED BE HE, 


said to it: 'One man is destined to come from him, who is Ya'akov. 
And from him twelve tribes shall come forth, all of them righteous. 
Immediately the world was established for his sake.' Therefore, it is 
written: "I declare things that are right," WHICH IS THE SECRET OF 
YA'AKOV, WHO IS TIFERET. 
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228. Rabbi Elazar said that we have noted here that each one of the 
terms-"to speak," "to declare," and "to say"-has a meaning of its 
own. "To speak" means openly, WHICH IS THE SECRET OF 
MALCHUT AND IS CALLED THE REVEALED WORLD. This is an 
external, not an internal, grade, as the grades that are higher THAN 
IT. And this also applies to "speak righteousness," WHICH REFERS 
TO MALCHUT WHICH IS THE ASPECT OF "SPEAKING." 


229. "To declare" alludes to the internal and supernal grade, which 
governs speech THAT IS MALCHUT and this applies also to 
"declare...right." Who is "right?" This is the supernal grade, where 
Ya'akov dwells, NAMELY TIFERET. Hence "You founded things that 
are right" (Tehilim 99:4). And this is why it says here "declare," 
rather than "speak." IT SHOWS US THAT THE INTENTION HERE 
APPLIES TO TIFERET AND NOT TO MALCHUT. AND RABBI ELAZAR 
HEREBY OFFERS A PROOF FOR WHAT RABBI CHIYA SAID! 


230. Rabbi Yitzchak said that it is written: "And He declared to you 
His covenant" (Devarim 4:13). ACCORDINGLY, IF THE TERM 
"DECLARE" IS USED WITH THE COVENANT, THEN IT CAN ALSO BE 
USED WITH RIGHTEOUSNESS! He said to him, "It is surely so" THAT 
THE TERM "DECLARE" CAN BE USED WITH THE COVENANT, 
NAMELY WITH YESOD, BECAUSE TIFERET AND THE COVENANT 
ARE ONE. NEVERTHELESS, YESOD is a grade that is dominant over 
the lower grade, which is "speak righteousness," SO HERE WE CAN 
USE THE TERM "DECLARE" AS WELL. And all this should be well 
examined. Come and behold: Even though we said that the term 
"speak" is the lowest of them all, do not conclude from this that it is 
not a high and important GRADE! The term "speak" includes within 
it all the other GRADES, and is a high grade. And the proof of this 
appears in the verse, "For it is not a vain thing (speech)" (Devarim 
32:47). 


231. Rabbi Elazar was on his way to his father-in-law, accompanied 
by Rabbi Chiya, Rabbi Yosi, and Rabbi Chizkiyah. Rabbi Elazar said: 
| see that the awakening from above occurs as a response to 
awakening from below, because the upper is aroused by the passion 
and desire of the lower, and depends on it. 


24. "Keep not your silence, Elohim" 


The establishment leaders who lived during the time of Avraham want to slay him because he has enlightened the people and led them away from 
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the futility of Idol Worshipping. People like Avraham, who dare to initiate positive change and help others in their spiritual awakening, always 
encounter opposition from forces who seek to propagate chaos and ignorance for their own personal gain. 


The Relevance of this Passage 


Throughout human history, any major advancement in civilization was first met with opposition, defiance, and scorn from those who would not 
benefit by the betterment of the human condition. This spiritual principle holds true in our own personal life. As opportunities for spiritual 
advancement present themselves to us, there will be obstacles and opposition. This passage gives us protection from the forces that attempt to 


impede our spiritual progress. 


232. He opened the discussion with the verse, "Keep not Your 
silence, Elohim: do not hold Your peace, and be still, EI" (Tehilim 
83:2). This represents the awakening from below; FROM THE 
NUKVA, to take control. David responded, "Keep not Your silence, 
Elohim"; from arousing Your desire to the upper, ZEIR ANPIN, and to 
cling on to the Right, TO HIS CHESED. 
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233. For what reason? Because "For, lo, Your enemies make a 
tumult.... For they have consulted together with one consent: they 
make a covenant against You:" (Tehilim 3:6). THE NUKVA IS THE 
ASPECT OF THE LEFT, WHICH IS THE SECRET OF CHOCHMAH 


WITHOUT CHASSADIM, AND CHOCHMAH CANNOT SHINE WITHOUT 


CHASSADIM. THEREFORE ALL THE KLIPOT AND THE ENEMIES OF 
THE HOLINESS RAISE UP THEIR HEADS. Hence, "Keep not Your 
silence, Elohim" from awakening toward the upper, ZEIR ANPIN. 
Because then the right OF ZEIR ANPIN is aroused and attaches Her 
to itself. WHEN SHE IS ATTACHED TO THE RIGHT--NAMELY WHEN 
THE CHOCHMAH IN HER IS ENCLOTHED BY THE CHASSADIM OF 
THE RIGHT--then the enemies are defeated. BECAUSE THE 
ILLUMINATION OF CHOCHMAH DESTROYS ALL THE ENEMIES OF 
THE HOLINESS. As it written: "Your right hand, Hashem, has 
become glorious in power: Your right hand, Hashem, has dashed the 
enemy in pieces" (Shemot 15:6). 


234. So come and behold: When all those kings joined to make war 
against Avraham, they consulted one another about how to destroy 
him. But as soon as they took control over Lot, Avraham's nephew, 
they immediately left. As it is written: "And they took Lot, Avram's 
brother's son, and his possessions and departed" (Beresheet 14:12). 
What was the reason? Lot's image was similar to that of Avraham. 
As a result, they "departed," AS THEY BELIEVED THEY HAD 
CAPTURED AVRAHAM, which was the purpose of the war. 


235. AND HE ASKS: Why DID THEY WANT TO KILL AVRAHAM? AND 
HE ANSWERS: Because Avraham took people of this world away 
from idolatry and brought them to worship the Holy One, blessed be 
He. THIS IS WHY THEY WANTED TO KILL HIM. In addition, it was the 
Holy One, blessed be He, who incited them TO FIGHT AVRAHAM, so 
that Avraham would be brought closer to His way of worship and the 
name of Avraham would become glorified throughout the world. 


236. And the secret behind this is that when, Avraham pursued them, 
then IT IS WRITTEN: "Keep not Your silence, Elohim," AS THE 
NUKVA WAS AROUSED TOWARD ZEIR ANPIN AND ELEVATED 
MAYIN NUKVIN (FEMALE WATERS) UP TO HIM TO DRAW CHESED, 
WHICH IS THE SECRET OF THE RIGHT, until all was attached to 
Avraham, WHO IS THE SECRET OF CHESED OF ZEIR ANPIN. THIS 
MEANS THAT HER CHOCHMAH WAS CLOTHED BY CHASSADIM 
AND HER ILLUMINATION WAS COMPLETED. And when all this was 
attached to Avraham, then all the kings were defeated before him. As 
we have previously stated; it is then written: "Your right hand 
Hashem, has dashed the enemy in pieces." 


25. Malki-Tzedek 
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Avraham, King David, and the other great spiritual giants of history, devoted their lives to easing the pain of the Shechinah, the collective universal 
soul that protects and assist us in the physical world. The Shechinah, possessing its own consciousness, experiences the collective pain of 
humanity when negativity and suffering abound in the world. Similarly, our consciousness and intent to ease the pain of the Shechinah serves to 
ease the pain of all mankind. Spiritual work cannot be ego-based. We must learn to feel the pain of others and dedicate ourselves to ending their 
suffering, as well as our own. 

The Relevance of this Passage 

Many spiritual lessons and benefits radiate throughout these verses. We gain awareness of the global purpose of our existence, which is to diminish 
and remove our intemperate character traits that separate us from the Light of the Creator. A recognition of the impact that our actions have on both 
on ourselves and on all mankind, is instilled within our consciousness. 


237. "And Malki Tzedek king of Shalem brought forth bread and 
wine..." (Beresheet 14:18). Rabbi Shimon opened the discourse, 
saying, "In Shalem also is set his tabernacle" (Tehilim 76:3). Come 
and behold: When the Holy One, blessed be He, WHO IS THE 
SECRET OF BINAH, decided to create the world, WHICH IS THE 
SECRET OF ZEIR ANPIN THAT IS CALLED THE 'WORLD,' He 
produced a flame from the Holy illumination. As wind blew wind, 
THE FLAME darkened and began to burn. And He took out from 
within an abyss a particular drop, which He joined with the flame. 
With them, He created the world, WHICH IS ZEIR ANPIN. 


238. HE EXPLAINS THAT the flame rose and was crowned by the Left 
COLUMN OF BINAH. And the drop, WHICH IS THE CENTRAL 
COLUMN, rose and was crowned by the Right COLUMN OF BINAH. 
Then they became intertwined-THE RIGHT AND LEFT repeatedly 
exchanging places with each other. That which had descended now 
ascended and that which had ascended then descended. 


239. BOTH COLUMNS-THE RIGHT AND THE LEFT OF BINAH- 
combined and a completed Ruach came forth. THIS REFERS TO 
ZEIR ANPIN, WHO IS CALLED RUACH AND EMANATE FROM THE 
UNION OF THE TWO COLUMNS. Two sides emerged as one, AND 
THE RUACH ITSELF was placed in the middle AS THE ASPECT OF 
THE CENTRAL COLUMN. HENCE, THE RESULT WAS THREE 
COLUMNS. And they were crowned by one another-THAT IS, ALL 
THREE COLUMNS OF ZEIR ANPIN WERE CROWNED BY ONE 
ANOTHER. Then there was perfection above, IN BINAH, and 
perfection below, IN ZEIR ANPIN. The grade was established, AND 
THE GRADE OF THE MOCHIN OF ZEIR ANPIN WAS COMPLETED! 


240. The FIRST Hei OF YUD-HEI-VAV-HEI, WHICH IS BINAH, was 
crowned by the Vav, WHICH IS ZEIR ANPIN. The Vav OF YUD-HEI- 
VAV-HEI, WHICH IS ZEIR ANPIN, in turn, was crowned by the Hei OF 
YUD-HEI-VAV-HEI, WHICH IS BINAH. THEN the SECOND Hei OF THE 
YUD-HEI-VAV-HEI, WHICH IS THE NUKVA OF ZEIR ANPIN TO THE 
VAV OF YUD-HEI-VAV-HEI, WHICH IS ZEIR ANPIN, rose and became 
perfectly attached TO HIM, BY RECEIVING FROM HIM THE MOCHIN 
OF BINAH. Thus, "And Malki Tzedek king of Shalem (lit. ‘perfect')"; 
and indeed he is a perfect king! THUS, IT IS WRITTEN ABOUT THE 
SECOND HEI, WHICH IS CALLED MALKI-TZEDEK: "AND MALKI 
TZEDEK, KING OF SHALEM," BECAUSE NOW IT IS ASSUREDLY A 
PERFECT KING. THIS MEANS a king who rules perfectly. He askes: 
When is THE NUKVA OF ZEIR ANPIN considered to be a perfect 
king? AND HE ANSWERS: On Yom Kippur, WHEN MALCHUT RISES 
UP AND ENCLOTHES BINAH, AND when all faces shine-EVEN THE 
FACE OF THE NUKVA SHINES LIKE THE FACE OF BINAH! 


241. "And Malki Tzedek (lit. 'King of justice")" can also be explained 
as a reference to the last world, NAMELY THE NUKVA OF ZEIR 
ANPIN, AND "King of Shalem" to the upper world, WHICH IS BINAH. 
They adorn one another, MEANING THAT THE LOWER WORLD WAS 
CROWNED BY THE UPPER WORLD, they are inseparable and the 
two worlds are as one. And even the lower world is entirely one 
WITH THE UPPER WORLD. WHY? BECAUSE AT THAT TIME THE 
NUKVA OF ZEIR ANPIN RISES TO CLOTHE BINAH, EVERY LOWER 
GRADE THAT RISES TO AN UPPER GRADE BECOMES 
COMPLETELY LIKE IT. THEREFORE, THESE TWO WORLDS, WHICH 
ARE THE NUKVA AND BINAH, BECOME AS IF THE SAME. "Brought 
forth bread and wine" indicates that both are included; BREAD 
ALLUDES TO THE LIGHT OF CHASSADIM FROM THE RIGHT; WINE 
ALLUDES TO THE ILLUMINATION OF CHOCHMAH FROM THE LEFT. 
THEREFORE HE "BROUGHT FORTH BREAD AND WINE" TO 
INFORM US THAT BOTH OF THESE ILLUMINATIONS EXIST NOW IN 
MALKI TZEDEK, WHICH IS THE SECRET OF THE NUKVA AS SHE 
ENCLOTHES BINAH. "And he was the priest of the most high EI," 
who served the world that corresponds to another world. "And he 
was the priest of the most high EI" MEANS THAT THE LOWER 
WORLD SERVES THE UPPER WORLD WITH CHASSADIM. BECAUSE 
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"the priest" is the right, REFERRING TO THE LIGHT OF CHASSADIM 
IN THE NUKVA, AND "the most high EI" is the upper world, NAMELY 
BINAH. The priests, therefore, desire to bless the world. 


242. Come and behold: This lower world, WHICH IS THE NUKVA, 
receives blessings when it is attached to the high priest, NAMELY 
TO THE RIGHT COLUMN OF BINAH THAT IS CALLED "THE HIGH 
PRIEST." Then, "And blessed him" MEANS THAT AFTER THE 
NUKVA HAD RECEIVED THE BLESSINGS FROM THE HIGH PRIEST, 
SHE BLESSED AVRAHAM. AS IT IS WRITTEN: "and he said: Blessed 
be Avram of the most high EI" (Beresheet 14:19), as it is surely so! 
The same applies to the priest below IN THIS WORLD. HE SHOULD 
tie knots, NAMELY TO MEDITATE AS IS EXPLAINED HERE, so as to 
bless this place, NAMELY THE NUKVA OF ZEIR ANPIN, so that SHE 
may be attached to CHASSADIM OF the right SIDE OF BINAH. Thus 
both worlds, THE NUKVA AND BINAH, are united as one! 


243. "Blessed be Avram." The secret behind this is that this blessing 
contains the meditations that we are to have whenever we say a 
blessing. "Blessed be Avram" is similar to the words "Blessed are 
You," which we recite IN EVERY BLESSING; "of the most high EI," 
WHICH APPEARS HERE, IS SIMILAR TO WHAT WE RECITE IN 
EVERY BLESSING: "Hashem our Elohim"; "possessor of heaven and 
earth" IS SIMILAR TO WHAT WE RECITE IN EVERY BLESSING: "the 
king of the world." So this phrase is the secret of all the blessings. 
"And he blessed him, AND SAID: BLESSED BE AVRAM", WHICH IS 
THE DIRECTION OF THE MEDITATION from below upward. "Blessed 
be the most high El, WHO HAD DELIVERED THE ENEMIES TO YOUR 
HANDS" IS THE DIRECTION OF THE MEDITATION from above 
downward. "And he gave him a tithe of everything" MEANS THAT HE 
GAVE THE NUKVA A TITHE in order to be attached to that place, 
where the tie has been made with the world below. THIS IS THE 
SECRET OF MALCHUT, WHICH FINISHES THE ILLUMINATION OF 
THE NUKVA, SO AS NOT TO GIVE HOLD TO THE EXTERNALS, AS 
THE SECRET OF THE TITHE IS THE CONCLUSION OF HER 
ILLUMINATION. 


244. As they were walking, they met Rabbi Yesa and a Jew who was 
with him. The Jew quoted the verse, "Of David: To you, Hashem, do | 
lift up my soul" (Tehilim 25:1), AND HE ASKED WHY IS IT WRITTEN 
"Of David" rather than "A psalm of David" or "To David a psalm?" 


245. AND HE ANSWERS: It is written 'Of David' because it was meant 
for his own grade. And the praise that he recited was for his own 
sake. "To you Hashem, do | lift up my soul" MEANS "To you, 
Hashem" upward. "My soul (Nefesh)." Who is meant by "my 
Nefesh?" David is meant. David is the first grade, as we have stated; 
NAMELY HE IS MALCHUT, WHICH IS THE FIRST GRADE FROM 
BELOW UPWARD. "do | lift up" MEANS to elevate, as it is written: "I 
will lift up my eyes to the hills" (Tehilim 121:1) Because during his 
entire life, David was always striving to raise his grade TO THAT OF 
BINAH-to adorn it BY BINAH above and to attach it there in a true 
and everlasting bond, as it should properly be! 
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246. Similarly, "Of David, bless Hashem, my soul (Nefesh)" (Tehilim 
103:1) was also said for the sake of his own grade. And what did he 
say? "Bless Hashem, my soul (Nefesh)." In this case, the particle Et 
before "Hashem" MEANS to be attached with bonds to the upper 
GRADE-BINAH. And what is meant by "and all that is within me?" It 
refers to the other beasts of the fields, NAMELY THE SFIROT OF THE 
NUKVA, that are called "all that is within me (lit. 'entrails")." As it is 
written: "and my bowels yearned for him" (Shir Hashirim 5:5) 
Another explanation of the words "bless ...my soul" is that he said it 
for the sake of his own grade. "Hashem" is the full perfection of 
everything-the inclusion of everything. THIS MEANS THAT ET IS THE 
SECRET OF MALCHUT; HASHEM (YUD-HEI-VAV-HEI) IS THE 
SECRET OF ZEIR ANPIN. SO ET HASHEM ALLUDES TO THE 
COMPLETE UNISON OF ZEIR ANPIN WITH HIS NUKVA. 


247. Rabbi Elazar said to Rabbi Yesa: | see that you have come in 
company with the Shechinah. HE SAID THIS BECAUSE HE SAW 
THAT THE SHECHINAH RESTED UPON THE JEW. He said to him: 
Most certainly! | walked with him for three parasangs, and he has 
told me many goodly matters. And I have hired him to serve me for 
this day, and did not realize that he is such a shining light as I see 
now!" 


248. Rabbi Elazar asked the Jew, "What is your name?" He 
answered, "Yoezer." Rabbi Elazar said: Let us sit together, AS OUR 
NAMES ARE SIMILAR. They sat beside a rock in that field. The Jew 
opened the discussion, by quoting, "I, even |, am he that blots out 
your transgressions for my own sake, and will not remember your 
sins" (Yeshayah 43:25). HE ASKED HIM, "What is the reason for 
saying 'l...l' twice?" 


249. AND HE REPLIED THAT the first "I" was said at Mount Sinai and 
the second was said during the creation of the world. Thus, at Mount 
Sinai it is written: "I am Hashem your Elohim" (Shemot 20:2); and at 
the creation, it is written: "I have made the earth and created man 
upon it" (Yeshayah 45:12). This shows that there is no separation 
between above, BINAH, and below, MALCHUT. 


250. HE ASKS: Why does it say "blots out" rather than "removes 
your transgressions?" AND HE REPLIES: So that they shall never 
appear again in the world. "For My own sake"--to reveal the 
compassion that emerges from Me. As it is written: "For Hashem 
your Elohim is a merciful EI" (Devarim 4:31). 


251. Come and behold: Another explanation of the words "blots out 
your transgressions for My own sake," is that the wicked of the 
world cause damage. For when their sins rise, mercy and the 
Supernal Light are lost and blessings cannot descend to this world. 
So this grade, NAMELY THE NUKVA WHICH IS NAMED "I," does not 
receive any blessings from above to pass on to the lower beings. 
THEREFORE, THIS IS CONSIDERED BY HER A DAMAGE, and so She 
says, "for my own sake," so that blessings will not be withheld from 
me, to be given to all. 
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252. The same applies to the verse, "See now that I, even I, am 

He..." (Devarim 32:39), IN WHICH THE FIRST "I" APPLIES TO BINAH 
AND THE SECOND "I" TO MALCHUT. THIS IS to show that no 
separation exists between BINAH above and MALCHUT below, as we 
have already explained. 


253. Come and behold: Similarly, when there are righteous people in 
the world, blessings are sent down to all the worlds. As soon as 
Avraham arrived, the blessings were sent to the world. As it is 
written: "and I will bless you, and you shall be a 

blessing" (Beresheet 12:2). HE ASKS: What is the meaning of, "And 
you shall be a blessing"? AND HE ANSWERS that because of his 


merit, blessings shall be abundant on high, IN THE UPPER WORLDS, 


and down below, IN THE LOWER WORLDS. As it is written: "And in 
you shall all the families of the earth be blessed," REFERRING TO 
THE LOWER BEINGS, and "I will bless them that bless you" 
REFERRING TO THE UPPER WORLDS. WHEN THEY CONVEY THE 
BLESSINGS DOWNWARD, THEY ARE BLESSED FIRST, AS IS 
KNOWN. THIS IS THE SECRET OF "I WILL BLESS THEM THAT 
BLESS YOU!" 


254. Yitzchak arrived and informed everyone that there is judgment 
and there is a Judge above to punish the wicked. And he awakened 
judgment on the world, so that all would be in awe of the Holy One, 
blessed He. Ya'akov arrived, brought mercy on the world, and 
perfected the Faith in the world as proper. AVRAHAM DREW 
CHESED, WHICH IS THE SECRET OF THE RIGHT COLUMN OF THE 
FAITH, WHICH IS THE SECRET OF THE NUKVA. AND YITZCHAK 
DREW FOR HER THE JUDGMENT AND THE SFIRAH OF GVURAH, 
WHICH IS THE SECRET OF HER LEFT COLUMN. YA'AKOV 
COMPLETED HER BY DRAWING DOWN MERCY, WHICH IS THE 
SECRET OF THE CENTRAL COLUMN. 


255. Thus, of the days of Avraham, it is written: "And Malki Tzedek 
king of Shalem," since the Throne, THE NUKVA, was crowned in its 
own place, IN BINAH. Then THE NUKVA, the "king of Shalem" (a 
perfect king), was completely flawless. THE NUKVA "brought forth 
bread and wine" to nourish all of the worlds as ought to be. The 
words "brought forth bread and wine" SHOW THAT the blessings 
were not withheld from any of the worlds. The words "brought forth" 
are similar to the phrase "Let the Earth bring forth," (Beresheet 1:24) 
WHICH REFERS TO THE NUKVA, WHICH BROUGHT nourishment 
and blessings from the highest levels to all the worlds! 


256. "And he was the priest of the most high EI" (Beresheet 14:68) 
MEANS THAT everything has reached full supernal perfection, as it 
ought to. THAT REFERS TO THE PERFECTION OF BINAH, WHICH IS 
CALLED "THE MOST HIGH EL." This teaches us that just as the 
sinners bring damage upon the world and prevent blessings FROM 
REACHING IT, so the righteous bring blessings to the world, and for 
their sake, all the people of the world are blessed as well. 
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257. What is the meaning of "And he gave him a tithe of 

all" (Beresheet 14:20), IT MEANS THAT MALKI TZEDEK GAVE HIM 
those blessings that issue from "all," WHICH IS YESOD. THIS 
MEANS THAT MALKI TZEDEK, WHO IS THE NUKVA, RECEIVED THE 
TITHE, WHICH IS THE SECRET OF THE BLESSINGS, FROM YESOD, 
AND PASSED THEM ON TO AVRAHAM. WHY FROM THE YESOD? 
Because this is the place from which all blessings that reach the 
world originate. Another explanation of the words "And he gave him 
a tithe of all" is that it was the Holy One, blessed be He, who gave 
Avraham the tithe. And what is the tithe? It is a grade, where all the 
gates of faith and the blessings of the world are established, it is one 
out of ten, and ten out of a hundred, NAMELY MALCHUT, WHICH 
DURING HER IMATURE STATE, HAS NO OTHER SFIRAH BUT 
KETER. AND THIS SFIRAH IS BUT ONE OUT OF THE TEN SFIROT 
OF ZEIR ANPIN. BUT DURING HER STAGE OF MATURITY, 
MALCHUT HAS TEN COMPLETE SFIROT, AND THEN SHE IS "TEN 
OUT OF A HUNDRED" SFIROT OF ZEIR ANPIN. AND THE HOLY 
ONE, BLESSED BE HE, GAVE THIS GRADE TO AVRAHAM. From this 
point on, Avraham's existence became firmly established from 
above, WHICH MEANS THAT HE MERITED FULL CONCEPTION 
FOREVER!’ Rabbi Elazar said to him, "You have spoken well!" 


258. Rabbi Elazar asked him, "What is your job?" He responded, "I 
teach children, back home. But when Rabbi Yosi of the village 
Chanin came to town, all the children were taken from me and 
passed on to him. NEVERTHELESS, the people of my town paid my 
salary, as they had when the children were with me. But | searched 
my soul and found it improper to benefit from doing nothing. So I 
offered my services to this wise man, NAMELY RABBI YESA." Rabbi 
Elazar said: Here, the blessings of my father-REFERRING TO RABBI 
SHIMON BAR YOCHAI-are required. 


259. They went before Rabbi Shimon, and THE JEW would sit and 
study all day long before Rabbi Shimon. One day, as they were 
studying the laws concerning the washing of the hands, RABBI 
SHIMON said: Whoever does not wash his hands properly is 
punished from above and also below IN THIS WORLD. And what is 
his punishment below? He brings poverty upon himself. And just as 
he who washes his hands improperly is punished, so he who 
washes his hands properly is rewarded ABOVE AND BELOW, 
bringing the blessings of above on himself. Because the blessings 
OF ABOVE rest properly on his hands, he is blessed BELOW with 
wealth. 


260. At a later time, Rabbi Shimon woke up in time to see the Jew 
washing his hands with a great quantity of water. Rabbi Shimon 
said: "Fill his hands with your blessings." And so it was from that 
day onward, because the Jew became rich and found a treasure, he 
studied Torah and gave food and nourishment to the poor every day, 
and was happy and kind to them. As a result, in reference to him, 
Rabbi Shimon quoted the verse, "And you shall rejoice in Hashem 
and shall glory in the Holy One of Yisrael" (Yeshayah 41:16). 


26. "After these things" 
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In the material world, the Light of the Creator can only manifest through a physical medium or instrument, which Kabbalah refers to as a Vessel. 


1 


Just as sunlight requires physical matter to reveal its radiance, spiritual Light requires a Vessel in order to express itself. Though many spiritual 
traditions teach renunciation of material existence, Kabbalah takes a very different view. Rather than meditating on a mountaintop above the fray 
and fracas of our daily existence, we must embrace the chaos of life, using it as an opportunity, as a vessel to reveal Light. Spiritual Light ignites in 


that momentary flash-point of character transformation. 
The Relevance of this Passage 


Acknowledging and rooting out the negative, dark side of our nature when confronting chaos and conflict, give us the opportunity to effect 


character change. Moreover, we must initiate the physical actions necessary to transform ourselves, change our world, and reveal the spiritual Light 


of the Creator. Accordingly, this portion strengthens us so that we successfully confront and transform life's challenges. 


261. "After these things, the word of Hashem came to 

Avram..." (Beresheet 15:1). Rabbi Yehuda opened the discourse by 
quoting, "I am my beloved's, and his desire is toward me" (Shir 
Hashirim 7:11). As has been explained, this means that awakening 
below results in awakening above. There can be no awakening from 
above until there is awakening from below. In addition, blessings 
from above rest in a place of substance, not in an empty space. 


262. How do we know this? We know this from the wife of Ovadyahu, 
to whom Elisha said: "Tell me, what have you in the house" (II 
Melachim 4:2). He asked this because blessings from above do not 
rest on an empty table, AS WILL BE EXPLAINED ABOUT THE SHEW- 
BREAD, nor in an empty place, AS IS TOLD OF THE WIFE OF 
OVADYAHU. "And she said: 'Your handmaid has nothing in the 
house but a pot of oil"'(Ibid.). AND HE ASKS: What is a pot? AND HE 
SAYS: There is only enough oil IN THE POT to smear the little finger. 


263. ELISHA said: You have relieved me. Because | did not know 
how the blessings of above would rest in an empty place. But now 
that you have some oil, this is the place where the blessings shall 
rest. How do we know this? Because it is written: "It is like the 
precious ointment..." (Tehilim 133:2). And how does the verse end? 
With the words, "for there Hashem has commanded the blessing, 
even life for evermore" (Ibid.). SO in this place, NAMELY IN THE OIL, 
there are blessings. 


264. You might think that because in the words, "like the dew of 
Chermon descending upon the mountains of Tzion" (Ibid.), 
FOLLOWED BY THE WORDS "FOR THERE HASHEM HAS 
COMMANDED THE BLESSINGS," dew is mentioned rather than oil. 
DEW IS THEN THE PLACE FOR THE BLESSING AND NOT OIL. BUT, 
HE REPLIES: It is oil and it is dew, MEANING THAT THEY ARE THE 
SAME. BECAUSE this dew is what the Holy One, blessed be He, 
drew out of the supernal oil, which comes out of the right side. 


265. These are two things-wine and oil-and they flow to two sides. 
Wine flows to the left and oil to the right. And from the right side all 
blessings come forth and descend to this world, and from there, the 
holy kingdom, WHICH REFERS TO THE KINGS OF YISRAEL, is 
anointed. Because oil is first prepared below, MEANING THAT SHE 
HAD THE POT OF OIL, WHICH IS THE SECRET OF THE AWAKENING 
FROM BELOW, then the oil was available from above, referring to the 
flowing of the blessings FROM ABOVE, WHICH IS THE SECRET OF 
THE AWAKENING FROM ABOVE, AS IT IS WRITTEN: "UPON HER 
SONS, WHO BROUGHT THE VESSELS TO HER; AND SHE POURED 
OUT" (II MELACHIM 4:5). 
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266. Come and behold: From the awakening of this oil above, it was 
poured on David and Solomon, so that their sons would be blessed. 
How do we know this? It is in the verse, "And the oil stopped (lit. 
'stood")" (II Melachim 4:6). THIS IS ANALOGOUS TO WHAT IS written 
elsewhere, "a root of Yishai, that stands for a banner of the 
people..." (Yeshayah 11:10). BECAUSE THIS VERSE ALLUDES TO 
DAVID, SOLOMON, AND THEIR DESCENDANTS, WHO ARE FROM 
THE ROOT OF YISHAI, THEN HERE AS WELL THE VERSE ALLUDES 
TO DAVID, SOLOMON, AND THEIR DESCENDANTS. 


267. Come and behold: Just as the table of the shew-bread, from 
where all the blessings and replenishment of the world come, should 
not remain empty even for a moment, so that the blessings may not 
be removed from there, one should never recite blessings over an 
empty table. The blessings from above will not rest upon an empty 
table. 


268. Come and behold, it is then written: "I am my beloved's, and his 
desire is towards me." First, "I am my beloved's," and then, "his 
desire is towards me." "I am my beloved's" to prepare a place for 
him at first BY THE AWAKENING FROM BELOW, and afterwards "his 
desire is towards me." 


269. Another explanation for "I am my beloved's" is based on the 
understanding that the Shechinah does not reside among the 
wicked. As soon as a person desires to purify himself and come 
close to the Holy One, blessed be He, only then does the Shechinah 
rest upon him. Therefore it is written: "I am my beloved's" first, and 
then, "his desire is towards me." Because when a person comes to 
be purified, he is purified. 


270. Come and behold: "After these things," after Avraham pursued 
the kings, and the Holy One, blessed be He, killed them off, Avraham 
was wondering if perhaps "I have lost all the reward from bringing 
people to repent and return to the Holy One, blessed be He, and 
holding on to them to draw them nearer to Him--since now people 
were killed by me!" Immediately, the Holy One, blessed be He, said 
to him: "Fear not, Avram, | am your shield, your reward shall be 
exceedingly great." You are receiving a reward for them, BECAUSE 
THEY WERE KILLED, because none of them shall ever be able to 
improve their behavior. 


27. "Hashem came to Avram in a vision" 


The Zohar presents four complex ideas. The first concerns the mysteries of circumcision. Before we can begin to understand any ritual performed in 
our physical world, we must acquire some understanding of the structure of the Upper Worlds which are the foundation of our physical existence. 
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The Zohar refers to ten dimensions that compose all creation. These dimensions are known as the Ten Sfirot, or Ten Emanations. 

The Sfirah of Yesod is a reservoir to which all the upper Sfirot pour their various energies. Yesod gathers all these elements, blends them, and 
transfers this great Light to the Sfira of Malchut, which is our physical universe. Residing just above Malchut in the structure of the Ten Sfirot, 
Yesod acts as the portal through which the awesome forces of Light enter our realm. As the building blocks of all creation, the Ten Sfirot reflect 
themselves in our world. Thus, we have ten fingers, ten toes, and our numerical system functions on base ten. 


The Sfira of Yesod correlates to the sexual organ, in which the greatest expression of Light manifests. This great Light is responsible for the miracle 


of procreation and the pleasure derived from it. 


The negative forces in our midst attach themselves to any gateway through which the greatest Light can shine. For this reason, these negative 


entities are found in the upper world realm of Yesod; in our physical realm, negative forces manifest in the human sexual organ. The purpose of the 


1 


covenant of circumcision is to remove this negative influence from our lives as well as from the worlds above. Circumcision, performed properly 
with Kabbalistic mediation, removes all negativity from both the child and the world. The act of circumcision brings enormous spiritual benefits to 


the child, including boosting his immune system. Though small in size, the foreskin contains powerful negative forces, as if it were a nuclear 


warhead at the tip of a ballistic missile. 
The Relevance of this Passage 


These specific Aramaic texts emanate spiritual influences that help cleanse and purify the realm of Yesod within us, including any negative sexual 


thoughts, desires or actions. It is these blockages that can prevent us from receiving our full portion of the Light. 


271. "The word of Hashem came to Avram in a vision, saying..." HE 
ASKS: What is meant by a vision? AND HE ANSWERS: This is the 
mirror, which is the grade in which all images appear. Rabbi Shimon 
said: Come and behold, before Avraham was circumcised, only one 
grade spoke to him. And which one was that? It was the 'vision,' 
NAMELY THE NUKVA. As it is written: "...seeing the vision of 
Shadai" (Bemidbar 24:16). 


272. After Avraham was circumcised, all the grades rested upon that 
grade, WHICH IS CALLED THE VISION, and then He spoke to him. 
Hence, it is written: "And | appeared to Avraham," WHO IS THE 
SECRET OF CHESED, "to Yitzchak," WHO IS THE SECRET OF 
GVURAH, "and to Ya'akov," WHO IS THE SECRET OF TIFERET, "by 
the name of El Shadai" (Shemot 6:3), WHICH IS THE SECRET OF 
YESOD AND MALCHUT. ALL THE GRADES, FROM CHESED 
DOWNWARD, ILLUMINATE IN THE NUKVA. So, before he was 
circumcised, these grades did not yet speak to him, ONLY THE 
NUKVA, WHICH IS THE SECRET OF THE "VISION OF SHADAI" 
ALONE! 


273. You might say that it is already written: "And Hashem appeared 
to Avram," WHICH IS THE LEVEL OF NEFESH, AND "and Avram 
journeyed, going on still toward the south," WHICH IS RUACH; and 
"and there he built an altar," WHICH IS NESHAMAH. If here are the 
supernal grades THAT HE ATTAINED, how can we say that before he 
was circumcised, the supernal grades did not rest upon that certain 
grade, in order to speak to him? 


274. AND HE REPLIES, Come and behold: In the beginning; BEFORE 
HE WAS CIRCUMCISED, the Holy One, blessed be He, gave wisdom 
to Avraham, NAMELY THE AFOREMENTIONED SUPERNAL 
GRADES, so that he would know wisdom and would cleave to THE 
HOLY ONE, BLESSED BE HE. And Avraham did achieve the secret of 
Faith, but he could not speak to Him, only to the lower grade alone, 
NAMELY THE NUKVA AS SEEN "THROUGH THE VISION OF 
SHADAI." But after he was circumcised, then all the supernal grades 
rested upon this lower grade, in order to speak with him. And then 
Avraham ascended through all the grades, as has been explained. 


275. Come and behold: As long as a man is not circumcised, he does 
not hold on to the Name of the Holy One, blessed be He. As soon as 
he is circumcised, he enters His Name and is attached to it. And if 
you say that Avraham was nevertheless attached to Him even before 
he was circumcised, the response is that he was indeed attached to 
Him, but not properly. Because of the sublime love that the Holy 
One, blessed be He, felt toward Avraham, He brought him closer to 
Himself, BUT IN SPITE OF ALL THIS, IT WAS NOT AS IT SHOULD 
PROPERLY BE. 
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276. After, THE HOLY ONE, BLESSED BE HE, commanded Avraham 
to circumcise himself, and presented him with the covenant, WHICH 
IS YESOD, which is the link to all the supernal grades. The covenant 
is the bond that links all the grades together, to be included within 
one another. The covenant is the bond that everything is bound to. 
And because of this, before Avraham was circumcised, He spoke 
with him only through the "vision," as we have stated. THE UPPER 
GRADES WERE MISSING FROM IT, BECAUSE THE COVENANT, 
WHICH LINKS ALL THE GRADES TOGETHER, WAS MISSING. 


277. Come and behold: When the Holy One, blessed be He, created 
the world, He created it based on the covenant. It is written: "In the 
beginning (Heb. Beresheet) Elohim created (Heb. bara)" (Beresheet 
1:1), WHERE SHEET (ARAM. SIX) refers to the covenant, because by 
relying upon the covenant, the Holy One, blessed be He, created the 
world. And it is also written: "If My covenant be not day and night, it 
were as if | have not appointed the ordinances of heaven and 

earth" (Yirmeyah 33:25). This is a unifying covenant, which ensures 
that day and night, WHICH ARE ZEIR ANPIN AND NUKVA, may not 
be separated. 


278. Rabbi Elazar said: 'When the Holy One, blessed be He, created 
the world, it was on the condition that if Yisrael will came forth and 
receiv Torah, all would be well. If Yisrael will not do so, then the 
world would be returned to chaos. So the world was not firmly 
established until Yisrael stood at Mount Sinai and received Torah. 
The second idea presented by the Zohar concerns the concept of 
soul mates. Our success in finding our true soul mate depends on 
the levels we reach in our spiritual work. If we attain the necessary 
level of growth, we may merit the appearance of our soul mate in our 
life. 

The Relevance of this Passage 

According to Kabbalah, soul mates are two halves of one soul. If two 
people are soul mates living on opposite ends of the world, 
circumstances will eventually arise that will lead them across vast 
continents and oceans in order that they may encounter one another 
and reunite. The Aramaic words expressing this spiritual truth, 
assists us towards that end. 


279. From that day onward, the Holy One, blessed be He, has been 
creating worlds. And what are these worlds? They are the matings of 
human beings. Because ever since that day, the Holy One blessed 
be He, has been making marriages, by saying: "The daughter of so 
to so for so and so." These are the worlds He creates, BECAUSE 
EVERY UNION OF A COUPLE IS CONSIDERED TO BE A WORLD. 
Sitrei Torah (Concealed Torah) 


280. "After these things." These are the words of Torah, just as 
"These words Hashem spoke to all your assembly" (Devarim 5:19) 
are the words of Torah. THE MEANING OF THE VERSE IS THAT 
"After" a person has been occupied in this world with "these things 
(lit. words")," then the Holy One, blessed be He, prepares good 
tidings for the soul and welcomes it. As it is written: "Fear not, 
Avram, | am your shield"; | shall shield you from all the evil aspects 
in Gehenom." 
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281. "And your reward shall be exceedingly great," because whoever 
studies Torah in this world shall merit and inherit a place in the 
world to come. As it is written: "That | may cause those that love Me 
to inherit substance" (Mishlei 8:21). "What is substance?" Substance 
is "the world to come," and "I will fill their treasures" in this world by 
riches and all goodness of the world. He who goes to the right shall 
merit a place in the world to come, and he who goes to the left shall 
merit the riches of this world. 

The third idea explicated upon by the Zohar concerns the power 
associated with the study of Torah. Rabbi Aba helps his student, 
Rabbi Yosi, transform his Torah study from a selfish, self-seeking 
pursuit, to a process of learning that expresses caring and 
compassion for the rest of the world. 

The benefits of learning Torah are not limited to the traditional 
concept of acquiring knowledge. Torah study is the sum and 
substance of spiritual energy itself, and therefore, it reveals 
enormous spiritual Light both individually and collectively. Our 
motivation for study should not be selfish desire for knowledge and 
scholarship. Our purpose should be to reveal and impart Light to 
others. 

The Relevance of this Passage 

It is tempting for man to wear the garment of pride as he begins to 
acquire the knowledge and the secrets of the universe. This 
discourse helps us accomplish our learning and perform our 
spiritual work with an intention of sharing combined with deep 
humility. 


282. After Rabbi Aba returned from BABYLON, he declared that 
whoever desires to be rich and have a long life in the world to come 
should study Torah, and the whole world gathered around him TO 
STUDY TORAH. There was a bachelor in his neighborhood. One day 
he said to Rabbi Aba, "Rabbi, | wish to learn Torah so that | may be 
wealthy." Rabbi Aba responded, "Why of course, YOU SHALL MERIT 
MUCH WEALTH BY STUDYING TORAH." He asked, "What is your 
name?" The bachelor responded, "Yosi." Rabbi Aba told his pupils 
to call the bachelor "Yosi, a man of great wealth and glory." And 
Yosi delved to the study of Torah. 


283. After a while, as the days passed, Yosi stood before Rabbi Aba 
and asked, "Rabbi, where is the wealth?" RABBI ABA responded, "I 
can see that he is not learning for the sake of heaven!" And then he 
went to his room TO CONSIDER WHAT TO DO WITH YOSI. He then 
heard a voice that said: Do not punish him, because he shall become 
a great man! He returned to him and said: Sit down, my son, sit 
down. And | shall give you wealth. 


284. In the meantime, a man appeared with a vessel made of pure 
gold, He showed it to everyone, and its sparkle lit up the house. He 
said: Rabbi, | wish to merit Torah. Because | MYSELF have not 
merited THE UNDERSTANDING OF THE TORAH, I am searching for 
someone who can learn Torah for my sake. | inherited great wealth 
from my father, who used to set upon his table thirteen of these cups 
MADE OF PURE GOLD. I wish to achieve the merit of studying Torah, 
and I shall give my wealth to achieve it. 
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285. He said to the bachelor: Study Torah, and this man shall give 
you wealth! The man gave him the cup of gold. In relation to him, 
Rabbi Aba said out loud the verse, "Gold and crystal cannot equal it. 
And the exchange of it shall not be for vessels of fine gold" (lyov 
28:17). The bachelor then sat down and studied Torah, while the 
other man gave him wealth. 


286. As days passed, the desire for the Torah entered his bowels. 
One day he sat down and cried. His Rabbi found him weeping and 
said to him, "Why are you weeping?' And he replied, "What am I 
leaving behind for this WEALTH? The life in the world to come! I do 
not want to learn anymore FOR THE SAKE OF THIS MAN. But rather 
merit Torah for myself." RABBI ABA said: So now I understand that 
he is doing it for the sake of heaven. 


287. He called for that man and said to him, "Take your wealth back 
and share it with the poor and the orphans. I shall give you a bigger 
portion in the Torah, from all that we are learning!" Rabbi Yosi 
returned the cup of gold to him, and to this very day, the name "the 
son of gold (Heb. ben pazi)" has not been taken away from him or 
from his children. He became THE FAMOUS Rabbi, Yosi ben Pazi. 
And he and his sons merited a lot of Torah, because there is no 
greater reward in the world than to study Torah. AND A 
RECOMPENSE FOR IT IS NOT NECESSARY. AS IT IS WRITTEN: 
"GOLD AND CRYSTAL CANNOT EQUAL IT; AND THE EXCHANGE 
OF IT SHALL NOT BE FOR VESSELS OF FINE GOLD." 

The fourth concept examined by the Zohar concerns the importance 
and power of the Zohar's Aramaic language. Aramaic is above any 
invisible negative influences, and this language provides a direct 
connection to the Creator. Accordingly, when the Creator reveals 
important wisdom that requires protection from potentially harmful 
angelic forces, the wisdom is expressed in Aramaic. 

Kabbalistically, the Hebrew and Aramaic languages are not merely 
communication tools for mankind. This instrument of language has 
many other higher functions, including the direct expression of 
metaphysical forces in our material world. 

The Relevance of this Passage 

We live in a world of concealment, where metaphysical forces and 
spiritual influences remain obscured from the five senses. Inasmuch 
as mankind has been conditioned to accept only that which the eyes 
can see, raising our consciousness becomes a considerable and 
difficult task. The discussion pertaining to Aramaic reinforces our 
own conviction and connection to the language, elevating our 
consciousness so that the energy pouring out from the Aramaic 
letters fills our soul. 


288. "After these things the word of Hashem came to Avram in a 
vision, saying, 'Fear not, Avram..."" Wherever the words "in a vision" 
appear in the Torah, it is the one that appeared to the Patriarchs. 
And what is it? It is Shadai, as it is written: "And | appeared to 
Avraham, to Yitzchak, and to Ya'akov by the name of El 

Shadai" (Shmot 6:3), and as you may read, "which saw the vision of 
Shadai" (Bemidbar 24:4). And this is the vision through which all 
supernal appearances are seen, just as a mirror OF GLASS in which 
all images are reflected. And vision (Heb. mar'eh) and the 
appearance (Heb. machazeh) are the same-one is in Aramaic and the 
other is in the holy tongue. 
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289. Rabbi Yosi said: There are many ARAMAIC WORDS in the 
Torah. Therefore, Onkelos had permission to translate the Torah to 
the same language that the Holy One, blessed be He, revealed in the 
Torah. But this language is not understood by the angels above, and 
they did not recognize it when THE HOLY ONE, BLESSED BE HE, 
spoke to Avraham. 


290. AND HE ASKS: What is the reason, THAT THE HOLY ONE, 
BLESSED HE, SPOKE WITH AVRAHAM IN A LANGUAGE THAT WAS 
NOT RECOGNIZABLE BY THE ANGELS? AND HE REPLIES: Because 
Avraham was not circumcised; his foreskin still covered his flesh. 
Therefore THE HOLY ONE, BLESSED BE HE, SPOKE in the language 
of the translation, which is incomprehensible TO THE ANGELS. The 
same with Bilaam, as it is written: "who sees (Heb. yechezeh) the 
vision of Shadai." The word 'YECHEZEH' is not comprehensible to 
the ministering angels. So that they have no excuse to complain that 
the Holy One, blessed be He, is talking with an uncircumcised and 
impure man. Because the holy angels have no use for the Aramaic 
translation, THEY WERE UNAWARE THAT THE HOLY ONE, 
BLESSED BE HE, WAS SPEAKING WITH BILAAM!" 


291. AND HE ASKS: You say that THE ANGELS do not understand 
THE LANGUAGE OF THE TRANSLATION, but Gavriel taught Yosef 
seventy languages and Aramaic was one of them. AND HE REPLIES: 
They do know the language, but have no use for it. WHICH MEANS 
THAT they do not care about it and do not pay attention to it, 
because they dislike this language more than any other language. 


292. You may ask, "If it is despised by the angels above, why did 
Onkelos translate the Torah to that language, and Yonatan ben Uziel 
the Scriptures?" AND HE REPLIES: It was repulsive only to the 
angels. And so it should be, so that the angels of above should not 
envy Yisrael WHEN THEY SAY THE PRAYERS CALLED KEDUSHA 
DESIDRA. BUT TO US, IT IS NOT DESPICABLE. And this is why they 
translated Torah and the Scriptures TO THIS LANGUAGE. And it is 
not despised, because the Holy One, blessed be He, has written it in 
many places in the Torah USING THIS LANGUAGE. 


293. Because this language is incomprehensible to the holy angels 
above, the Holy One, blessed be He, revealed Himself to Avraham in 
this concealed manner, so that the holy angels would not look upon 
him and have an excuse to accuse the Holy One, blessed be He, for 
appearing before an uncircumcised man. 


294. HE ASKS: When did He openly reveal Himself to him, in front of 
the angels of above? AND HE RESPONDS: At the time when He gave 
him the sign of the Holy covenant. As it is written: "And Elohim 
talked with him saying..." (Beresheet 17:3). Elohim is a holy name. It 
is not written: "in a vision," BUT "ELOHIM," WHICH IS a revealed 
name. 
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295. AND HE ASKS: What is 'saying'?" AND HE REPLIES: "saying" 
MEANS to announce and declare in all languages, WHICH THE HOLY 
ONE, BLESSED BE HE, SPOKE WITH AVRAHAM, so that he was no 
longer concealed FROM THE ANGELS. He did not speak in any other 
language-REFERRING TO ARAMAIC-but in a language that all use, 
so that they were able to talk to each other, and no one would be 
able to blame or have any pretext. Therefore, "and Elohim talked 
with him, saying," 'Elohim' and not 'a vision,' as He has brought him 
to the holy covenant, close to Him. 


296. Rabbi Yehuda said: According to this, the letter Hei, WHICH IS 
THE SHECHINAH, was not given to him, until he was circumcised! 
Why? Because She is called the actual covenant. Therefore because 
he entered the covenant, he was given the letter Hei IN HIS NAME. 
As it is written: "As for Me, behold, My covenant is with you, and you 
shall be a father of many nations. Neither shall your name any more 
be called Avram..." (Beresheet 17: 4-5). 


28. Rabbi Chiya went to visit Rabbi Elazar 
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The Zohar offers a story about the travels of Rabbi Chiya and Rabbi Chagai to visit Rabbi Elazar, the son of Kabbalist Rabbi Shimon bar Yokhai, 
author of the Zohar. Kabbalistically, the concept of travelling really concerns a spiritual journey of the mind and soul between two sages. As the two 
mystics embark on their excursion, their discussion of various spiritual matters is intended to attract particular levels of energy into their lives, and 
ultimately, to raise them to the very spiritual levels they are discussing. 

Rabbi Chiya is concerned that his colleague Rabbi Chagai may not be worthy to enter this higher realm, which is symbolized by the mention of 
Rabbi Elazar. As they begin to approach Rabbi Elazar, who represents the next dimension, Rabbi Chiya suddenly realizes that Rabbi Chagai is 
actually more worthy than himself. When the two sages reach Rabbi Elazar's home, he does not immediately let them in. He wants to appraise their 
level of spiritual consciousness. The sages, therefore, wait and sit in silence. After a while, Rabbi Elazar gets up and enters his room. While in his 
quarters, he hears a voice telling him that the sages are ready and that he should reveal to them all the mysteries and spiritual Light they seek. A 
study session ensues, and suddenly a great fire encircles Rabbi Elazar. The sages then leave, realizing they are not yet ready to receive the full 
revelation of spiritual energy that occupies the next realm. 

The Relevance of this Passage 

Each of us must prepare our own internal vessel in order to continue our growth and spiritual work. The words of this story assist in expanding our 
vessel and furthering our preparation. 


297. "After these things...": On his way to visit Rabbi Elazar, Rabbi 
Chiya met Rabbi Chagai. He said to him: This route, which is set 
before you, sir, where does it lead to? He answered: IT LEADS to my 
visiting Rabbi Elazar. He said to him: | shall go along with you. He 
said: If you will be able to understand the wisdom and the reason 
behind what you will hear, then come along. But if not, then turn 
back! He said to him, sir, do not worry about this, because Il have 
heard many secrets of Torah, and I was able to understand them. 
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298. Rabbi Chagai opened the discussion, saying: This is the 
meaning of 'My offering, the provision of my sacrifices made by 
fire..." (Bemidbar 28:2). "My offering" refers to an offeringof flesh, 
which is given for atonement; blood OF THE SACRIFICE for the 
blood OF MAN; flesh OF THE SACRIFICE for the flesh OF MAN. All 
sacrifices are offered only for the flesh, THAT IS, to atone for the 
flesh. 
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299. And I heard thus: if a man sinned, what is the sin of the animal, 
that the Holy One, blessed be He, said: "If any man of you bring an 
offering to Hashem, of the cattle..." (Vayikra 1:2)? AND HE REPLIES: 
The Holy One, blessed be He, formed the spirit of men and the spirit 
of animals, and then separated them from each other. Therefore, 
"the spirit of man goes upwards, and the spirit of the beast goes 
downwards," (Kohelet 3:21) so they are definitely separated from 
each other! 


300. Before Adam sinned, it is written: "And Elohim said: Behold, | 
have given you every herb bearing seed..." (Beresheet 1:29) and "to 
you it shall be for food" and no more THAN THIS. SO HE WAS NOT 
PERMITTED TO EAT ANIMALS. But since he had sinned and the Evil 
Inclination was absorbed to his body and to all of his offspring, He 
passed His judgment over them; IN OTHER WORDS, HE BROUGHT 
THE GREAT FLOOD UPON THEM. 


301. Later, Noach came and saw that the body is built by the Evil 
Inclination, so he offered a sacrifice as Adam did. And it is written: 
"And Hashem smelled a sweet savor...for the impulse of man's heart 
is evil from his youth." (Beresheet 8:21). The Holy One, blessed be 
He, said: 'From here onward, because the body is already absorbed 
by that Evil Inclination, let the body enjoy itself as much as it wants 
and eat meat.' HE SAID: "even as the green herb have I given you 
all" (Beresheet 9:3). 


302. When man eats meat, the flesh of man receives pleasure from 
that flesh, and they mix together-THE FLESH OF MAN COMBINES 
WITH THE FLESH OF THE ANIMAL. And the body grows and is built 
by it. But as a result of the pleasure, WHICH MAN RECEIVED FROM 
EATING MEAT, his body commits many sins. The Holy One, blessed 
be He, said: "The meat," REFERRING TO THE MEAT OF THE 
OFFERING, "shall be atonement for the body". Because one had 
eaten flesh, and had grown flesh through it IN THE BODY, and by it 
one had sinned, therefore the meat OF THE OFFERING shall be 
atonement for the body. So the meat-NAMELY THE FLESH OF THE 
BODY-that eats meat forms the blood in the body. And because of 
this, the purpose of the blood that remains outside of the meat OF 
THE OFFERING is to atone for the blood OF MAN, which was formed 
by that same meat OF THE ANIMAL. As it is written: "for it is the 
blood that makes an atonement for the soul" (Vayikra 17:11). 


303. It is written: "My offering" and "your offering," as it is written: 
"shall you bring your offering" (Vayikra 1:2). What is the difference 
between these two phrases? AND HE REPLIES: "My offering" is like 
peace-offerings that are brought for peace. "Your offering" is like sin 
or guilt offerings brought to ATONE for sin or guilt. Therefore, "My 
offering" is meat, "the provision" is bread and wine, "savor" is 
incense. "Sweet" (Heb. nichoach) is satisfaction (Heb. nachat) that 
the priest experiences when meditating on the Holy Name, WHICH 
HE UTTERS OUT LOUD DURING THE RITUAL OF THE SACRIFICE. 
And the Levites HAVE THE SAME EXPERIENCE when meditating 
during the songs and praises, WHICH THEY RECITE DURING THE 
SACRIFICE. 
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304. Of the verse, "shall you observe to offer to me in their (lit. 'its") 
due season," HE ASKS: What is meant by "due season?" If you say 
THAT THE MEANING IS TO OFFER A SACRIFICE every day-morning 
and evening-why then is it called "its due season?" AND HE 
REPLIES: "its due season" APPLIES to the desire that rules at that 
certain moment-NAMELY, THE MOMENT OF THE SACRIFICE. This is 
the desire that prevails above in that certain grade, WHICH IS THE 
NUKVA. And for this reason, it is written: 'its due season.' 


305. When an offering is sacrificed, all the worlds receive a part of it, 
and the Klipot are scattered in all directions. The unison OF THE 
MALE AND FEMALE grows closer and is completed, and the 
candles, WHICH ARE THE SECRET OF THE UPPER GRADES, shine. 
And there is one desire and full companionship in all the worlds. 
And the Holy One, blessed be He, is in a state of the secret of unity 
as should properly be. Rabbi Chiya came forward, kissed him, and 
said: You are more worthy than I to go and see him, REFERRING TO 
RABBI ELAZAR. 


306. They went along. When they reached RABBI ELAZAR, he saw 
them sitting beside the gate. He said to his attendant, Go and ask 
them what is the significance OF EACH of the three legs of this 
throne? They told him: Go and tell our master that it is not in vain 
that King David, who is the fourth LEG OF THE THRONE, said, "The 
stone which the builders rejected" (Tehilim 118:22). AND WITH THIS 
VERSE, THEY GAVE HIM A HINT ABOUT THE THREE COLUMNS 
THAT PRECEDE DAVID, WHICH ARE CHESED, GVURAH, AND 
TIFERET. He said to him, TO HIS ATTENDANT: Go and tell them, 
where David was 'rejected' BY THE BUILDERS, that he said, "The 
stone which the builders rejected?" 


307. Rabbi Chiya turned to Rabbi Chagai and said: Have you heard 
anything about this? He said: | have heard about the verse that reads 
"my mother's children were angry with me; they made me the keeper 
of the vineyards..." (Shir Hashirim 1:6), which King Solomon used to 
say. It speaks of King David when he was rejected by his brothers. 


308. And furthermore, we have heard: What was the reason that the 
Holy One, blessed be He, gave the kingdom to Yehuda and not to 
any of the other brothers? AND HE REPLIES: Because the letters of 
His Holy name are engraved in him. BECAUSE YUD-HEI-VAV-HEI 
APPEAR IN THE NAME OF YEHUDA (YUD-HEI-VAV-DALET-HEI). So 
the Holy One, blessed be He, glorified his name. And this is why he 
inherited the kingdom. And I have also heard that the name Yehuda 
definitely contains the letters of His HOLY Name, but there is no 
letter Dalet IN YUD-HEI-VAV-HEI. AND HE ASKS: Why? AND HE 
REPLIES: This LETTER DALET OF YEHUDA represents King David, 
who is attached to His Name more than all other people of the world. 
As it is written: "and seek Hashem their Elohim, and David their 
king" (Hoshea 3:5). So King David is actually attached to His HOLY 
Name. Furthermore, he is the knot of the Tfilin, AS KING DAVID IS 
THE SECRET OF THE KNOT OF THE TFILIN OF THE HOLY ONE, 
BLESSED BE HE. AND THIS IS THE SECRET OF THE NUKVA OF 
ZEIR ANPIN. So certainly the letter Dalet IN YEHUDA is King David. 
And because of this David is attached to His HOLY Name. BECAUSE 
THE NAME YEHUDA INCLUDES YUD-HEI-VAV-HEI, WHICH ALLUDE 
TO ZEIR ANPIN, AND THE LETTER DALET, WHICH ALLUDES TO 
KING DAVID, WHO IS THE SECRET OF NUKVA OF ZEIR ANPIN. 
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309. They entered. Once they were inside, they sat in front of him. 
Rabbi Elazar was silent, so they remained silent as well. Rabbi Elazar 
entered his room, he heard a certain voice there that said: 'Go and 
tell them what they want, because they are righteous men!' He then 
returned to them and said: If one of you has heard something, let 
him say it to me! They responded: We are waiting to shine by the 
purity of the upper candle, and let us grasp knowledge. 


310. He opened the discussion with the verse: "But Hashem is in His 
holy chamber, let all the earth keep silence before Him" (Chavakuk 
2:20). When the Holy One, blessed be He, WHO IS THE SECRET OF 
BINAH, desired to create the world, WHICH IS THE SECRET OF ZEIR 
ANPIN AND HIS NUKVA, THAT ARE CALLED THE HEAVENS AND 
THE EARTH, He looked to the thought, WHICH IS THE SECRET OF 
CHOCHMAH, the secret of the Torah, and took down records. THIS 
MEANS THAT HE RECORDED, AND DREW THE LIGHT OF 
CHOCHMAH TO MALE AND FEMALE, but the world was not able to 
exist. Then He created repentance, which is the sublime and inner 
chamber, and a guarded secret. And there, IN THE 
AFOREMENTIONED CHAMBER, the letters, WHICH ARE MALE AND 
FEMALE, are engraved, WHICH MEANS THAT THEY WERE 
PREPARED AND MADE WORTHY OF RECEIVING MOCHIN FROM 
THERE. 


311. As THE CHAMBER was created, He looked to this chamber and 
drew figures, NAMELY THE MOCHIN that exists in the entire world. 
This is why it is written: "let all the earth keep silence before Him." 
He desired to create the heavens, WHICH ARE ZEIR ANPIN. What did 
He do? He looked upon the First Light, THE FIRST CHAMBER, 
WHICH IS THE SECRET OF ABA AND IMA, covered Himself with it, 
and created the heavens. As it is written: "Who covers himself with 
light as with a garment," and then, "Who stretches out the heavens 
like a curtain" (Tehilim 104:2). 


312. He studied how to create the lower world, WHICH IS THE 
NUKVA OF ZEIR ANPIN THAT NEEDS THE LIGHT OF CHOCHMAH, 
WHICH IS NOT RECEIVED FROM THE FIRST CHAMBER. So He 
created another chamber and entered to it. And from inside He 
looked out and drew in front of Himself all the worlds that are below; 
NAMELY ALL THE QUANTITY OF MOCHIN THAT THEY REQUIRE 
and created them. Therefore it is written: "But Hashem is in His holy 
chamber, let all the earth keep silence (Heb. has) before Him." Has 
(Hei-Samech) is recorded "before him," WHICH MEANS THAT THE 
NUMERICAL VALUE OF HEI-SAMECH IS DRAWN BEFORE HIM, 
WHICH IS THE NUMBER OF all the "points," WHICH ARE THE 
SFIROT that exist in every world, WHICH IS THE NUKVA. And they 
are sixty-five points, a number equivalent to the numerical value of 
Hei-Samech. 

Sixty are THE SIX SFIROT-CHESED, GVURAH, TIFERET, NETZACH, 
HOD, AND YESOD, EACH OF WHICH INCLUDES TEN, and five are 
HALF OF MALCHUT; SHE LACKS THE LAST FIVE-THOSE FROM 
THE CHEST DOWNWARD. He recorded before Him these sixty-five 
"POINTS" OF THE NUKVA IN ORDER TO BESTOW ON HER HIS 
ABUNDANCE when He created the world, WHICH IS THE NUKVA. For 
this reason, the glory of the Holy One, blessed be He, NAMELY THE 
SHECHINAH, is destined only to those who know His ways and go 
along them -in a true manner, as is proper! 
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313. While he was talking with them, a fire encircled him, and they 
remained sitting outside. They heard a voice call out, 'O you holy 
man, "The king has brought me to his chambers" (Shir Hashirim 
1:4)-to all those chambers whose keys have been given to the 
favored and holy lad, NAMELY MATATRON, WHO IS CALLED "LAD." 
And all are ready for you and for those who achieve merit through 
you. And in your life, holy man, all the hosts of the heavens, "we will 
be glad and rejoice in you!" (Ibid). THIS WAS THE VOICE OF THE 
SHECHINAH. 


314. When these two saw this, they trembled and were overtaken by 
a great fear. They said: We are not worthy of this. Let us get out of 
here and go on our way! They sat there that entire day but were 
unable to see him. Then they said: The Holy One, blessed be He, 
does not wish us to stay here. They left that place and went away. 


29. "Bless Hashem, you angels of His" 


After the awesome experience with Rabbi Elazar, Rabbi Chiya speaks about the giving of the Torah, and how, after the moment of revelation, power 
over the physical world was placed in the hands of mankind. Prior to the Revelation, the vast network of angels was in control of our physical realm. 


The Relevance of this Passage 
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Our individual deeds and behavior have an accumulated effect on the world as well as on our personal life. The universal responsibility for our 


actions is stirred within us by this portion. 


315. As they were walking along, Rabbi Chiya opened the 
discussion, saying, "Bless Hashem, you angels of His, you mighty 
ones who perform His bidding..." (Tehilim 103:20). Happy are Yisrael 
of all the peoples of the world, because the Holy One, blessed be He, 
chose them from among all the other nations, and He made them His 
part and portion. This is why He gave them the Holy Torah, since 
they shared one desire on Mount Sinai. And their "doing" preceded 
their "hearing," AS THEY SAID, "WILL WE DO" AND THEN THEY 
SAID, "AND OBEY (LIT. 'HEAR")" (SHEMOT 24:7). 


316. Because their "doing" preceded their "hearing," the Holy One, 
blessed be He, called upon His retinue, THE ANGELS; and said to 
them: 'Until now, you alone have stood before Me. But from now on, 
My children on earth are your companions in everything. You have 
no permission to sanctify My Name until Yisrael on earth joins you. 
And all of you together shall become colleagues to sanctify My 
Name.' Because they put "doing" before "hearing," just as the 
angels do in the heavens above, as it is written: "Bless Hashem, you 
angels of His, you mighty ones who perform His bidding, hearkening 
to the voice of His word." "Who perform his bidding" is first; only 
then is, "hearkening." 
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317. Another explanation of the verse "Bless Hashem, you angels of 
His" is that these are the righteous people on earth, who are 
important to the Holy One, blessed be He, as the supernal angels in 
heaven. They are "mighty ones," as they overcome their inclination 
like a mighty man who overcomes all his enemies, "hearkening to 
the voice of His word." This means that they have the merit of 
hearing a voice from heaven every day and every time they need to! 


318. "Now, who is able to be among them-among all those holy and 
sublime beings? Happy are those who are able to stand before them; 
Happy are those who are able to save themselves from them. The 
Holy One, blessed be He, supervises them every day; how can we 
stand before them?" ALL THIS WAS SAID BY RABBI CHIYA IN 
PRAISE OF RABBI ELAZAR, WITH WHOM THEY COULD NOT STAY. 
Therefore it is written: "Blessed is the man whom You choose, and 
cause to approach to You, that he may dwell in your courts" (Tehilim 
65:5), and also: "Blessed is the man whose strength is in 

you" (Tehilim. 84:6). 

End of Sitrei Torah 


30. "And Avram said, Adonai Hashem Elohim, what will You give me?" 
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Avraham cries out to God, lamenting his inability to have children. The Creator explains that all people have certain judgments and decrees hanging 
over them. These decrees and judgments fall under the influence of the stars and planets. However, God tells Avraham that it is up to him to rise 

above planetary influences by transforming his very nature. When man changes his internal nature, nature mirrors that action and judgments can be 
removed. Herein lies the secret behind the name aah vee of Avraham. While he is under the influence of the stars, he is called, Avram ????. When he 


The Relevance of this Passage 

The profound Kabbalistic concept of altering a person's name alphabetically, can be compared to the science of genetic engineering, in which the 
genetic code of a person is altered in order to reduce predisposition to various diseases and ailments. Interestingly, all DNA is structured and 
consequently, classified alphabetically. The mysteries contained within this passage give us the power to alter our own spiritual DNA, thereby 
changing our destiny. By transforming the negative aspects of our nature, we rise above cosmic influences and remove judgments that may be 
hanging over us. 


319. Come and behold: "I am your shield." "I" is the first grade, to 
which he cleaved at the beginning." "And Avram said, Adonai 
Elohim, what will You give me?" (Beresheet 16:2). YUD HEI VAV HEI 
IS SPELLED WITH THE VOWELS OF ELOHIM. Adonai is spelled 
Aleph-Dalet-Nun-Yud, FULLY SPELLED AS Aleph-Lamed-final Pe, 
Dalet-Lamed-Tav, Nun-Vav-Nun, Yud-Vav-Dalet, WHICH IS THE 
SECRET OF THE NUKVA; AND YUD-HEI-VAV-HEI IS WRITTEN WITH 
THE SAME VOWELS AS Elohim, FULLY SPELLED Yud-Vav-Dalet, 
Hei-Yud, Vav-Aleph-Vav, Hei-Yud, WHICH IS THE SECRET OF BINAH. 
SO HE FOUND IT DIFFICULT TO UNDERSTAND WHY BOTH THESE 
NAMES ARE MENTIONED IN THE SAME VERSE. AND IN 
REFERENCE TO THIS HE SAYS: The secret is to unify both the lower 
and upper worlds. ADONAI IS THE LOWER WORLD, WHICH IS THE 
NUKVA, WHILE YUD-HEI-VAV-HEI, WHICH IS WRITTEN WITH THE 
SAME VOWELS AS ELOHIM, IS THE UPPER WORLD, WHICH IS 
BINAH. AND IN THIS VERSE BOTH ARE COMBINED TO ONE. 
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320. "What will You give me, seeing I go childless" MEANS I have no 


child. As we have learned, he who has no child in this world is called 
childless, as it is written: "they shall be childless" (Vayikra 20:21). 
AND HE ASKS: But why then did Avraham say, 'what will You give 
me?' It is as if he had no faith in the Holy One, blessed be He! 
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321. The Holy One, blessed be He, said to him, "I am your shield" in 
this world, "your reward will be very great" in the world to come. 
Immediately then, Avraham was infused with the secret of the 
Wisdom. He said: "What will You give me?" Because he knew that if 
a person has not fathered a son, he does not receive a reward when 
he reaches the world to come. Therefore he said: "What will You give 
me, seeing | go childless," as you shall not give me what | am not 
worthy of. And from this, WE LEARN that a person who is not worthy 
of having children in this world shall not be worthy in the world to 
come to be in the presence OF THE HOLY ONE, BLESSED BE HE! 


322. And Avraham saw through astrology that he will not have a 
child. What is written: "And He brought him outside" (Beresheet 
15:5). The Holy One, blessed be He, said to him, "Do not look to this- 
THE WISDOM OF THE STARS-but rather to the secret of My Name, 
WHICH IS THE NUKVA. "You shall father a son!" This is why it is 
written: "So (Heb. koh) shall your seed be" (Ibid.). KOH is the secret 
of the Holy Name, through which a son was born to him; HIS SON 
DID not COME from the Other Side, WHICH IS OF THE STARS AND 
CONSTELLATIONS. 


323. Koh is the gate through which prayers are accepted, WHICH IS 
THE NUKVA. There the blessing abides; there a person shall fulfill 
his request! Koh is related to the side of Gvurah, WHICH IS AN 
ALLUSION TO THE NUKVA, WHICH IS BUILT FROM THE LEFT, 
WHICH IS GVURAH, because Yitzchak was born from the side of 
Gvurah. And the side of Gvurah is called Koh, because it produces 
all the seeds and fruits that come to the world; THEY COME not from 
the lower aspect of the stars and constellations. 


324. Then it is written: "And he believed in Hashem," WHICH MEANS 
THAT he cleaved above and not below. He "believed in Hashem" and 
not in the stars and the constellations, he believed that his reward in 
the next world would be great, and he believed in Hashem that from 
the grade that was given to him, NAMELY KOH, he would be able to 
bring children to the world. 


325. "And he counted it to him for righteousness" (Ibid. 6), he 
counted it to the name Koh as mercy, though it is of judgment. 
Another meaning of the verse, "and he counted it to him for 
righteousness," is that he bound the upper, WHICH IS BINAH, with 
the lower one, WHICH IS THE NUKVA, and combined them as one. 


326. Come and behold: It has been said that 'Avraham,' SPELLED 
WITH THE LETTER HEI, shall father a son, while 'Avram' shall not. If 
you say that he fathered Yishmael while he was still 'Avram,' THE 
RESPONSE IS THAT the son promised by the Holy One, blessed be 
He, was not born while he was 'Avram,' because as long as he was 
'Avram' he begot only down below-REFERRING TO YISHMAEL. But 
once he was called 'Avraham' and entered the covenant, he begot 
above-IN HOLINESS. Therefore, 'Avram' begets only down below, 
while 'Avraham' begets in the upper world, as we have stated, 
because he was attached above to Yitzchak. 
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31. "For who is El...and who is a rock, save our Elohim" 

Every human being is a microcosm of the entire universe. Just as every human cell of the body contains the entire genetic code, each of us contains 
the entire universe within our soul. We are all individual cells of the cosmos. Accordingly, our influence extends throughout the entire universe: 
Each part contains the whole, and therefore, each part affects the whole. When the Zohar tells us that Adam saw all the souls who would ever come 
into existence, we are meant to understand that each of us has a definite purpose and role in the world that was known from the moment of creation. 
The Relevance of this Passage 

Each individual existence has unique importance and purpose in the overall design and development of the universe. Through these passages, true 


understanding of our power and influence in this world is aroused within us. We gain awareness of the value and magnitude of every action. 
Moreover, we connect ourselves to our personal mission that was set forth at the moment of creation. 


327. "And when Avram was ninety nine years old..." (Beresheet 
17:1). In discussing this verse, Rabbi Aba said: "For who is El, save 
Hashem? And who is a rock, save our Elohim?" (Il Shmuel 22:32). 
King David said this verse, "For who is El, save Hashem?" meaning 
who is the governor or ruler over things, "save Hashem." 
EVERYONE DOES what the Holy One, blessed be He commands, as 
no one can stand on his own or does anything without Hashem. 
"And who is a rock"-who is strong enough to perform a mighty deed 
with his own strength-"save our Elohim?" Therefore, everyone is in 
the hands of the Holy One, blessed be He, and none can do anything 
without His permission. 


328. According to another explanation of "For who is El, save 
Hashem?" everything lies in the hands of the Holy One, blessed be 
He, and not in what is seen in the stars and their signs. The stars 
may show a particular thing, but the Holy One, blessed be He, 
changes it to something else. The verse "And who is a rock (Heb. 
tzur), save our Elohim?" has been explained. There is no 
"portrayer" (Heb. tzayar) like the Holy One, blessed be He, who 
portrays an image within an image, REFERRING TO A FETUS 
WITHIN HIS MOTHER'S WOMB, completes that image in all its 
perfection, and inserts to it a heavenly soul that is similar to the Holy 
One, blessed be He. This is why there is no "portrayer' like the Holy 
One, blessed be He. 


329. Come and behold: when a man and a woman desire each other 
and join as one, the sperm of man produces a child in whom both of 
their images are combined. For the Holy One, blessed be He created 
the child in an image that included both. This is why a person should 
sanctify himself, at that time, so that this image may be as perfect as 
should be! 


330. Rabbi Chiya said, Come and behold: How great are the deeds 
that the Holy One, blessed be He, performs. Because He creates and 
portrays human beings in a similar way to THE ART AND PAINTING 
OF the world. THIS MEANS THAT EVERY HUMAN BEING REFLECTS 
THE ENTIRE WORLD WITHIN HIMSELF AND THUS IS CALLED A 
MICROCOSMOS. Every day, the Holy One, blessed be He, creates a 
world by mating couples, according to their worth. THROUGH THEM, 
HE CREATES WORLDS. And He forms the images of all offspring, 
before they come to the world. 
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331. Come and behold. Rabbi Shimon said that it is written: "This is 
the book of the generations of Adam" (Beresheet 5:1). AND HE 
INQUIRES, "Did he actually have a book?" AND HE REPLIES: This 
has been explained. The Holy One, blessed be He, showed Adam 
every generation and its leaders. But how did He show him ALL OF 
THEIR IMAGES? If you say that he saw through the Holy Spirit that 
they are destined to appear in the world, just like a person who sees 
through wisdom can tell the future of the world, it is not so! Rather, 
he saw them all with his eyes; he literally saw the image of their 
forms in the world with his eyes. AND HE ASKS: Why WAS HE ABLE 
TO SEE THEM ALL WITH HIS EYES? AND HE REPLIES: Because 
since the day the world was created, all the Souls that were to 
appear in future human beings stand before the Holy One, blessed 
be He, in the same image and form that they will have in the world. 


332. In the same manner, after all these righteous people depart from 
this world, their souls rise, and the Holy One, blessed be He, creates 
for each of them another form in which to be clothed, just as they 
were clothed and covered while in this world. Therefore, all the souls 
stand before Him, and so Adam saw them, with his eyes! 


333. You might say that after he had seen them, they ceased to exist 
and disappeared, but all that the Holy One, blessed be He, does, 
remains in existence. So they stand before Him until their time 
comes to go down to the world. And according to this, it is written: 
"But with him that stands here" (Devarim 29:14). And this has been 
explained -- all the human beings, who were destined to appear in 
the world in the future, were standing there. 


334. This should be examined, because it is written: "and also with 
him that is not here..." which leads us to conclude that it refers only 
to those who will be born from those standing there. Therefore, it 
does not say, "standing with us this day," WHICH WOULD HAVE 
MEANT THAT THEY WERE STANDING THERE WITH THEM. Instead, 
it is written: "with us this day," WHICH MEANS THAT THEY ARE NOT 
WITH THEM! AND HE EXPLAINS, "Assuredly, everyone was standing 
there, but because they were not seen by the eye, the verse reads 
"with us this day", WHICH MEANS even though they are unseen. 
BECAUSE OF THIS, HE COULD NOT SAY "STANDING HERE WITH 
US THIS DAY." 


335. You might say, "What is the reason that they were not seen here- 
ON MOUNT SINAI-just as they were seen by Adam's own eye. 
DURING THE GIVING OF THE TORAH, it would have been more 
proper FOR ALL FUTURE GENERATIONS to be seen?" AND HE 
REPLIES: Here, when the Torah was given to Yisrael, they were 
looking at a different mirror, in which they saw the supernal grades 
eye to eye. And they were craving to look upon the glory of their 
Master. Therefore they saw the supernal glory of the Holy One, 
blessed be He, Himself alone, and nothing else besides Him! 
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336. Accordingly, all human beings who shall appear in the future in 
the world stand before the Holy One, blessed be He, clothed in the 
actual images in which they shall eventually appear. Therefore, it is 
written: "Your eyes did see my unshaped flesh: for in Your book all 
things are written..." (Tehilim 139:16). What is the reason THAT THE 
HOLY ONE, BLESSED BE HE, SAW HIS UNSHAPED FLESH? 
"Because another supernal image THAT WAS STANDING BEFORE 
HIM-EVEN BEFORE THE WORLD WAS CREATED-was similar to this 
one. AND THIS IS WHY HE SAW IT. Thus, it is written: "and who is a 
rock (tzur), save our Elohim? IN OTHER WORDS, who is such a good 
"portrayer" (tzayar) that he is able to draw everything as does the 
Holy One, blessed be He! 


337. Another explanation for "For who is Eloha," is the secret of the 
matter. THE NUKVA, WHICH IS CALLED EI, is inclusive, because it 
includes all the grades within it-THE GRADES OF THE RIGHT, 
WHICH ARE CHASSADIM, TOGETHER WITH THE GRADES OF THE 
LEFT, WHICH ARE GVUROT. You might say that the name El 
represents a different grade-NOT THE ASPECT OF THE RIGHT- 
because it is written that, "and an El who has indignation every 
day" (Tehilim 7:12). HE EXPLAINS, "Come and behold: "For who is 
El, save Hashem" MEANS THAT THE NUKVA is not separate, BUT IS 
UNITED WITH YUD-HEI-VAV-HEI (HASHEM), WHO IS ZEIR ANPIN, IN 
A UNISON THAT is never interrupted." This is described by the 
words, "For who is El save Hashem, and who is a rock..." because "a 
rock," WHICH IS THE SECRET OF THE LEFT OF THE NUKVA, is not 
alone, but everything is one, as it is written: "Know therefore this 
day, and consider it in your heart, that Hashem He is the 

Elohim ..." (Devarim 4:39). 


32. The vision of Shadai-an ordinary vision 
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There are two different levels of connection to the infinite Light and spiritual energy of the Upper Worlds. 


"The Vision" ???? -- the lower level 
"Yud-Hei-Vav-Hei" ???? -- the higher level 


Before he underwent the ritual of circumcision, Avraham could only connect to and experience the level of The vision. After circumcision, however, 


Avraham was able to attain the level of the Yud-Hei-Vav-Hei ????. 
The Relevance of this Passage 


An ability to connect to a higher realm of Light--the level of Yud-Hei-Vav-Hei--is made available to us through forces that are unlocked in this 
mystical passage. We are drawing upon the purification power of circumcision and Avraham's elevated consciousness to ascend to this exalted 


realm. 


338. Come and behold: As long as Avraham was not circumcised, 
the Holy One, blessed be He, spoke to him only through a "vision," 
WHICH IS THE SECRET OF THE NUKVA WHILE SHE IS AT HER 
PLACE AND IS DESCRIBED BY THE WORDS, "AND AN EL WHO 
HAS INDIGNATION EVERY DAY." As we have learned, it is written: 
"the word of Hashem came to Avram in a vision..." (Beresheet 15:1). 
The words "in a vision" ALLUDE TO the mirror, NAMELY THE 
NUKVA, WHICH IS the grade where all the figures, REFERRING TO 
THE THREE COLUMNS, RIGHT, LEFT, AND CENTRAL, are seen. And 
this "vision" is the secret of the covenant of circumcision, NAMELY 
THE NUKVA IN WHICH THE COVENANT SHINES. 


339. AND HE ASKS: How can you say that THE NUKVA is called a 
vision because it is a grade of a mirror in which all figures appear! 
Previously, you said that as long as Avraham was not circumcised, 
the Holy One, blessed be He, spoke to him through the grade OF 
THE VISION alone, upon which no other grade did dwell. Now you 
say that 'in a vision’ refers to the mirror in which all supernal grades 
are reflected. And, before Avraham was circumcised, it says, "the 
word of Hashem came to Avram in a vision. 
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340. AND HE REPLIES: This grade, which is definitely the mirror of 
all the supernal grades, is completed by the mirror of all the supernal 
grades. Even before Avraham was circumcised, this grade mirrored 
all of the supernal grades and was completed by the colors OF THE 
SUPERNAL GRADES. AND ALSO the mirror made of these colors is 
below Her, BELOW THE NUKVA: white, CHESED, is to the right; red, 
GVURAH, is to the left; and a third color-GREEN, TIFERET-is 
composed of all remaining colors. AND TO THE NUKVA THAT IS 
CALLED A VISION, all the supernal colors-WHITE, RED, AND GREEN- 
are built on this mirror. Therefore He was reflected in this mirror, 
which stood upon Avraham, and spoke with him, even though he 
was not circumcised. As soon as he was circumcised, it is written: 
'Hashem appeared to Avram...' (Beresheet 17:1). BECAUSE THE 
NAME OF YUD-HEI-VAV-HEI BECAME ATTACHED TO HER, 
MEANING THAT THE ESSENCE OF ALL SUPERNAL GRADES WERE 
INCLUDED WITHIN HER. THIS WAS NOT TRUE BEFORE AVRAHAM 
WAS CIRCUMCISED; AT THAT TIME, ONLY THE THREE COLORS 
WERE INCLUDED WITHIN HER. 


341. Come and behold: In reference to Bilaam, it is written that he 
saw "the vision of Shadai" (Bemidbar 24:16), but with Avraham, it is 
written only "in a vision." AND HE ASKS: What is the difference 
between these two? AND HE REPLIES: The 'vision of the Shadai' 
refers to THE COLORS below THE NUKVA that are Her mirror. The 
ordinary 'vision' is the letter Hei OF YUD-HEI-VAV-HEI, THE NUKVA, 
in which all the supernal figures, WHICH ARE THE THREE COLORS, 
appear. Because of this, it is written 'in a vision' only when referring 
to Avraham, in the 'vision of Shadai' when referring to Bilaam. 
HOWEVER, AS ALREADY EXPLAINED, SHE INCLUDES THE THREE 
COLORS-WHITE, RED, AND GREEN, AND ALSO THE MIRROR 
COMPOSED OF THESE COLORS UNDERNEATH HER. 


342. Therefore, before Avraham was circumcised, he reached the 
grade THAT IS SIMPLY CALLED, "A VISION." Immediately after he 
was circumcised, however, "Hashem appeared to Avram..." So all 
the grades OF YUD-HEI-VAV-HEI appeared upon this grade, WHICH 
IS THE NUKVA, THE ESSENCE OF THESE GRADES. And the grade 
spoke to him properly, without reservation, BECAUSE THE NUKVA 
IS THE SECRET OF "SPEAKING." And Avraham clung on to one 
grade after the other until he became attached to the holy covenant 
in full perfection, as should properly be! 


343. Come and behold: As Avraham was circumcised, he left THE 
KLIPAH OF the foreskin and entered to the holy covenant. He was 
adorned with the holy crown and entered the covenant upon which 
the world is based. Then the world was firmly established for his 
sake, as it is written: "If My covenant be not day and night, it were as 
if | have not appointed the ordinances of heaven and 

earth" (Yirmeyah 33:25). SO IT IS FOR THE SAKE OF CIRCUMCISION 
THAT THE WORLD EXISTS. And it is also written: "These are the 
generations of heaven and earth when they were created (Heb. 
behibar'am)" (Beresheet 2:4). Behibar'am constitutes the letters of 
be-hei-bra'am (he created them with Hei). It can also be read 
beAvraham (lit. 'with Avraham’). Both are related to the same secret, 
WHICH IS CIRCUMCISION. THEREFORE THE WORLD WAS 
CREATED FOR AVRAHAM BECAUSE HE HAD ENTERED THE 
COVENANT OF CIRCUMCISION, WHICH IS REFERRED TO BY THE 
VERSE, "IF MY COVENANT BE NOT DAY AND NIGHT..." 
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344. When the Holy One, blessed be He, showed Adam all future 
generations of the world, he saw them one by one, one generation 
after the other, standing in the Garden of Eden in that same form that 
they would have in this world. So come and behold: We have learned 
that when he saw that David had no life of his own at all, he stood in 
wonder and then gave him 70 years of his own life. Because of this, 
Adam lived only nine hundred and thirty years; his remaining 
seventy years were given to David. 


345. And this is the secret of Wisdom. The fact that David had only 
the 70 years given to him by Adam, is in keeping with the higher 
Wisdom, because everything that occurs below is in accordance 
with what happens above, IN THE UPPER WORLD. 


33. The Holy One, blessed be He, matches couples together 
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A discourse on soul mates reveals the mysteries surrounding the male and female aspects of the soul, and the concept of soul mate relationships. 
When a complete soul enters this physical realm, it does so through the efforts of the angel Lailah. During the process of descent, the unified soul 
separates into male and female halves. If the two halves of the soul embark on a spiritual path during physical existence, they can merit 
reunification. While the angel Lailah is responsible for bringing souls into the physical dimension, it is the Creator Himself who reunites two halves 
of one soul when the time is right--for only the Creator knows with certainty who are true soul mates. 

The Relevance of this Passage 

Through this portion, we can merit the appearance of our soul mate in our life and/or strengthen the marital bond with our current partner. 


346. Come and behold: All the souls that are destined to come to the 
world appear before Him, as couples, WHICH MEANS THAT EACH 
SOUL IS DIVIDED TO A MALE AND FEMALE. Afterward, as they 
arrive in this world, the Holy One, blessed be He, matches them 
together. Rabbi Yitzchak said: THE HOLY ONE, BLESSED BE HE, 
says, 'the daughter of so-and-so to so-and-so.' 


347. Rabbi Yosi asked: What is the meaning of this? THAT IS, OF 
THE STATEMENT THAT THE HOLY ONE, BLESSED BE HE, 
ANNOUNCES WHO GOES WITH WHOM. HOW CAN THIS BE TRUE 
SINCE it is written: "and there is nothing new under the 

sun" (Kohelet 1:9), WHICH MEANS THAT EVERYTHING WAS 
SETTLED DURING THE CREATION OF THE WORLD. HOWEVER, 
ACCORDING TO WHAT YOU HAVE SAID, THE ACTION OF 
MATCHMAKING IS NEW EACH TIME, BECAUSE THE MATCHES 
MUST BE ANNOUNCED. Rabbi Yehuda said, it is written: "under the 
sun," yet "above THE SUN," NEW THINGS CAN TAKE PLACE. Rabbi 
Yosi asked, "Why does He have to make an announcement, since 
Rabbi Chizkiyah said that Rabbi Chiya said that "at exactly the time a 
man is born and emerges in the world, his spouse is assigned to 
him!" 


348. Rabbi Aba responded, "Happy are the righteous, whose souls 
are adorned as they appear before the Holy King, before coming to 
this world TO ENTER THE BODY. Because we have learned that 
when the Holy One, blessed be He, sends the souls forth to the 
world, all of these spirits and souls include a male and a female 
joined together. 


RAYT pnr PIP prs 552 P Nn .346 
ID PINK TWD ANd ,mmp pan pant i355 
POX? as .panr MMR Ia KWT NADY 

31555 nibb n3 ak NIT TA KUTIP 


PR DMD NAIM Np NM oi 22 MAN .347 
wnawn nnn mmm as wawa nnn win 53 
Ri ON ppi ^33 “Was Nob NRW AND 
NUTT RAN %27 MAN MPI "n "BN Nim WoT 
im n3 ayy? wi aa PIT ,Unn NDyU 

45 nmi 


,NMpUY DN DNSDOQN2IN 12) WH .348 
Kb "V ymp Kaba mp peyna innova 
PDR NDYU NTA pan 3737 Nady pin» 
pon prs 53 ,kn5y5 pnovikm ya NUTp 
pamai Kapn 323 9. ings ,pnnun 

A 


349. They are handed over to a governor, who is an emissary in 
charge of human conception and whose name is Lailah (Eng. 
‘Night'). So when they descend to the world and are handed over to 
that governor, they are separated from each other. Sometimes one 
precedes the other in coming down and entering the body of a 
human being. 


350. When their time to be married arrives, the Holy One, blessed be 
He, who knows THE MALES AND THE FEMALES OF these spirits 
and souls, joins them as they were BEFORE THEY CAME DOWN TO 
THE WORLD. And He announces, THE DAUGHTER OF SO-AND-SO 
TO SO-AND-SO. When they are joined together, they become one 
body and one soul-THEY ARE the right and left in proper unison. 
THE MALE IS THE RIGHT SIDE OF THE BODY AND SOUL; THE 
FEMALE IS THEIR LEFT SIDE. And because of this, "there is nothing 
new under the sun," MEANING EVEN THOUGH THE HOLY ONE, 
BLESSED BE HE, ANNOUNCES, 'THE DAUGHTER OF SO-AND-SO 
TO SO-AND-SO', THIS IS NOTHING NEW BUT RATHER A RETURN 
TO HOW THEY WERE BEFORE COMING DOWN TO THIS WORLD. 
AND SINCE ONLY THE HOLY ONE, BLESSED BE HE, KNOWS THIS, 
HE THEREFORE ANNOUNCES REGARDING THEM. 


351. You might say, "But we have learned that a man obtains a mate 
according to his deeds and ways of behavior!" It is assuredly so! If 
he is meritorious and his ways are correct, then he deserves his own 
SOULMATE-to join her AS THEY WERE JOINED when they left THE 
HOLY ONE, BLESSED BE HE, BEFORE BONDING A BODY. 


352. Rabbi Chiya asked, "Where should he who performs good 
deeds look for his soulmate?" He answered, "We have already 
learned that a man should even sell all his property to marry the 
daughter of a sage, because the deposit of the Holy One, blessed be 
He, is handed over to a sage." THEREFORE, HE SHALL SURELY 
FIND HIS MATE WITH HIM. 


353. We have also learned that according to the secret of the Braita, 
the mating of all souls, which are reincarnated BUT HAVE NO 
SOULMATES can be performed before their time through mercy. 
THIS MEANS THAT HE MAY PRECEDE AND MARRY SOMEBODY 
ELSE'S SOULMATE. THIS IS THE MEANING OF THE WARNING, 
"WOMEN SHOULD NOT BE MARRIED ON A FEAST DAY, BUT THEY 
CAN BE BETROTHED, BECAUSE ANOTHER MAN MAY PRECEDE 
HIM THROUGH MERCY." And what they said is right! The term 
"another man" is exact. This is the reason why "It is difficult for the 
Holy, blessed be He, to bring couples together" Above all, assuredly, 
"the ways of Hashem are right" (Hoshea 14:10), AND ALL THAT HE 
DOES IS GOOD AND RIGHT. 


354. Rabbi Yehuda inquired of Rabbi Elazar, "I am aware of the 
secret of this subject. THEREFORE I ASK where do those souls that 
are reincarnated, BUT HAVE NO SOULMATES, find their spouses? 
He responded, "It is written: 'How shall we do for wives for them that 
remain?' (Shoftim 21:7), and "you shall catch every man his 

wife..." (Ibid. 21). Although this passage deals specifically with the 
sons of Binyamin, IT ACTUALLY DEALS WITH THE REINCARNATED 
SOULS, WHO MAY PRECEDE THEIR FRIENDS AND TAKE THEIR 
SOULMATES AWAY FROM THEM THROUGH MERCY. Therefore, as 
we have learned, "Lest another precede him with Mercy." 
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355. Rabbi Yehuda said that this is definitely the meaning of "It is 
difficult for the Holy One, blessed be He, to bring couples together,” 
BECAUSE HE IS OBLIGED TO TAKE FROM ONE AND GIVE TO THE 
OTHER. Happy is the portion of Yisrael, because the Torah teaches 
them the ways of conduct of the Holy One, blessed be He, as well as 
all His secrets and mysteries hidden before Him. 
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356. Indeed, it is written: "The Torah of Hashem is perfect" (Tehilim ANT JU mann rm nsin "UP INT) .356 
19:8), BECAUSE EVERYTHING APPEARS IN IT. Happy is the portion 
of him, who studies Torah and is never separated from it. Because wpm x1 nm ixa o1nu" TS mp in 


whoever abandons the Torah, even for one moment, is separated 
from eternal life. Therefore, it is written: "For it is your life and length 
of your days" (Devarim 30:20) and "For length of days and years of 
life and peace shall they add to you" (Mishlei 3:2). 
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34. Night and Midnight 

Specific judgments come to our world when the sun sets and night descends. At the stroke of midnight, another transformation occurs as the 
awesome and compassionate Light of mercy appears in the cosmos. According to the wisdom of the Zohar, whoever delves into the study of Torah 
during this time of Mercy, after midnight, shall merit a portion in the world to come. 

This mystery is conveyed through a story about Rabbi Aba and Rabbi Ya'akov. The two eminent mystics are traveling through a certain village and 
they take up lodging at an inn. The inn-keeper has built a complex apparatus that uses water, buckets, and scales to signal the arrival of midnight. 
These complexities and metaphors within this seemingly simple tale indicate the extreme importance of spiritual study after the stroke of midnight. 
The Relevance of this Passage 

The compassionate Light of Mercy is aroused through the language that flows through this mystical text of Zohar. This Light helps us merit a share 


in the world to come. 


357. "And when Avram was ninety nine years old..." (Beresheet 
17:1). Rabbi Yosi opened the discussion by quoting, "Your people 
also shall be all righteous: they shall inherit the land 

forever..." (Yeshayah 60:21). Happy is Yisrael above all other nations 
because the Holy One, blessed be He, called its people righteous. 
For we have learned that there are 125,000 winged creatures roaming 
the world ready to hear and receive the voice. 


358. As we have learned, everything in the world has a voice, which 
floats and flies in the firmament, where those winged creatures catch 
it and carry it aloft TO MAYIN NUKVIN (FEMALE WATERS) FOR 
MALE AND FEMALE, to be judged to good or to evil, as it is written: 
"For the bird of heaven shall carry the sound and that which has 
wings shall tell the matter" (Kohelet 10:20). 


359. "When do they judge this voice?" IN OTHER WORDS, "WHEN IS 
THE VOICE CARRIED ALOFT AS MAYIN NUKVIN (FEMALE WATERS) 
FOR MALE AND FEMALE." Rabbi Chiya answers: When a person 
goes to bed and sleeps, because at that time, the soul leaves him 
and testifies about him; that is when the voice is judged. THIS 
MEANS THAT IT IS ELEVATED TO MAYIN NUKVIN (FEMALE 
WATERS) IF THE SOUL TESTIFIES IN HIS FAVOR! Therefore, it is 
written: "keep the doors of your mouth from her that lies in your 
bosom" (Michah 7:5). Why? Because it is she who testifies against 
the person. THE WORDS "FROM HER THAT LIES IN YOUR BOSOM" 
ALLUDE TO THE SOUL. As Rabbi Yehuda says: All that a person 
does during the day, his soul testifies on him at night. 


nnb "pis ^.^"! IW myun ]3 ON *m .357 
Pot. pus vU ndivd mp" nbs jan 
Ki 73 NWP pay KW on DRYW? PDN 
'bok vnm PEN mse kunt apy Jib NIP 
pynw m 72 POND! qo PDI TN 
.Nbp Rind? mb mim bp 


m moda ,knbya nbn 35 n» nuns maa .358 

"Nn nb PION) ,NYy'p?3 KONDI KOTNI Op 

1 apd 11,55 pon ,Nbp kim ppo pom 
1 Sipa nx phi one niy 23 3:n23 .wad 


Ws SMM aD .Nbp Nino pur nN .359 
nnm npbimmnau mun avv: 121 Nnyva 
RID piv pus» ,Ui 023 ma NPAs Nm 
vn “pb nnb waw Jpn nawn "m .Nb5p 
72 "DN Tm 933.73 0233 NTO ko Dwr 
ma n TON mnav Nai 533 Way v) 331 15 
Kb w) 23 


360. Rabbi Elazar said, as we have learned: At the beginning of the 
first hour at night, when the day is blown away and the sun goes 
down, the keeper of the keys, who is in charge of the sun- 
MATATRON, THE GOVERNOR OF THE WORLD, WHO DRAWS THE 
LIGHT OF THE SUN DOWN TO THE WORLD-enters the twelve gates 
that BELONG TO THE SUN. THESE GATES are open during the day, 
WHICH IS THE SECRET OF THE TWELVE HOURS OF DAYLIGHT. 
After he has passed through all TWELVE GATES, MEANING AFTER 
THE TWELFTH HOUR IS OVER, then all the gates are closed, 
MEANING THAT THE DOMINION OF THE DAY HAS ENDED AND THE 
TIME FOR THE DOMINION OF THE NIGHT HAS COME! 


361. A herald then announces-BECAUSE EVERY CHANGE IS 
ACCOMPLISHED BY AN ANNOUNCEMENT. Someone rises, THE 
HERALD, THE ANGEL GAVRIEL, WHO holds on to their keys. 
DURING THE DAY, THE KEYS ARE IN THE HANDS OF MATATRON. 
THROUGH THESE KEYS, HE DRAWS THE DARKNESS, WHICH IS 
THE SECRET OF THE ANNOUNCEMENT. After he completes the 
announcement, all the guardians of the world gather together and 
ascend FROM THE WORLD. Nobody remains to create an opening 
TO DRAW DOWN EVEN A TINY LIGHT, because they are all silenced. 
Then the lower Judgments are aroused. They start to roam the 
world, and the moon begins to shine. 


362. And wailers WHICH ARE THE FORCES OF JUDGMENT THAT 
AROUSE WAILING AND HOWLING IN THE WORLD, cry out loud 
WITH THE BLOWING OF A TRUMPET. At the second blast, the 
angels begin to chant and sing before their Master. How many 


Guardians stand erect TO OFFER PROTECTION FROM JUDGMENTS, 


and Judgments are aroused in the world. Then as people sleep, their 
souls leave THEIR BODIES, give testimony, and are sentenced- 
BECAUSE THERE IS NO RIGHTEOUS PERSON ON EARTH WHO 
DOES NOT SIN. But the Holy One, blessed be He, deals mercifully 
with the human beings and allows the soul to return back IN THE 
MORNING. 


363. At midnight, when the birds awaken, THAT IS, THE COCKS, a 
spirit (or wind) rises in the North. THIS REFERS TO THE LEFT 
COLUMN, WHICH IS THE SECRET OF THE ILLUMINATION OF 
CHOCHMAH WITHOUT CHASSADIM-THE SECRET OF THE UPPER 
THREE SFIROT OF RUACH. The scepter then rises in the South, 
NAMELY IN THE RIGHT COLUMN, WHICH IS THE SECRET OF 
CHASSADIM, and unites with that spirit OF THE LEFT COLUMN. 
THUS, THEY ARE INCLUDED WITHIN EACH OTHER, AND THE 
JUDGMENTS OF THE LEFT COLUMN subside and are mitigated BY 
CHASSADIM. And the Holy One, blessed be He, is awakened and, as 
is His wont, delights Himself with the righteous in the Garden of 
Eden. 


364. Happy is he who awakens at that time to delight in the Torah, 
because the Holy One, blessed be He, together with all the righteous 
in the Garden of Eden listen attentively to his voice. This is why it is 
written: "You that dwell in the gardens, the companions hearken to 
your voice, cause me to hear it" (Shir Hashirim 8:13). 


365. In addition, the Holy One, blessed be He, draws down upon him 
a thread of grace (Lit. 'chesed') which earns him protection in this 
world from both higher and lower beings. Therefore it is written: 
"Hashem will command His loving kindness (Heb. Chesed) in the 
daytime, and in the night His song shall be with me" (Tehilim 42:9). 
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366. Rabbi Chizkiyah said: Whoever delves to the study of Torah at 
that hour shall definitely have an eternal share in the world to come. 
Rabbi Yosi then asked: What is the meaning of 'eternal'? He 
answered: This is what I have learned. Every midnight, when the 
Holy One, blessed be He, enters the Garden of Eden, all the plants-- 
NAMELY THE SFIROT, of the Garden of Eden, WHICH IS THE 
NUKVA--are watered most generously by the stream that is called 
the 'ancient stream' and also the 'stream of delight, WHICH REFERS 
TO THE SUPERNAL ABA AND IMA, which waters never cease to 
flow; BECAUSE THE MATING OF ABA AND IMA NEVER STOPS. So, 
if a person awakens to study Torah, it is as if that stream is poured 
on his head and he is watered, together with the plants of the Garden 
of Eden. HE RECEIVES AN ETERNAL PORTION OF THE MOCHIN OF 
THE WORLD TO COME AS WELL. 


367. Furthermore, because all the righteous in the Garden of Eden 
listen to him, they add another portion to that flow of the stream, 
WHICH ARE THE MOCHIN OF SUPERNAL ABA AND IMA. Therefore 
he has an eternal portion in the world to come, FOR THEY ARE 
INCLUDED IN THE MOCHIN OF ABA AND IMA. 


368. Rabbi Aba was traveling from Tiberias to Tronya, where his 
father-in-law lived, accompanied by his son, Rabbi Ya'akov. When 
they decided to spend the night in the village of Tarsha, Rabbi Aba 
asked his landlord, "Is there a cock around here?" The landlord 
asked, "What do you need a cock for?" Rabbi Aba responded, 
"Because | awake at midnight exactly! AND | NEED A COCK TO 
WAKE ME UP. 


369. THE LANDLORD then said: You do not need THE COCK. I have 
prepared a signal in the house that indicates midnight, the scales 
that are before my bed. For this purpose, | fill a vessel with water. 
The water drips out THROUGH A HOLE IN THE VESSEL so that it 
empties exactly at midnight. AT THAT MOMENT, ONE SCALE GOES 
UP WHILE THE OTHER swings downward and roars. IT MAKES 
NOISE AS IT FALLS. And the sound is heard throughout the house. 
The signal was created by an old man who once stayed with me and 
arose at exactly midnight to study Torah. 


370. Rabbi Aba said: Blessed be HASHEM, the Merciful, who has 
sent me over here. At midnight, the scale made a noise as it swung 
down, waking Rabbi Aba and Rabbi Ya'akov. They heard their 
landlord, who was sitting in a corner of the house with his two sons, 
Say, "It is written: 'Midnight I will rise to give thanks to You because 
of Your righteous judgments" (Tehilim 119:62). AND HE ASKED, 
"What did David see that caused him to say 'Midnight..." instead of 
"at midnight...?2" AND HE REPLIES: Most certainly he was referring 
to the Holy One, blessed be He, CALLING HIM 'MIDNIGHT.' 
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371. AND HE ASKS: Is the Holy One, blessed be He, called so? HE 
ANSWERED: Yes! Because at midnight exactly, the Holy One, 
blessed be He, appears with His retinue, and enters the Garden of 
Eden to delight with the righteous. 


372. Rabbi Aba said to Rabbi Ya'akov, "We shall surely join the 
Shechinah, so let us join THAT MAN AND HIS SONS." They came 
closer, sat with him, and said: Say whatever you have to say, for you 
have spoken well! THEY ASKED HIM: From where do you know all 
this? He responded: I have learned this from my grandfather. 


373. And he continued: At the first hour of the night all the 
judgments down below are aroused, THE JUDGMENTS OF 
MALCHUT WHICH ARE NOT SWEETENED BY BINAH, and fly around 
the world. Exactly at midnight, however, when the Holy One, blessed 
be He, enters the Garden of Eden, WHICH IS THE NUKVA, these 
Judgments disappear and cease to exist. 


374. And all the pathways of above-NAMELY THE WAYS BY WHICH 
BINAH SWEETENS THE NUKVA-only occur exactly at midnight. How 
do we know this? We know this from the verse about Avraham, "And 
he divided himself against them...(by) night" (Beresheet 14:15). But 
in Egypt, IT IS WRITTEN: "And it came to pass at midnight" (Shemot 
12:29) BECAUSE THE NUKVA WAS THEN SWEETENED BY BINAH 
AND HER LIGHT WAS REVEALED. And David knew of this, WHICH 
IS WHY HE SAID: "MIDNIGHT." 


375. AND HE ASKED, "How did DAVID know this?" AND HE 
ANSWERED, so said my grandfather. Because his Kingdom OF 
DAVID depended on this, ON THE ILLUMINATION OF THE MOCHIN 
OF MIDNIGHT, David therefore rose at midnight and chanted songs. 
And so he actually called the Holy One, blessed be He, "Midnight." 
He also said: "I will rise to give thanks to You..." Then, at that hour, 
all Judgments stem from here, MEANING ONLY FROM THE NUKVA 
WHICH IS SWEETENED AT MIDNIGHT, AS THE JUDGMENTS OF THE 
WORLD BELOW HAVE ALREADY DISAPPEARED. So the Judgments 
of Malchut are derived only from here, AND NOT FROM ITS 
UNSWEETENED ASPECT. Therefore, at that hour, David attached 
himself to it and rose up to chant songs' Rabbi Aba went forward 
and kissed him. He said: It is assuredly so! Blessed be the Merciful 
One, who has brought me here. 


376. Come and behold: As we have already explained, "night" has 
always been the time of Judgment; it was discussed in the presence 
of Rabbi Shimon and is certainly so! The young son of the landlord 
then asked, "If so, then why is it written: 'Midnight'?" They explained 
to him, "It is as we have already stated, because the Kingdom of 
Heaven is awakened at midnight." The son said: | have heard that, 
but have another explanation! Rabbi Aba then said: Well then, speak 
up, my son! For your words shall be the voice of the candle, 
REFERRING TO THE VOICE OF RABBI SHIMON, WHO IS CALLED 
THE 'LUMINOUS LIGHT.’ 
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377. THE YOUNG SON said: I heard that the night is the time when 
the Judgment of Malchut is in power. As a result, everywhere THE 
TERM 'NIGHT' APPEARS, it refers to Judgment. But when the term 
midnight appears, it is because Malchut is nourished from the two 
aspects-Judgment and Chesed. So, the first half of the night is the 
time of Judgment. During the second half, however, the face shines 
from the aspect of Chesed. This is why it is written: 'Midnight'-THE 
HALF OF CHESED. 


378. Rabbi Aba stood up, placed his hands over his head, and 
blessed him. He said: | thought that Wisdom was found only among 
the righteous, who earned it THROUGH PIOUS DEEDS. But now I see 
that in the generation of Rabbi Shimon, even the young have merited 
the Supernal Wisdom because of him. Happy are you, Rabbi Shimon. 
Woe to the generation from which you shall depart. They sat until the 
morning studying Torah. 


379. Rabbi Aba began the discussion with the verse: "Your people 
also shall be all righteous..." (Yeshayah 60:21). Our friends have 
already explained this passage. Why is it written: "Your people also 
shall be all righteous?" How can it be that all the nation of Yisrael is 
righteous, when there are many wicked people in Yisrael? Many are 
sinners and transgressors, who disobey the precepts of Torah! 


380. But the meaning is found in the secret of the Mishnah. Happy 
are Yisrael, who voluntarily offer a sacrifice to the Holy One, blessed 
be He. The sacrifice is the circumcision of their sons eight days after 
birth. When they are circumcised, they take part in the good portion 
of the Holy One, blessed be He, as it is written: "The righteous is the 
foundation (Heb. yesod) of the world" (Mishlei 10: 25). As they enter 
to this portion of the righteous, AS A RESULT OF THEIR 
CIRCUMCISION, they are the called "righteous." Therefore they are 
certainly all righteous, BECAUSE NOW THEY ARE ALL 
CIRCUMCISED, EVEN THE WICKED AMONG THEM. THEREFORE IS 
WRITTEN: "YOUR PEOPLE ALSO SHALL BE ALL RIGHTEOUS..." 


381. Therefore, "they shall inherit the land for ever" (Yeshayah 
60:21). THIS ALLUDES TO THE SHECHINAH THAT IS CALLED "THE 
LAND." As it is written: "Open to me the gates of righteousness, | 
will go through them" (Tehilim 118:19) and "This is the gate of 
Hashem, through which the righteous shall enter" (Ibid. 20). These 
are those who are circumcised and are called "righteous." "The 
branch of my plantings" is a branch of the plantings that the Holy 
One, blessed be He, planted in the Garden of Eden. And this "land" 
is one of those plantings. THE "PLANTINGS" ARE THE TEN SFIROT 
OF THE GARDEN OF EDEN, AND MALCHUT OF THEM IS CALLED 
"THE LAND." Therefore, Yisrael have a goodly portion in the world to 
come. As it is written: "The righteous shall inherit the land" (Tehilim 
37:29)-"they shall inherit the land forever." AND HE ASKED, "What is 
"forever?" AND HE SAID: Just as it is explained in our Mishnah and 
has been settled among the friends. 


35. Small Hei and large Hei 


The Zohar presents a very complex metaphysical process that involves the Hebrew letter Hei. Through its shape and sound, the creative powers of 


the letter Hei ? help determine and influence our physical world. 
The Relevance of this Passage 
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We develop a greater appreciation of the mystical powers of the Hebrew letters simply by perusing these verses. A deeper appreciation 
automatically amplifies their influence and effectiveness in each passage of Zohar that we read, learn, or peruse over. 


382. We have already learned the reason why the name Avraham first 
occurs only now. We explained that he was not called Avraham until 
he was circumcised, because that is when he became attached to 
the letter Hei, WHICH IS THE SHECHINAH, and the Shechinah rested 
upon him. Therefore he was then called Avraham WITH HEI! 


383. Therefore it is written: "These are the generations of the heaven 
and of the earth when they were created (Heb. 

behibar'am)" (Beresheet 2:4). As we have learned that "with the letter 
Hei" (Be-Hei) "they were created (Heb. bra'am)." We also learned 
about the word beAvraham (with Avraham), WHICH CONSISTS OF 
THE SAME LETTERS AS THE WORD BEHIBAR'AM. THIS TEACHES 
US THAT THE WORLD WAS CREATED FOR THE SAKE OF 
AVRAHAM. AND HE ASKED, "What are they saying?" IN OTHER 
WORDS, "WHY DO THEY DIFFER FROM EACH OTHER IN THE 
MEANING OF BEHIBAR'AM? AND HE REPLIED, "One refers to 
Chesed," SO THE ONE THAT SAYS THAT BEHIBAR'AM ALLUDES 
TO AVRAHAM, CHESED, MEANS THAT THE WORLD WAS CREATED 
BECAUSE OF CHESED. The other refers to the Shechinah, THE 
OTHER SAYS THAT BEHIBAR'AM, ALLUDES TO THE SHECHINAH 
BECAUSE THE LETTER HEI SIGNIFIES THE SHECHINAH. And there 
is no contradiction between the two, because they refer to the same 
meaning, FOR IF THE CHESED EXISTS IN THE WORLD, SO DOES 
THE SHECHINAH, AND VICE VERSA. THEREFORE, BOTH 
MEANINGS-CHESED AND THE SHECHINAH-ARE THE SAME. SO 
THE WORLD WAS CREATED because of the one, CHESED and 
because of the other, THE SHECHINAH. 


384. Rabbi Ya'akov said to Rabbi Aba that the Hei in Behibaram is 
small, while the Hei in "Do you thus requite Hashem 

(Hala'Hashem)" (Devarim 32:6) is big! What is the difference between 
them? He said that the one, THE SMALL HEI, is Shmitah (Sabbatical 
year), NAMELY MALCHUT, while the other, THE LARGE HEI is Yovel 
(Jubilee), NAMELY BINAH. Because of this, there are times when the 
moon is full and times when it wanes. WHEN IT IS A GARMENT FOR 
BINAH, WHICH IS THE LARGE HEI, IT IS FULL. BUT BEFORE IT ISA 
GARMENT FOR BINAH, IT IS A SMALL HEI. So THE DIFFERENCE 
BETWEEN THE SMALL AND LARGE HEI can be seen by the phases 
of the moon. So everything is now clear! This is the clarification of 
the matter. 


36. Essays on circumcision 


Rabbi Aba remains awake all night in anticipation of a circumcision that will take place in the town during the morning. He then accompanies all the 
townspeople and the family of the child to be circumcised. A lengthy discourse on all the complex secrets and mysteries surrounding circumcision 
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occurs in the Zohar. Circumcision pertains to the purification of the Sfirah of Yesod and its counterpart in the physical world, the sexual organ. 


The Relevance of this Passage 


Circumcision is one of the most powerful cleansing actions available to us, and it is made available by learning these secrets and by meditating 


upon the words that comprise this portion. 


385. Rabbi Aba said: Happy are Yisrael, that the Holy One, blessed 
be He, chose them from among all the other nations to receive the 
sign of the covenant. Because whoever retains this sign shall not go 
down to Gehenom as long as he preserves it properly, does not 
subject it to another power, REFERRING TO A MENSTRUATING 
WOMAN, A FEMALE SLAVE, A GENTILE WOMAN, OR A 
PROSTITUTE, and does not lie in the Name of the King. Because if 
one has lied IN THE NAME, BY THE SIGN OF THE COVENANT, it is 
as though he has lied in the Name of the Holy One, blessed be He, as 
it is written: "They have dealt treacherously against Hashem, for 
they have begotten strange children" (Hoshea 5:7). 


386. Rabbi Aba continued, "When a man brings his son forth to 
elevate and initiate him to the covenant, the Holy One, blessed be 
He, calls upon His retinue, THE ANGELS OF HEAVEN, and declares, 
'See what a creature | have made in the world.' At that time, Eliyahu 
is invited, flies over the entire world in four crossings, and then 
appears there." 


387. Therefore, we have learned that a man should prepare a chair in 
honor of Eliyahu, and should say, "This is the chair of Eliyahu." If he 
does not announce this, Eliyahu will not appear in that place nor 
ascend and testify about the circumcision before the Holy One, 
blessed be He. 


388. Come and behold: It is written first, "What are you doing here, 
Eliyahu?" (I Melachim 19:13), and "I have been very jealous for 
Hashem ...because they have forsaken Your covenant..." (Ibid. 14). 
THE HOLY ONE, BLESSED BE HE, SAID TO ELIYAHU, "As you live, 
you shall be present in every place that My sons shall imprint this 
holy sign on their flesh. And the mouth that testified that Yisrael had 
forsaken the covenant shall now testify that Yisrael observes it!" 
Thus, we have learned why Eliyahu was punished by the Holy One, 
blessed be He-because he accused His sons BY SAYING THAT THE 
CHILDREN OF YISRAEL "HAVE FORSAKEN YOUR COVENANT." 


389. By now, the light of day shone, and they were still studying 
Torah. As they stood to go, THE LANDLORD said to them, 
"Complete the subject that you were discussing during the night." 
They asked, "What subject?" He answered, "Tomorrow you can see 
the face of the guarantor of the covenant, ELIYAHU, because my wife 
begs you to stay for the celebration of the circumcision of our son." 
Rabbi Aba responded, "This is an invitation to participate in a 
commandment, so let us stay!" 
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390. They waited all that day. At night, the landlord gathered all his 
friends together. They studied Torah all that night, and nobody slept. 
He said to them, "I ask of you all, that each person give a new 
explanation about the words of the Torah." 


391. One man opened the discussion by saying that it is written: "In 
time of tumultuous strife (Heb. pra'ot) in Yisrael, when the people 
willingly offered themselves, praise Hashem" (Shoftim 5:2). AND HE 
ASKED, "Why did D'vorah and Barak open their poem with this 
phrase?" Because, as we have learned, the world cannot exist 
without this covenant. And it is written: "If My covenant be not day 
and night, it were as if | had not appointed the ordinances of heaven 
and earth" (Yirmeyah 33:25), as heaven and earth are established 
upon it. 


392. As a result, as long as Yisrael observe this covenant, the 
ordinances of heaven and earth continue to exist. But as soon as 
Yisrael do not heed to this covenant, then the covenant between the 
heavens and the earth ceases to exist, and no blessings appear in 
the world. 


393. Come and behold: Other nations ruled over Yisrael only when 
Yisrael neglected this covenant. And what did they neglect? THEY 
PERFORMED THE CIRCUMCISION, BUT they did not uncover the 
corona (Heb. pri'a) and reveal the sacred flesh. This is why it is 
written: "And they forsook Hashem ..." (Shoftim 2:13) and so "He 
sold them to the hand of Sisra" (I Shmuel 12:9). THEREFORE, THE 
NATIONS DID NOT RULE OVER YISRAEL UNTIL THEY NEGLECTED 
THE COVENANT and they actually "forsook Hashem." Then Dvorah 
appeared and volunteered in the name of all Yisrael, for the cause, 
and then their enemies were subdued. 


394. This refers to what we have learned about the Holy One, blessed 
be He, Who said to Yehoshua, "Yisrael are not cirrumcised because 
they did not uncover the sacred flesh. Therefore they do not uphold 
My covenant. Yet you plan on bringing them to the Land of Yisrael 
and overcoming their enemies. "Circumcise again the children of 
Yisrael a second time!" (Yehoshua 5:2). And before they uncovered 
the corona and this covenant was revealed, they did not enter to the 
Land of Yisrael and their enemies were not subdued. So here as well, 
when Yisrael volunteered to reveal the sign OF THIS COVENANT, 
their enemies were overcome and blessings returned to the world. 
Therefore it is written: "In time of tumultuous strife (also: an 
uncovering of flesh) in Yisrael, when the people willingly offered 
themselves, praise Hashem." 
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395. Another man stood up and said, as it is written: "And it came to 
pass on the way in the inn, that Hashem met him, and sought to kill 
him." (Shemot 4:24) . Whom HAD HE SOUGHT TO KILL? Moshe! The 
Holy One, blessed be He, said to him, "You are about to go and bring 
Yisrael out of Egypt and overcome a great and powerful ruler, while 
you neglect a precept-your son is not yet circumcised! Immediately 
then He "sought to kill him." 


396. We have learned that Gavriel came down in a flame of fire to 
burn him. He appeared as a burning serpent which sought to 
swallow him. AND HE ASKED, "Why a serpent?" AND HE REPLIED, 
"The Holy One, blessed be He, said to him, 'You are going to slay a 
great and mighty serpent, REFERRING TO THE GREAT SEA 
CRODODILE THAT LIES IN THE RIVERS, WHO IS THE KING OF 
EGYPT, while your son is not yet circumcised."' So immediately a 
serpent was given the intimation to kill MOSHE. 


397. However, Tziporah understood and circumcised her son, as it is 
written: "And Tziporah took a flint" (Heb. tzor). And what is a tzor? 
TZOR also MEANS a remedy. And what was the remedy? To "cut off 
the foreskin of her son" (Ibid. 25). So because the Holy Spirit 
sparkled within her, MOSHE WAS SAVED FROM DEATH. 


398. Another man stood and quoted, "And Yosef said to his 
brothers, Come near to me, | pray you. And they came near. And he 
said..." (Beresheet 45:4). AND HE ASKED, "Why did he have to call 
them, as they were close by?" AND HE REPLIED, "Because when he 
told them, '| am Yosef your brother' they were astonished, because 
they saw him as elevated royalty. So Yosef told them, "I gained this 
kingdom because of this-REFERRING TO CIRCUMCISION. "Come 
near to me." They came nearer, and he showed them the sign of the 
covenant-the circumcision. He said: Because I have preserved the 
covenant, | have earned this kingdom. 


399. From this we have learned that whoever keeps this sign of the 
covenant, the kingdom will be kept for him. And how do we know 
this? Another example is Boaz. As it is written: "as Hashem lives, lie 
down until the morning" (Rut 3:13). Because his lust was aroused 
and disturbed him until he took an oath-"AS HASHEM LIVES"-and 
preserved the sign of the covenant. As a result, his sons became 
kings and rulers over other kings, and the King Mashiach, who is 
called by the name of the Holy One, blessed be He. THEREFORE, 
KINGSHIP AWAITS HE WHO PRESERVES THE COVENANT FROM 
DEFILEMENT. 


400. Another one then quoted, "Though a host should encamp 
against me..." (Tehilim 27:3). We have learned that "in this (Heb. zot) 
I trust" (Ibid.). What does 'zot (this)' refer to?" AND HE ANSWERED, 
"This is the sign of the covenant that always exists in a person and 
is hinted on high IN MALCHUT CALLED ZOT. Therefore, it is written 
as zot, just as it is also written: "This (Heb. zot) is the sign of the 
covenant" (Beresheet 9:12) and "This (Heb. zot) is my 

covenant" (Yeshayah 59:21). All apply to the same grade. And we 
have learned, zeh (masc. this) and zot (fem. this) are both in the 
same grade and are not separated. 
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401. You might say, "If so, then the other people in the world are the 
same AS DAVID, AS THEY CAN SAY 'IN THIS (ZOT) I TRUST.' So why 
was David the only one to say so, and nobody else as well?" AND 
HE REPLIED, "Because THE GRADE OF ZOT is attached to DAVID 
and appears in him, MEANING THAT THE NAME OF DAVID 
ALLUDES TO MALCHUT and is the Crown of his kingdom. 


402. Come and behold: Because King David did not preserve ZOT 
properly, the kingship was taken away from him during all that time 
THAT HE FOUGHT WITH AVSHALOM, HIS SON. And so we have 
learned that this Zot is hinted in the upper Kingdom and in the holy 
city of Jerusalem. 


403. When David sinned WITH BAT-SHEVA, a voice went forth and 
said: 'David, You are to be disjoined-as you shall be banished from 
Jerusalem and the kingship shall be taken away from you-from that 
with which you were united, NAMELY ZOT, WHICH ALLUDES TO 
MALCHUT AND TO JERUSALEM.' How do we know this? From the 
verse, "Behold | will raise up evil against you out of your own 
house" (II Shmuel 12:11). Actually "your own house," HIS OWN 
HOUSE, WHICH IS THE SECRET OF NUKVA THAT IS CALLED ZOT. 
AND THE "EVIL" MENTIONED IN THE VERSE REFERS TO HIS 
SEPARATION FROM HER. And so he was punished for having 
sinned. BECAUSE HE DID NOT PRESERVE THE GRADE OF ZOT, 
WHICH IS THE SECRET OF THE COVENANT, HE WAS SEPARATED 
FROM HER. And if David was punished so, even more so the rest of 
the world! 


404. Another continued the discussion with the verse, "Unless 
Hashem had been my help, my soul had soon dwelt in silence (Heb. 
Dumah)" (Tehilim 94:17). We have learned why Yisrael are saved 
from going down to Gehenom, unlike idol-worshipping nations, and 
are not handed over to the hands of Dumah, WHO IS THE 
GOVERNOR OF GEHENOM. They have merit because of the sign OF 
THE COVENANT. 


405. Because we have learned that when a person passes from this 
world, hoards of Klipot fall upon him TO HURT HIM. But when they 
hold up their eyes and see this sign, which is the sacred covenant, 
they leave him and he is not handed over to the hands of Dumah to 
be taken down to Gehenom. Whoever is handed over to his hands 
shall definitely go down to Gehenom. 


406. The upper and lower beings are afraid of this sign and do not 
inflict evil Judgments on the man who preserves it, because, by 
doing so, he becomes united with the Name of the Holy One, blessed 
be He. 
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407. Because David did not preserve this sign of the covenant as he 
should have, kingship was taken away from him and he was 
banished from Jerusalem. He was afraid that he would immediately 
be brought down to be handed over to Dumah and that he would die 
in the World of Truth WITHOUT MERITING SPIRITUAL LIFE. Then he 
was given the good news. As it is written: "Hashem also has 
commuted your sin, you shall not die" (II Shmuel 12:13). At that very 
moment he exclaimed, "Unless Hashem had been my help, my soul 
had soon dwelt in silence (Dumah)," MEANING THAT HE WOULD 
HAVE BEEN HANDED OVER TO THE ANGEL DUMAH. 


408. Another one continued the discussion by asking what is meant 
by the words of David, "and show me both him, and his 

habitation" (II Shmuel 15:25), for who is able to see the Holy One, 
blessed be He? AND HE REPLIES, "We have learned that at the 
moment when AVSHALOM decreed David's punishment, David knew 
that it was because BY SINING WITH BAT- SHEVA he did not 
preserve the sign, as he should have. So he was punished in this, IN 
HAVING HIS KINGDOM TAKEN AWAY FROM HIM, because 
everything is united as one and everything is alluded to in the sign, 
MALCHUT OF ABOVE AND JERUSALEM. And one is not a righteous 
man if he does not preserve the sign properly. For this reason, David 
prayed and said: "...and show me both him (Heb. oto), and his 
habitation." 


409. What is oto? It is the sign of the holy covenant (Heb. ot), and 
David was afraid that he had lost it. Why DID HE THINK THAT HE 
HAD LOST THE SIGN OF THE COVENANT? Because these two-the 
kingdom and Jerusalem-are both attached TO THIS SIGN OF THE 
COVENANT. SO AS THE KINGSHIP WAS TAKEN AWAY FROM HIM 
AND HE WAS BANISHED FROM JERUSALEM, HE THOUGHT THAT 
THE SIGN OF THE COVENANT WAS ALSO TAKEN AWAY FROM 
HIM. Therefore in his prayer he linked "oto" and "His habitation" 
together, BECAUSE "OTO" ALLUDES TO THE SIGN THE COVENANT 
AND "HIS HABITATION" TO MALCHUT. So, he prayed that Malchut 
(Kingdom) which is attached to this sign (Heb. ot), may return to its 
place-and both subjects are actually the same. 


410. Another one then continued with the text: "from my flesh shall I 
see Eloha" (lyov 19:26). AND HE ASKS: What is "my flesh"? He 
should have said 'myself.' AND HE REPLIED THAT "from my flesh" 
is definitely correct, REFERRING TO YESOD WHICH IS CALLED 
FLESH, HE SAID: "...SHALL I SEE ELOHA." What is the meaning of 
"and the holy flesh is passed from you..." (Yirmeyah 11:15), WHICH 
IS THE SECRET OF THE HOLY COVENANT, and: "and my covenant 
shall be in your flesh..." (Beresheet 17:13), WHICH APPLIES TO 
YESOD. We have learned that as long as a man is stamped by the 
holy imprint of this sign, THAT THIS SIGN OF THE COVENANT IS 
STAMPED IN HIM AND GUARDS HIM ALWAYS, then from within it he 
can actually see the Holy One, blessed be He, and the holy soul 
remains attached to him in the sign of the covenant. 


411. But if he is not deserving, because he did not preserve this 
sign, what is written of him? IT IS WRITTEN: "By the breath (or, soul) 
of Eloha they perish..." (lyov 4:9), because the imprint of the Holy 
One, blessed be He, has not been preserved. If he has the merit of 
preserving it, then the Shechinah shall never depart from him. 
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412. AND HE ASKS: When does THE SHECHINAH reside within him? 
AND HE SAID: When he marries, and this sign enters to its place, TO 
THE SHECHINAH. Then they are attached together, THE MALE AND 
THE FEMALE, WHO ARE THE SIGN OF THE COVENANT AND THE 
SHECHINAH, and are called by one name, and supernal Chesed 
rests upon them. Where does CHESED rest? It rests at the side of 
the male. And what is Chesed? It is Chesed IN THE NAME of EI, that 
comes forth from the supernal Chochmah and adorns the male as a 
crown over his head. And by these CHASSADIM, the female is 
sweetened. 


413. And we have learned further (IN EXPLANATION OF THE 
PREVIOUS PASSAGE) THAT the name Eloha (El-Vav-Hei) is 
interpreted as follows: El is the Light of Chochmah, Vav is the male, 
and Hei is the female. MALE AND FEMALE are attached together and 
are called BY ONE NAME, Eloha. So the holy soul clings to this 
place, and everything depends on the sign OF THE COVENANT. 


414. Hence the words, "from my flesh shall | see Eloha," REFERRING 
TO THE NAME ELOHA, represent overall completion, because it is 
"from my flesh", my own-WHICH IS YESOD THAT IS CALLED FLESH- 
the actual sign of the covenant. Therefore, happy are the holy Yisrael 
who are united with the Holy One, blessed be He; happy is their 
portion in this world and the world to come. Of them, it is written: 
"You that cleave to Hashem your Elohim are alive every one of you 
this day" (Devarim 4:4)." 


415. Rabbi Aba said: You are all so wise, yet you sit here! They said 
to him: If birds are uprooted from their homes, they shall not know 
where to fly. As it is written: "As a bird that wanders from her nest, 
so is a man who wanders from his place" (Mishlei 27:8). 


416. So this place, WHERE WE LIVE, has given us the advantage of 
studying Torah, and also our habit to sleep half the night and to 
study Torah during the second half. When we rise in the morning, 
the smell of the fields and water streams illuminates the words of 
Torah, and they are instilled to our hearts. 


417. This place was once punished from above, and many great 
scholars died because they neglected the study of Torah. Since 
then, our occupation is studying Torah, day and night, and this place 
helps us. So whoever leaves this place acts as if he were 
abandoning eternal life. 


418. Rabbi Aba raised up his hands, and blessed them. They sat until 
daylight shone. And after daylight had shone, they told the children 
who sat in front of them, "Go out and see if day has come." And 
each one of you should give a new explanation of the Torah to this 
great man, A REFERENCE TO RABBI ABA! 
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419. They went outside and saw that day had come. One of them 
said: It is destined that a fire from above shall appear on this day! 
Another one added: And in this house! Another then said: An old 
man here is destined to be burned by this fire on this day! Rabbi Aba 
said: Let the Merciful One save us! 


420. RABBI ABA was astonished and could not speak. Then he said: 
The secret of the supernal government is grasped on earth, 
BECAUSE EVEN THE CHILDREN KNOW HOW TO TELL THE 
FUTURE. And so it was! On that same day, the friends saw the face 
of the Shechinah and were surrounded by fire. And Rabbi Aba's face 
was aflame with the light of the fire from the joy of the Torah. 


421. We have learned that all that day, they all did not leave the 
house, which was enveloped with fire and flame. And the words that 
were uttered brought happiness among them, as though they 
received Torah on that day from Mount Sinai. So that when they left 
that place, they did not know whether it was day or night. Rabbi Aba 
said: As long as we are here, each of us should say a new word of 
wisdom, in order to present a fitting return to the landlord, the host 
of the celebration. 


422. One of them opened the discussion with the verse, "Blessed is 
the man whom You choose and cause to approach You, that he may 
dwell in Your courts...; we shall be satisfied with the goodness of 
Your house, the holy place of Your temple" (Tehilim 65:5). THE 
VERSE first SAYS: "Your courts," then "Your house," and then 
"Your temple"-one within the other and one above the other. THIS 
MEANS THAT MALCHUT HAS THREE GRADES FROM BOTTOM TO 
TOP, EACH ONE HIGHER THAN THE OTHER. The first is "Your 
court," WHICH ALLUDES TO THE ASPECTS OF NETZACH, HOD, 
AND YESOD THAT ARE OUTSIDE OF THE BODY AND ARE CALLED 
"YOUR COURTS." As it is written: "And is shall come to pass, that 
he that is left in Tzion, and he that remains in Jerusalem, shall be 
called holy" (Yeshayah 4:3). BECAUSE THE ESSENCE OF NETZACH, 
HOD, AND YESOD IS YESOD. TZION IS THE INTERNAL ASPECT OF 
YESOD AND JERUSALEM ITS EXTERNAL ASPECT; BOTH ARE 
CALLED "COURTS." 


423. The verse "We shall be satisfied with the goodness of Your 
house" comes next, MEANING THAT AFTER THE GRADE OF THE 
COURT IS COMPLETED, HE THEN MERITS THE GRADE OF THE 
HOUSE. It is written: "Through wisdom is a house built" (Mishlei 
24:3); it is not written: "wisdom will build a house," which would 
have meant that the wisdom is called a house. Therefore, "Through 
wisdom is a house built" MEANS THAT WHEN MALCHUT RECEIVES 
CHOCHMAH, IT IS CALLED A HOUSE. This relates to the verse, "a 
river went out of Eden to water the garden" (Beresheet 2:10), WHICH 
IS THE SECRET OF BINAH RETURNING TO CHOCHMAH, AND THE 
GARDEN IS MALCHUT. 


424. Finally comes "the holy place of Your temple (Heb. heichal)," 
which is the completion of all. As we have learned, heichal (Hei Yud 
Caf Lamed) means Hei Kol (Hei Yud Caf Lamed). HE WHO MERITS 
THIS GRADE IS ASTONISHED AND EXCLAIMS, "HOW WAS ALL 
(HEB. KOL) THIS REVEALED!" And all here reaches completion, 
WHICH MEANS THAT EVERYTHING HAS NOW REACHED FULL 
PERFECTION. 
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425. What does the beginning of the verse teach us? The verse 
opens, "Blessed is the man whom You choose and cause to 
approach to You, that he may dwell in Your courts." THIS MEANS 
THAT whoever offers his son as a sacrifice before the Holy One, 
blessed be He, CIRCUMCISES HIM, gives something desirable to the 
Holy One, blessed be, Who then wants him and brings him closer to 
Himself. There he dwells in the two chambers OF YESOD, WHICH 
ARE TZION AND JERUSALEM. He clings to both of them, because 
they are joined as one, as it is written: "that he may dwell in Your 
courts," "courts" being two! 


426. This is why the pious men who lived here in earlier days, the 
grandfathers of these people, when they offered their sons to this 
sacrifice OF CIRCUMCISION began by saying, "Blessed is the man 
whom You choose, and causes to approach to You, that he may 
dwell in Your courts." Those who were present there said: "We shall 
be satisfied with the goodness of Your house, of the holy place of 
Your temple." After this, he would say the blessing, '...who sanctified 
us with His commandments and commanded us to initiate the child 
in the covenant of the patriarch Avraham.' And those present 
responded: 'Just as you have initiated him to the covenant...' 


427. As we have learned, a person should first ask for mercy for 
himself, and then for another, as it is written: "and he shall make an 
atonement for himself" at first, and afterward "for all the 
congregation of Yisrael" (Vayikra 16:17). We have chosen this path, 
which is good and suitable for us. THEREFORE THE HOST OF THE 
CELEBRATION OF THE CIRCUMCISION SHOULD AT FIRST RECITE 
VERSES TO ASK FOR MERCY, AND THEN THOSE WHO ARE 
PRESENT RECITE AFTER HIM. 


428. Rabbi Aba said: "This is definitely well said," REFERRING TO 
THE VERSE, "BLESSED IS THE MAN WHOM YOU CHOOSE..." He 
who does not recite this is excluded from under the ten canopies 
that the Holy One, blessed be He, shall prepare in the future for the 
righteous men in the world to come. And everyone should be 
attached to this VERSE! Therefore this verse contains ten words of 
faith, "Blessed is the man..." and from each word a canopy is 
prepared. 


429. Happy are your portions in this world and in the world to come, 
as Torah is absorbed into your hearts, as if you were standing 
yourselves on Mount Sinai at the time when the Torah was given to 
Yisrael. 


430. Another person began by saying, "An altar of earth you shall 
make for Me, and shall sacrifice thereon your burnt offerings and 
your peace offerings..." (Shemot 20:21). We have learned that 
whoever offers his son as a sacrifice THROUGH CIRCUMCISION is 
as deserving as one who has offered all the sacrifices in the world 
before the Holy One, blessed be He. It is as though he were building 
a perfect altar to Him! 
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431. Thus, the circumcision to this holy covenant should be 
performed over an altar prepared by using a vessel full of earth. It is 
considered before the Holy One, blessed be He, as if he had offered 
sacrifices of sheep and oxen upon the altar. 


432. And it, THE CIRCUMCISION, pleases the Holy One, blessed be 
He, more than all THE OTHER SACRIFICES, as it is written: "and 
shall sacrifice thereon your burnt offerings and your peace 
offerings...in every place where | mention My name..." What do the 
words "I mention My name" mean? They refer to circumcision, as it 
is written: "The secret of Hashem is with them that fear Him, and He 
will reveal to them his covenant" (Tehilim 25:14). SO THE 
COVENANT APPEARS THERE! 


433. This "altar of earth" is as | have stated. Next, it is written: "And 
if they make Me an altar of stones" (Shemot 20:22), which is an 
allusion to the proselyte who comes from a stiff-necked and stony- 
hearted people. This is what is referred to as an altar of stones. 


434. What is the meaning of the verse, "you shall not build it of hewn 
stones?" (Ibid.) IT MEANS THAT the proselyte should enter to the 
service of the Holy One, blessed be He, but should not be 
circumcised until he has forgotten the idol worshipping that he 
practiced until then and the hardness is removed from his heart. 


435. Because if he is circumcised before he removes the hardness 
from his heart in order to join in the holy service of the Holy One, 
blessed be He, he will be like a statue of stone that is hewn on all 
sides, but still remains a stone. Because of this, "You shall not build 
it of hewn stones," because if he still has harshness in his heart, 
then "you lift up your tool upon it, you have defiled it." This means 
that the circumcision performed on him serves no purpose. 


436. Therefore happy is the fate of he who willingly and joyously 
offers the sacrifice to the Holy One, blessed be He. And one should 
rejoice with this person all day long, as it is written: "But let all those 
that put their trust in You rejoice, let them ever shout for joy, 
because You defend them, and let those who love Your name be 
joyful in You" (Tehilim 5:12). 
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437. Another one began by saying, "And when Avram was ninety 
nine years old (lit. 'ninety year and nine years"), Hashem appeared 
before Avram and said to him, | am El Shadai; walk before, me, and 
be perfect" (Beresheet 17:1). This passage should be studied 
carefully, because in many ways it is difficult. Could it be saying that 
only now, when Avraham reached such an age, did the Holy One, 
blessed be He, appear for the first time to Avraham? -That "Hashem 
appeared to Avram", now and never before? But HOW CAN THIS BE, 
WHEN it has previously been written: "Now Hashem has said to 
Avram," (Beresheet 12:1) "And Hashem said to Avram," (Beresheet 
13:14) "And He said to Avram, know surely..." (Beresheet 15:13). Yet 
now, as he is counting and calculating the days, it is written: 
“Hashem appeared to Avram..." which means that until now Hashem 
did not appear to him. Further, as it is written: "when Avram was 
ninety year and nine years," it first SAYS "year" and concludes with 


438. What is the reason that for all the days until now it was not 
written: "AND HASHEM appeared TO AVRAM?" We have learned that 
as long as he was uncircumcised and covered, the Holy One, 
blessed be He, did not appear to him properly. But now He did 
appear to him properly, as it is written: "And...appeared." For what 
purpose? To expose in him the sign of the covenant, which is the 
holy crown. 


439. Furthermore, the Holy One, blessed be He, desired to bring forth 
holy seed from him, and this could not happen as long as Avraham 
remained with uncovered flesh. So the Holy One, blessed be He, said 
"Now, that he is ninety year and nine years old, and the time is close 
for the holy seed to issue from him, MEANING THAT HE IS ALMOST 
100 YEARS OLD, let him first become holy, LET HIM FIRST 
CIRCUMCISE HIMSELF, and after that let the holy seed come forth." 
This is why his age was counted in this manner now, REFERRING 
TO THE "NINE YEARS," BECAUSE HE WAS NOW NEAR THE RIGHT 
AGE TO BEGET HIS CHILD IN COMPLETE PERFECTION, and not at 
any other time before, REFERRING TO THE OTHER NINETY YEARS, 
WHEN HE WAS STILL NOT READY TO BEGET HOLY 
DESCENDANTS. THEREFORE, THESE YEARS ARE DESCRIBED AS 
"NINETY YEAR" AND NOT "YEARS." 


440. Furthermore, THE VERSE SAYS "ninety year" AND NOT YEARS 
because all the days before HIS CIRCUMCISION were not years. 
Rather, THEY WERE CONSIDERED AS one year. THIS IS because his 
days were not considered as days. Only now, as he reached these 
years, REFERRING TO THE 99TH YEAR, DURING WHICH HE WAS 
CIRCUMCISED, were they counted as years for him. Therefore they 
are not counted as a year, BUT RATHER, AS IT IS WRITTEN: "NINE 
YEARS." 


441. Of the verse, "and He said to him, | am El Shadai," HE ASKS, 
"Why has not THE HOLY ONE, BLESSED BE HE said to him until 
now '| am El Shadai'." AND HE REPLIES, "Because we have learned 
that the Holy One, blessed be He, prepared DOWN BELOW lower 
Crowns, that are not holy. So all those who are uncircumcised are 
defiled by them." 
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442. And these LOWER CROWNS have marks! What are these 
marks? They are the letters Shin and Dalet; nothing else appears in 
them. THIS MEANING THAT THE YUD IN THE NAME SHADAI IS 
MISSING FROM THERE. This is why they are defiled by them, and 
cling on to them-TO THOSE LOWER CROWNS. After they are 
circumcised, they leave them-THESE LOWER CROWNS-and enter 
under the wings of the Shechinah, and Yud, which is the mark of 
holiness, is revealed from within them. This is the regular, complete, 
and proper sign of the covenant. And the name Shadai is imprinted 
upon those who are circumcised and is completed in full perfection. 
Therefore, it is written ABOUT AVRAHAM; "I am EI Shadai," WHICH 
WAS NOT WRITTEN BEFORE HE WAS COMMANDED TO PERFORM 
CIRCUMCISION. 


443. In the verse, "walk before me, and be perfect" (Beresheet 17:1), 
"PERFECT" MEANS complete. Because until now the letter YUD was 
missing in the mark of Shin-Dalet. THEREFORE, THE HOLY ONE, 
BLESSED BE HE, SAID TO HIM, "Circumcise yourself, and be 
completed by the mark of the Yud," SO THE NAME SHADAI (SHIN- 
DALET-YUD) MAY REACH COMPLETION IN YOU. Because whoever 
is completed by this mark is worthy of being blessed by this Name, 
as it is written: "And El Shadai shall bless you..." (Beresheet 28:3). 


444. AND HE ASKS, "What is the meaning of THE NAME 'El 
Shadai'?" AND HE ANSWERS, "This is THE NAME from which all the 
blessings issue. It controls all the lower crowns. And all are in awe 
and tremble from fear of it. Therefore, all those who are impure stay 
away from him who has been circumcised and have no control over 
him. In addition, he is not pulled down to Gehenom, as it is written: 
"Your people also shall be all righteous..." (Yeshayah 60: 21). 


445. Rabbi Aba said: "Happy is your lot in this world and in the world 
to come. Happy is my fate that | have come here and heard these 
words from your mouths-all of you are holy. You are all the sons of 
the holy Elohim. Of you it is written: 'One shall say, | am Hashem's, 
and another shall call himself by the name of Ya'akov, and another 
shall subscribe with his hand to Hashem and surname himself by the 
name of Yisrael' (Yeshayah 44:5). Each of you clings to the holy 
supernal King and is attached to Him. And you are ruling governors 
with shields, from that land that is called the land of the living, 
WHICH IS THE SECRET OF THE NUKVA THAT ENCLOTHES THE 
UPPER IMA, where its governors feed on the manna of the sacred 
dew." 


446. Another continued the discussion with "Blessed are you, O 
land, when your king is a free man and your princes eat in due 
season..." (Kohelet 10:17). Consider also the previous verse, "Woe to 
you, land, when your king is a child, and your princes eat in the 
morning" (Ibid. 16). These two verses do not seem to agree with 
each other. THE "LAND" REFERS TO THE NUKVA, BUT ONE VERSE 
SAYS "YOUR KING IS A FREE MAN"; THE OTHER THAT "YOUR 
KING IS A CHILD!" AND HE SAID: "Indeed they do not CONTRADICT 
EACH OTHER. "Blessed are you, land" refers to the land above, 
NAMELY THE NUKVA THAT ASCENDED UPWARD AND 
ENCLOTHED BINAH, which governs all life on high-IN BINAH. For 
this reason, it is called the land of the living. Of this land it is written: 
"land which Hashem your Elohim cares for..." (Devarim 11:12) and 
"A land in which you shall eat bread without scarceness, you shall 
not lack anything in it..." (Devarim 8:9). Exactly! "You shall not lack 
any thing in it" MEANS THAT IT IS NOURISHED BY A NEVER- 
ENDING UNION. Wherefore all this? Because, as it is written: "your 
king is the son of a free man." This is the Holy One, blessed be He, 
WHO IS THE SECRET OF ZEIR ANPIN, as you may read, "Yisrael is 
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my son, My firstborn" (Shemot 4:22). 


447. AND HE ASKED, "What is THE MEANING OF the son of a free 
man?" AND HE ANSWERED, "As you may read, 'For it is the Yovel 
(Jubilee), it shall be holy to you..." (Vayikra 25:12). YOVEL 
(JUBILEE) ALLUDES TO BINAH. And it is further written: "and 
proclaim liberty throughout all the land..." (Ibid. 10). So all freedom is 
derived from Yovel (Jubilee), WHICH IS BINAH, Therefore, WHEN 
ZEIR ANPIN ATTAINS THE MOCHIN OF BINAH, HE IS THEN CALLED 
"a free man!" AND HE SAID: "You may ask why IS IT WRITTEN 
'chorin (masc. a free man)' and not 'cherut (fem. Freedom)?" AND 
HE REPLIED, "Definitely, it should be 'a man of freedom!" 


448. IF SO, THEN WHY IS IT WRITTEN: "A FREE MAN?" We have 
learned the answer in our secret Mishnah. When the Yud and the Hei 
are united, it is written: "And a river went out of Eden, WHICH IS 
ZEIR ANPIN, to water the garden" (Beresheet 2:10). It does not say, 
"When they are united," but assuredly "they are united." Therefore, it 
is written: "the son of a free man." This, THEN, is the reason why the 
verse describes ZEIR ANPIN, "Blessed are you, land, when your king 
is a free man and your princes eat in due season," NAMELY with 
pleasure and contentment! 


449. The verse "Woe to you, land, when your king is a child" refers 
to the land down below; NAMELY THE NUKVA THAT IS IN THE 
WORLD OF BRIYAH, WHO IS THE WIFE OF MATATRON. For we have 
learned that all the lands that belong to nations that worship the 
stars and constellations are ruled by the governors. And the highest 
of them all is he of whom it is written: "I have been young, and now 
am old" (Tehilim 37:25). And we have also learned that the verse was 
spoken by the governor of the world, NAMELY MATATRON, WHO IS 
CALLED "A LAD." Of him it is written: "Woe to the land, when the 
king is a child." Woe to the world that draws its nourishment from 
this aspect, NAMELY THE ASPECT OF MATATRON. But when 
Yisrael are in exile, they draw their nourishment from him, as one 
who feeds on a stranger BECAUSE YISRAEL ARE SUPPOSED TO 
DERIVE THEIR SUSTENANCE FROM THE HOLY ONE, BLESSED BE 
HE, AND NOT FROM MATATRON! 


450. The verse says that "your princes eat in the morning" and not 
during the other hours of the day. The morning IS MENTIONED, and 
the other times of the day are not. We have learned that when the 
sun shines AND THE PEOPLE OF THE WORLD bow to the sun, wrath 
hangs over the world, as it also does at the hour of the afternoon 
prayer, BECAUSE THAT IS THE TIME OF JUDGMENT. Why is this 
true? Because "your king is a lad"-he who is called "a lad," NAMELY 
MATATRON. 


451. And you, truly pious and holy men of above, the sons of the 
Holy King, do not derive sustenance from that aspect OF 
MATATRON, but rather from that holy place on high, NAMELY THE 
NUKVA OF ZEIR ANPIN WHICH IS CALLED THE LAND OF THE 
LIVING. Of you it is written: "You that cleave to Hashem your Elohim 
are alive everyone of you this day" (Devarim 4:4). 
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452. Rabbi Aba then discoursed on the verse, "Now | will sing to my 
friend a song of my beloved for his vineyard...And he fenced it, and 
gathered out the stones thereof..." (Yeshayah 5:1-2). These verses 
should be studied carefully. Why does it read, "a song" rather than 
"a reprimand?" BECAUSE THESE ARE WORDS OF REPROOF TO 
YISRAEL. AND FURTHERMORE, IT IS WRITTEN: "to my friend," 
when it should have been written: "to my beloved," just as it is 
written: "a song of my beloved!" IN ADDITION, IT IS WRITTEN: "My 
friend has a vineyard in a very fruitful hill (Heb. Keren Ben 
Shemen)" (Yeshayah 5:1-2). But | have searched the entire Torah and 
cannot find a place called "Keren Ben Shemen!" 


453. AND HE REPLIED, "These verses are clarified by the friends in 
different ways, all of which are good and correct. Nevertheless, 
"Now will | sing to my friend," refers to Yitzchak, who was a "friend" 
and was named "friend" before he even came to this world. THUS 
WE SAY ABOUT HIM, "HE WHO HAS SANCTIFIED A FRIEND FROM 
THE WOMB." 


454. AND HE ASKS, "Why WAS YITZCHAK CALLED "a friend?" AND 
HE ANSWERS, "Because we have learned that the Holy One, blessed 
be He, bore a great love for Yitzchak, who was not conceived until 
Avraham, the patriarch, was circumcised and called 'perfect'." ONLY 
THEN WAS HE TOLD, "AND BE PERFECT." And the Hei was added 
TO HIS NAME for perfection, as well as to Sarah's name. THEN HE 
WAS CALLED AVRAHAM AND SHE SARAH! 


455. This should be studied! The Hei THAT WAS GIVEN to Sarah is 
suitable, but why was Avraham given the Hei and not the Yud. The 
Yud should have been added to his name, because he is a male, 
AND THE ASPECT OF YUD BELONGS TO THE MALE, WHILE THE 
ASPECT OF THE HEI BELONGS TO THE FEMALE! AND HE REPLIES, 
"There is a sublime secret of a concealed aspect. Avraham rose up 
and took a secret from the upper Hei, BINAH, which is the world of 
the male. Because of the upper Hei and lower Hei OF YUD-HEI-VAV- 
HEI, one relates to the male, NAMELY THE UPPER HEI, and one 
relates to the female, NAMELY THE LOWER HEI. SO THE HEI THAT 
AVRAHAM TOOK IS THE UPPER HEI, WHICH BELONGS TO THE 
MALE, NAMELY BINAH. 


456. As it is written: "So (Heb. koh) shall your seed be" (Beresheet 
15:5). And we have learned that "your seed" is actually "your seed!" 
THIS MEANS THAT KOH, WHICH IS MALCHUT, SHALL BE HIS 
ACTUAL SEED. He started to enter to this covenant, and whoever 
starts to enter, does actually enter to this covenant, WHICH IS 
MALCHUT THAT IS CALLED KOH. Therefore, a proselyte who is 
circumcised is called "a proselyte of righteousness," because he 
does not come from the "holy seed" that was circumcised AND HE 
STARTS TO ENTER TO THE COVENANT, AND WHOEVER STARTS 
ENTERS IN MALCHUT. So whoever enters this, NAMELY MALCHUT 
THAT IS CALLED "RIGHTEOUSNESS," is called by this name, A 
PROSELYTE OF RIGHTEOUSNESS. 
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457. This is why it is written of Avraham. "So (Koh) shall your seed 
be," which means "your seed" exactly. BECAUSE THE TERM KOH, 
WHICH IS THE LOWER HEI, NAMELY MALCHUT, SHALL ACTUALLY 
BE "YOUR SEED." Therefore he was given the Hei. AS HE 
CONTINUES TO EXPLAIN HOW MALCHUT BECOMES HIS "SEED," 
HE SAYS: The two Heis, WHICH ARE BINAH AND MALCHUT, are 
joined together. AFTER AVRAHAM ROSE TO THE FIRST HEI, THE 
LOWER HEI, MALCHUT, ROSE UP TO HIM, AND THE TWO JOINED 
TOGETHER. Then they gave birth up there IN BINAH. And what 
issues from those, AS THE LEFT COLUMN IS FORMED, is Yud. This 
is why Yud, WHICH IS THE ASPECT OF the male, is the first letter of 
the name of Yitzchak. From here, the male expands, BECAUSE 
FROM THE SECRET OF YUD THE MALE STARTS TO EXPAND. 
Because of this, it is written: "for in Yitzchak shall your seed be 
called" (Beresheet 21:12). IT SAYS "in Yitzchak," and not in you. 
Yitzchak bore above, as it is written: "You will show truth to 
Ya'akov" (Michah 7:20), who completed everything. 


458. You might claim, "But it was Avraham who was attached to this 
grade," WHO, IN OTHER WORDS, BECAME INCLUDED IN THE 
ASPECT OF THE LEFT COLUMN OF YITZCHAK, and no more! Yet it 
is written: "Kindness (Chesed) to Avraham" (Michah 7:20), SO HE IS 
ATTACHED TO THE RIGHT! AND HE REPLIED, "His portion is indeed 
so, NAMELY CHESED, because he showed kindness to the people of 
the world. But to beget children, he remained attached to this grade, 
MEANING THAT HE BECAME INCLUDED WITHIN THE LEFT 
COLUMN, and from here he begins, BECAUSE THERE IS NO 
BEGETTING WITHOUT THE ASPECT OF THE ILLUMINATION OF 
CHOCHMAH, WHICH IS ACHIEVED BY COMBINING THE RIGHT AND 
LEFT TOGETHER. AND THIS IS THE SECRET OF THE VERSE "IN 
YITZCHAK SHALL YOUR SEED BE CALLED," AND NOT IN YOU. This 
is why Avraham was not circumcised until the age of ninety nine 
years. And this secret is known and explained in our Mishnah. 


459. For this, Yitzchak, who is harsh Judgment, AND IS THE LEFT 
COLUMN THAT WAS BLOCKED BECAUSE OF THE LACK OF 
CHASSADIM, came forth to complete his share and beget THE 
CENTRAL COLUMN, WHICH IS YA'AKOV and is called Chesed. 
THEN, RIGHT AND LEFT WERE INCLUDED IN EACH OTHER. This is 
how Ya'akov completed everything from this side, THE RIGHT SIDE, 
and from that side, THE LEFT SIDE, from the side where Avraham 
and Yitzchak were combined in their portion on high THROUGH 
YA'AKOV WHO IS THE CENTRAL COLUMN. AND BY THIS, THE 
CHASSADIM OF THE RIGHT WERE COMPLETED-this is ONE 
completion-OF YA'AKOV. And from the side that was given the 
ability to give birth and beget from below upward this is THE 
SECOND completion FOR YA'AKOV. Therefore it is written: "Yisrael, 
in whom | will be glorified" (Yeshayah 49:3), BECAUSE in him, IN 
YISRAEL, were the colors, NAMELY THE LIGHTS, completed from 
above and below! 


460. This is why it is written "a song" in the verse "Now will | sing to 
my friend" AND NOT A REPROVAL. This is definitely a song, 
because he is called to beget a male. HIS MENTION OF "MY FRIEND" 
ALLUDES TO BEGETTING A MALE, WHO IS YITZCHAK, THE 
MOCHIN OF THE LEFT COLUMN OF BINAH, WHICH THE WORLD OF 
THE MALE. He was call a "friend" before he appeared in the world. 


461. There are those who say that "Now will | sing to my friend" 
refers to Avraham, as it is written: "What has my friend to do in my 
house" (Yirmeyah 11:15), WHICH REFERS TO AVRAHAM. SO MY 
FRIEND HERE ALSO REFERS TO AVRAHAM. And Avraham inherited 
the portion of this field, WHICH IS MALCHUT THAT IS CALLED HERE 
"VINEYARD." AND HE RECITES A SONG OF MY BELOVED FOR HIS 
VINEYARD. "But," RABBI ABA SAID: "What I have said-that it is 
Yitzchak-is indeed so." 
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462. In the verse "A song of my beloved for his vineyard," my 
beloved refers to the Holy One, blessed be He, who is called "my 
beloved," as it is written: "My beloved is white and ruddy "(Shir 
Hashirim 5:10). When my friend is united with my beloved, he is a 
male. AND THEN, from this WITH THE ILLUMINATION OF THE LEFT 
COLUMN OF BINAH, he planted a vineyard, WHICH IS MALCHUT 
AND NUKVA OF ZEIR ANPIN, as it is written: "My beloved has a 
vineyard" (Yeshayah 5:1), BECAUSE MALCHUT IS CONSTRUCTED 
BY THE LEFT COLUMN OF BINAH. 


463. In discoursing on the verse "a very fruitful hill (Heb. Keren Ben 
Shemen)," HE ASKS, "What is Keren Ben Shemen? AND HE 
REPLIED, "This is TO TEACH US how the vineyard came to be and 
how it was planted!" So he repeated, "by keren!" And what is the 
keren? This is, as it is written: "with the ram's horn (lit. 'with the horn 
[keren] of Yovel [Jubilee]')" (Yehoshua 6:5), WHICH ALLUDES TO 
MALCHUT THAT IS SWEETENED BY BINAH. BECAUSE KEREN IS 
MALCHUT, WHILE THE YOVEL IS BINAH. And this Keren THAT 
APPEARS HERE has joined this male that is called Ben Shemen 
(lit.'the Son of Oil’), WHICH IS ALSO BINAH. THE VERSE TEACHES 
US, THAT THE EMERGENCE AND PLANTING OF THE VINEYARD, 
MALCHUT, WAS BROUGHT ABOUT BY ITS ASCENDING TO BINAH, 
WHICH IS MALE. 


464. HE ASKED, "What is THE MEANING OF 'Ben Shemen' (the Son 
of Oil)?’ AND HE RESPONDS, "This is the equivalent of the verse 
"(Heb. ben or bar) a free man," WHICH MEANS BINAH. And both of 
them-BEN SHEMEN AND YOVEL-are the same thing, NAMELY 
BINAH. AND THIS IS CALLED Shemen (oil) because from there, 
BINAH, the oil and greatness is drawn for the purpose of lighting the 
candles. Thus, "the son of oil." And this Keren, WHICH IS MALCHUT, 
assembles them all, and this is ALSO CALLED, the Keren (horn) of 
the Yovel (Jubilee). Therefore, the kingship is anointed only by this 
horn, and the kingship of THE HOUSE OF David endures because he 
was anointed with the horn and was attached to it. 


465. The verse continues with the words, "And he fenced it..." AND 
NOW HE EXPLAINS THIS VERSE, DESCRIBING HOW THE 
VINEYARD CAME FORTH AND WAS BORN BY KEREN BEN 
SHEMEN, OR, IN OTHER WORDS, BY ASCENDING TO BINAH. SO HE 
SAID: "And he fenced it," WHICH MEANS THAT HE RESTRICTED IT 
AND FENCED IT ALL AROUND, just like a ring that surrounds it from 
all directions. "And gathered out the stones thereof" MEANS THAT 
he removed all the great ones and all the governors and the lower 
crowns from his portion and his vineyard. Then He, NAMELY BINAH, 
took the vineyard to be his portion. THIS MEANS THAT IT CLUNG TO 
BINAH AND BECAME A PART OF BINAH, as it is written: "For 
Hashem's portion is His people; Ya'akov is the lot of His 

inheritance" (Devarim 32:9). BECAUSE AS MALCHUT HAS BECOME 
A PART OF BINAH, SO YISRAEL HAS BECOME A PART OF BINAH, 
BECAUSE THEY ARE ATTACHED TO IT. 


466. The verse, "and planted it with the choicest vine" is similar to 
the verse "I had planted you a noble vine, an entirely (Heb. kuloh) 
right seed..." (Yirmeyah 2:21). It is written kuloh with the letter Hei. 
SO IT IS AS THOUGH IT WERE WRITTEN: KOL (ALL) HEI, WHICH 
MEANS ALL OF HEI, WHICH IS MALCHUT. And from this stage 
Avraham started to beget YITZCHAK above. THEREFORE HE SAYS: 
"and from here the 'right seed’ issued-definitely "an entirely right 
seed," BECAUSE THE ILLUMINATION OF CHOCHMAH IS CALLED 
RIGHT OR TRUTH. And as it is written: "So (Koh) shall your seed 
be," BECAUSE WHEN THE LEFT COLUMN SHINES IN MALCHUT, IT 
IS CALLED KOH. Thus, they are the same: "THE CHOICEST VINE," 
"THE RIGHT SEED," THE FATHERING OF YITZCHAK, AND "KOH 
SHALL YOUR SEED BE." THEY ALL REFER TO THE ILLUMINATION 
OF THE LEFT FROM BINAH. Happy is the lot of Yisrael, who receive 
such a great inheritance. 


NM pI NUTP NT a> tit nv .462 
TIN rmm /OVIN nx "111 am27 TT" PR 
nmm n» ND ,212 YDINN mm 31271 TNT 

pd 


Maa NON paw Ja ppa IN pw ]3 ppa .463 
'Nn.]»p2 VAN) WN YIN 7221 ,022 NT PDI 
"Nm ONU bai mpa aim ppa $3n23 p? 

POP 12 739357 ^19 KUTIA THURS [Og 


I vmm) qnin ja RTD paw ya wma .464 
Kpo»"N5 AIH swa Ti panes yaw mon 
p'bir 7:120) paw km mi 1233 paw, pyyia 
"Nnm vnu» m5 bw uy pria DOIN) 
kmmun m5 2 3 Baim DP? NPS NT. pi 
maby Jenn? by me bie RDI 


meo 535 ANNO NPIY ONID anprym .465 
aI ins 95 phan man ys Anbpon 
NIM ,pknn pnd px 55 porn px 53 
pon »3 2n27 ,mpin5 n33 "x35 m5 Dp) 

inbm ban apy? iny 


155 pri nyvi 21k NT pity yv" .466 
amak NW [N20 .N"73 33 n"755 .nnN vr 
yar mb> .nnN vot pbi ONTA ,Ko:yj5 Kubikb 
Wn N551 yr nm n5 ,3:n37 nmm ^m ,noy 
Km amm jos pipan ngar 55 

A ROMP 


467. The verse continues, "and built a tower in the midst of it." AND 
HE ASKS, "What is a tower?" AND HE RESPONDS, "This is as it is 
written: "The name of Hashem is a strong tower, the righteous runs 
to it, and is safe" (Mishlei 18:10). Assuredly, "the righteous runs to 
it." 


468. The text, "and also made a winepress therein" refers to the 
"gate of righteousness," as it is written: "Open to me the gates of 
righteousness..." (Tehilim 118:19). AND HE ASKS, "What is the 
meaning OF THE VERSE 'OPEN TO ME THE GATES OF 
RIGHTEOUSNESS'?" AND HE ANSWERS, "Each person among 
Yisrael who is circumcised enters and merits them both, THIS IS 
WHY DAVID PLEADED, "OPEN TO ME THE GATES OF 
RIGHTEOUSNESS" in order to merit them both. 


469. He who offers his son for the sacrifice OF CIRCUMCISION 
brings his son to the Holy Name. And the heavens and earth are 
based upon this sign, as it is written: "If My covenant be not day and 
night, it were as if | had not appointed the ordinances of heaven and 
earth" (Yirmeyah 33:25). So our host has merited all this, AND HE 
HAD THE PRIVILEGE to see the Holy One, blessed be He, face to 
face on this day. 


470. Happy is our lot that we have merited this day, and happy is 
your lot together with ours. And upon this boy that is born to you, | 


pronounce, "Everyone that is called by my name...I have formed him: 


yea, | have made him" (Yeshayah 43:7), and "And all your children 
shall be taught of Hashem..." (Yeshayah 54:13). Then he 
accompanied Rabbi Aba for three miles. 


471. They said to RABBI ABA, "The host who made the ceremony, 
the owner of your guest house, has merited all this because he 
performed a precept!" He asked, "What is the precept?" Then that 
man, THE OWNER OF THE GUESTHOUSE, said: "My wife was the 
wife of my brother, who died childless. So | married her. And this is 
the first child that | got from her, and | named him after my dead 
brother." He said to him, "From now on you shall call him Iddi. He is 
Iddi the son of Ya'akov!" Rabbi Aba then blessed them and went on 
his way. 


472. When he arrived at his destination, he told everything to Rabbi 
Elazar, but he was afraid to tell it in front of Rabbi Shimon, WHO 
MIGHT PUNISH THEM FOR REVEALING THE SECRETS. One day, 
while with Rabbi Shimon, Rabbi Shimon said: "Why is it written: 
'And Avram fell on his face and Elohim spoke with him, saying, as 
for Me, behold My covenant is with you"' (Beresheet 17:3-4). This 
means that as long as he was not circumcised, he fell on his face 
when He spoke with him. But after he was circumcised, he stood 
upright and was not afraid. "As for Me, behold My covenant is with 
you," MEANING THAT he found himself to be circumcised, AS THE 
WORDS OF HASHEM AFFECTED HIM AND HE BECAME 
CIRCUMCISED! 
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473. Rabbi Aba said to him, "I hope it will be pleasing in the eyes of 
my master for me to say a few of those good things that | have heard 
about this subject." He said to him: "Speak!" He said to him, "I am 
afraid that somebody might be punished because of me." Rabbi 
Shimon said: "Heaven forbid, 'He shall not be afraid of evil tidings, 
his heart is fixed, trusting in Hashem"" (Tehilim 112:7). Rabbi Aba 
then told him every thing that had happened. 


474. Rabbi Shimon said: "Could it be that all these good things were 
hidden in you and you did not reveal them! I hereby bring a decree 
upon you that for the next 30 days you shall immediately forget 
everything you learn! Is it not written: "Withhold not good from them 
to whom it is due, when it is in the power of your hand to do 

it" (Mishlei 13.27)? And so it came to be THAT HE FORGOT 
EVERYTHING HE LEARNED! He, RABBI SHIMON, said: "I bring a 
decree that they with their learnings; REFERRING TO THE OWNER 
OF THE GUESTHOUSE AND HIS FRIENDS, be banished to Babylon, 
where they will stay among the friends THAT LIVE THERE. 


475. Rabbi Aba's mind became confused. One day, Rabbi Shimon 
saw him and said: "The reflection of your heart can be seen in your 
face." RABBI ABA responded, "I am not sorrowful for myself, but for 
them, AS RABBI SHIMON PUNISHED THEM TO EXILE IN BABYLON. 
RABBI SHIMON THEN said: "Heaven forbid, that they were punished. 
Rather, because the secrets were revealed among them so openly, I 
BROUGHT A DECREE UPON THEM, that they be banished and be 
among the friends IN BABYLON, where they will learn to conceal and 
hide the secrets among them. Because the secrets should be 
revealed only among us, as the Holy One, blessed be He, gave 
permission to us. So through us only should these things be 
revealed." 


476. Rabbi Yosi said: It is written: "Then shall your light break forth 
as the morning..." (Yeshayah 58:8). The Holy One, blessed be He, 
shall in the future declare to His children, "Then shall your light 
break forth as the morning, and your healing shall spring forth 
speedily, and your righteousness shall go before you and the glory 
of Hashem shall be your rearguard." 
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